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PE eCiiIONS GOR THE STUDY 


OF 


THE WORK OF THE OLD TESTAMENT SAGES 





IN GENERAL. 


1. Work regularly. Have a definite time for your work every day, and as regularly as possible use that 
time for your work. 


2. Read intelligently. Consider as you read whether you understand what you are reading. If there isa 
word the meaning of which you do not know, look it up. Many such words can be found in any English 
dictionary ; of others you will find explanation in footnotes on the Direction sheets. But do not, if you can 
avoid it, pass over a word without knowing what it means. 


3. Read attentively. Notice the character of what you are reading. If it is narrative, it is necessary to 
fix in mind the facts narrated. If it is teaching, like attention must be given to what is taught. In any 
case try to fix the substance of the section in mind as you read. Above all keep constantly in mind the subject 
we are stuJying. The portions of the Old Testament which are necessarily omitted in this course will con- 
stantly tempt you aside. Endeavor to gain a comprehensive idea, leaving a more detailed study for a later time. 


4. Record the results of your study. Have your notebook always at hand as you study, and use it freely 
to make your thought clear, and to help you to hold what you have gained. Every day’s reading ought to give 
you some result so clear and definite that you can write it down. Frequently let your note be a summary in 
your own words of the narrative or teaching of the passage studied. At other times note down whatever most 
impresses you, whatever you have got for yourself from the passage. 


5. Make frequent reviews with the special subject of the course in mind. The portions assigned for 
each day’s reading are usually brief. Much of what is most interesting and instructive will come to you only 
as you connect these short portions together, and see the events or the teachings in relation to each other. 
Often turn back, and recall what you have read, using the section-titles to help you if necessary. Do this 
again and again. Much of the force and beauty of the Old Testament writings lie in their highly figurative 
character, therefore strive to grasp the full force of the figurative language. Dwell upon it. Think of it in 
connection with the times in which the words were spoken. Picture to yourself the conditions of social and 
political life, and so enable yourself to appreciate the added strength given to the statements by the figurative 
expression. 


6. Study with open mind and heart. The study of the Bible ought not only to store the mind, but to 
mould the heart and shape the life. It is possible, indeed, to be in too great haste to find the practical lesson 
in every passage. You must first of all get the facts and the teachings, as facts and teachings; and many of 
the best lessons, as already suggested, come not from a single section but from the readings of many days 
God was dealing with a primitive people. It was necessary, therefore, that he should sometimes adapt his 
teaching to their particular circumstances, environment, and ability to comprehend. He was all the time 
however, teaching fundamental principles of life, which, although finding their perfect expression only in 
Jesus Christ, are yet essential teachings of these Old Testament writings. They may therefore convey to 
your heart some helpful lessons as effectively as the words of Christ himself. See to it that your heart is open 
to them, and when these lessons come fail not to receive them and to live by them. 

Note.—The Revised Version of the Bible should be used wherever possible. It is, especially for the study of the Old Testament 
much superior to the old Version, not only because of the more accurate translation, but also on account of its attention to the 
literary form of the original. 
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A PERSONAL WORD TO THE STUDENT 


Whether you are for the first time entering upon an earnest study of the Bible, or whether you have 
already spent much time and thought on the subject, it will be well, as we enter upon a fresh year of work, to 
take a forward look and to consider a few principles which must guide us in our study, if we wish to obtain 
the best results. , 

In all successful work the first and most important thing is a definite plan, a plan which includes a study 
of the history, of the prophecy so closely interwoven with it, of the development of a body of law, of the lives of 
Jesus and his followers; in a word, a systematic study, generation by generation, century by century, of the 
growing fabric of the revelation of God. It is unnecessary to enlarge further upon the point, since the very 
fact that this is addressed to you indicates that you are ready to enter upon a plan already prepared for you. 

The work of the year will deal by a definite method with a distinct subject and according to a well-detined 
plan. But, again, any study to be systematic must be comprehensive. Mastery of details is needed, but also a 
mastery of the subject as a whole. It is a mistake to suppose for a moment that Bible study consists in the 
study of isolated texts, or in the study of single chapters, or even in the study of entire books. One may study 
verses all his life and yet know comparatively little of the Bible. Moreover, it is not sufficient merely to have 
gained a comprehensive knowledge of a book; one must know the place of that book in the Bible as a whole, 
and its relation to the contents of the whole Bible and to the entire plan of God for the salvation of men. The 
plan of work which you intend to follow attempts to give a comprehensive view, but it must be met with a broad 
and comprehensive spirit, never losing sight of the fact that, although the Bible is a volume containing many 
books, it has a place and a development and a unity which make it one book from Genesis to Revelation. 

But what kind of knowledge of the Bible is it that we are seeking to gain by these careful plans for study ? 
Underneath all spiritual knowledge is the intellectual grasp of the facts. The spiritual and the intellectual 
make one. They must not be separated; either without the other will inevitably lead to error. But what is 
meant by intellectual grasp of the Scripture? Just that knowledge which has already been described. The 
historical investigation of the facts, the recognition of the literary form of the various books, a familiarity with 
principles in accordance with which the facts and teachings must-be interpreted. This kind of knowledge is 
necessary to the conservation of the truth. It is intellectual, yet forms the basis of the deepest spiritual work. 
Such an intelligent grasp of the Scriptures cannot be gained without effort, and the least one can do is to make 
the effort. 

But we must not forget.that the highest knowledge, the spiritual grasp of Scripture truth, must be the real 
purpose of all our intellectual work. 

It is the chief object of all Christian work to carry gospel truth to those that are out of Christ. It should 
be the aim of the Bible student so to master its contents as to make it of the greatest possible spiritual value 
to himself, and himself the most efficient worker possible in advancing the cause of divine truth in the world. 
One’s strength in Christian work is measured largely by his ability to make this use of Scripture truth. It is 
a work for which a preparation of years of study and prayer, and even many seasons of affliction, are needed. 
It is not to be obtained at once. It is the highest of all possessions, the deepest of all knowledge. It will come 
in time to the child of God, but to him only, and only in time. Lastly, if our work is to be effectual in deepen- 
ing the spiritual life within us and around us,it must be characterized by areverent spirit. Perhaps it may be 
that this caution is not needed. Of those who have sufficient interest in the Bible to study it a reverent spirit 
would be expected ; but it must be confessed that in the intellectual handling of the book a liberty is taken, a 
familiarity is gained, that seems in the case of some to destroy the feeling of respect that ought to characterize 
the student’s attitude toward the holy book. True reverence for divine truth, and proper regard for the instru- 
ment through which that truth has been revealed, must be cultivated. Where shall this truly reverent spirit 
be generated? Ina conception of God as he is revealed in the careful study of the book. Let us free ourselves 
as far as we may from the things which fetter the spirit in its effort to come into contact with the great spirit of 
which it isa part. Let us break down the barriers which stand between us and the God in whose image we 
were made. Let us earnestly seek that higher life in which spirit meets spirit, and the ideal of man’s creation 
js at last attained. 

If our year of work together shall lift us but one step nearer the spiritual heights which we seek, it will 
richly repay the effort which will be put forth. Let us make the effort in the hope and belief that such a result 
may follow. 


ANALYTICAL OUTLINE. 


I. INTRODUCTORY: Form, Contents AND DEFINITION. 


§ 1. The Priest, the Sage, the Prophet. Jer. 18:18, §13. The triumph of true love. Song of Songs, 8:6, 7. 

§ 2. The wisdom of Solomon. 1 Kings 4:29-34, §14. The Problem of Job. Job, 1:8-12; 2:3-7. 

§ 3, Riddles and Enigmas. §15. The work of the friends and Job’s response. 
Judges 14:14, 18; Prov. 30:15 ff., 24 ff. Job 2:11-18, chs. 4 ff. 

§ 4. Fables. Judges 9:6-21; 2 Kings 14:9, Be eke en moc hi tohoush: Taba spsacesr 

§ 5. Parables. 2 Sam. 12:1-6, 1 Kings 20:39, 40. Se er ccoktie contrat use iae 

§ 6. Comparisons. Been ai ad ton oes §18. The problem of the Preacher. Eccles. 1:2-4. 

§19. His various experiences. Eccles. 1:13-18; 2:1-11. 


§ 7. Proverbs. 
Jor. 31:29; Ezek. 12:22, 23; 16:44; Prov. 1:1-6; 24:23; 25:1. §20. The issue of the struggle. Eccles, 12: 1-7, 12, 13, 1. 


§ 8. Essay on the Sluggard. Prov. 26: 13-16. §21. Scripture references to Wisdom. 
1 Sam. 24:12, 13; . 20: 16-22. 38 ff. ; 15:12. 
§ 9. Wesay are restates = a a see es 20:16-22. Job 8:8 ff. ; 15:18, 
: escription of Wisdom. . ch. 28. 
§10. Essay on the Drunkard. Proy. 23: 29-35. : pee 


23, Another description of Wisdom. + 29-17- 
§11. Alphabetical poem on the Virtuous Woman. 3 : fa Sigipatet aise 


Prov. 31:10-31. §24. A definition of Wisdom. Proy. 9:10. 
§12. The problem of the Shulamite. §25. The Wisdom element in the New Testament. 


Song of Songs, 2:7; 3:5; 8:4, John 3:13; Matt. 11:25, 28; 12:34, 35; 15:18: 10:39. 


SPECIFIC DIRECTIONS FOR STUDY. 


Nore.—The section numbers refer to the sections of the preceding Outline. 
Abbreviations: R.V., Revised Version of the Bible; A. V., Authorized or Old Version of the Bible; cf., compare; 7. e., that 
is; ff., following. 


First day. §1. Read Jer. 18:18 and note that the enemies of Jeremiah in their indignation declare 
that ‘the law shall not perish from the priest, nor counsel from the wise, nor the word from the prophet.” 
Observe that here are mentioned the three great divisions of Old Testament Literature, the three great 
channels of divine revelation to men in Old Testament times, for it was through the priest, the wise man (or 
sage) and the prophet, that God accomplished his purpose for the world in Israel. Are most of us less familiar 
with the counsel of the wise than with the law of the priest, or the word of the prophet? 


Second day. §2. Read 1 Kings 4:29-34 and note (1) what God gave to Solomon (v. 29); (2) that this gift 
was something which other nations than Israel possessed (v. 30); (3) that the names of other sages aro 
mentioned (v. 31); and (4) the nature of the wisdom thus given by God to Solomon (vs. 32-34), 


Third day. §3. Read Judges 14:14 and, in comparison with 14:18, study Samson’s celebrated riddle. 
Read also Proy. 30:15, 16 and study the enigma of the four things “that say not enough.” Read still further, 
Prov. 30 : 24-28, the enigma of the four little things which are exceeding wise. Note that riddles and enigmas 
are found in Scripture, and that through them sometimes the “counsel of the wise” is made known. 


Fourth day. §4. Read Judges 9: 6-21, the well-known fable of Jotham, in which the trees are repre- 
sented as counseling together with reference to their king. Also 2 Kings 14:9, thefable of the thistle and the 
cedar, and note that the wisdom of the sages is sometimes conveyed in fables. What is a fable? 


Fifth day. §5. Read 2 Sam. 12:1-6, the parable of Nathan concerning the poor man and his one little 
ewe lamb, uttered to rebuke King David for his meanness and selfishness in connection with Bethsheba. 
Read also 1 Kings 20:39, 40, the parable of the captive uttered in order to rebuke King Ahab, and note that 
parables are used in the Old as well as in the New Testament for conveying divine truth. What is a parable? 


Sixth day. §6. Read Prov. 25:14 and note the comparison made between a storm without rain and the 
man who boasts falsely of his benevolence. Also 26 : 20, 23, 25, 26, 28, and note that in each case the thought 


is presented in the form of a comparison or similitude. Another method of teaching divine wisdom. 
D-1 


Seventh day. §7. Read Jer. 31:29 and note the proverb concerning eating of sour grapes and the settin, 
of the teeth of the children on edge. Read also what Ezekiel says 12: 22, 23 concerning a particular proverk 
still further Ezek. 16:44. Read also Prov. 1:1-6; 24:23 and 25:1 and recall how important a part the proveri 
plays in Sacred Scripture. ; 


Eighth day. §8. Read Prov. 26: 13-16 and treat it as a separate section, in fact, an essay on the Sluggard 
Ninth day. §9. Read Prov, 26: 1-12, another essay, this time on the subject of Fools. 
Tenth day. $10. Read Prov. 23: 29-35. Still another essay or discourse, this time upon the Drunkard. 


Eleventh day. §11. Read Prov. 31:10-31, a poem or essay upon the model woman, and learn what doei 
not appear from the English translation, that there are twenty-two verses, the number of the letters of thi 
Hebrew alphabet, and that each verse begins with a letter which corresponds to its number, for example, verst 
1 with the first letter of the alphabet, verse 2 with the second letter of the alphabet, etc. ee 

Observe now how large an element these essays or discourses form in the presentation of divine truth. 


Twelfth day.* §12. Read Song of Songs 2:7; 3:5; 8:4, in which the heroine, the Shulamite, adjures the 
women of the palace not to awaken love until it please. Remember that the Shulamite has been taken from 
her home in Northern Israel to the harem of King Solomon, being compelled thus to abandon her rustic lover 
whom she describes several times, for example 2:8-17. Will she yield to the flatteries of the court or will she 
remain true to her betrothed? The problem is that of pure and sincere love. 


Thirteenth day. § 13. The struggle is represented in the book as continuing for some time. The repre- 
sentation includes (1) the dreams of the Shulamite, (2) the flatteries of the court women, (3) the pleadings of 
King Solomon. But_true love prevails. The Shulamite is true to her lover. Cf. 7:10—8:4. In 8:5 they are 
represented as united. Read carefully 8:6, 7, the keynote to the whole book in which is given a description of 
love, as beautiful and as strong as has ever been written. ' 


Fourteenth day. §14. Read Job 1:8-12; 2:3-7, and note the problem of the Book of Job which may be 
expressed in the question, why do the righteous suffer affliction ? 


Fifteenth day. §15. Read Job 2:11-13 and observe (v. 1 of chs. 4, 6, 8, 9, 11, 12, 15, 18, 19, etc.) that the 
three friends enter into debate with Job, each speaking three times, except Zophar, while Job replies to each 
speech. The friends argue that Job must be very wicked because of the sufferings which he is called upon tc 
endure, their theory being that suffering is always a punishment sent from God because of wickedness. Cf. 
15 : 20-35 and note Job’s attitude as indicated in 16:1-4 and the assertion of innocence which appears in expanded 
form in chap. 31. 


Sixteenth day. §16. Glance hurriedly over chs. 38-41 in which are described the strength and power 
of God in contrast with man’s wickedness and insignificance. 


Seventeenth day. §17. Read now the issue of the contest in ch. 42, Job’s conviction and the treatment 
accorded him by Jehovah. In this connection note that this, the greatest poem of antiquity, is devoted to the 
soon of the problem of suffering; a problem which caused many an ancient saint to waver in his faith in 

od. 


Eighteenth day. §18. Read Hcclesiastes 1:2-4, the utterances of a skeptic, and note that the Book of 
Ecclesiastes is the confession of a broken-down skeptic in the last years of his life, when after many experiencet 
he is at last approaching death. Cf. some of the pessimistic utterances found in 2:18-23; 4:1-3; 7:23-29. 


Nineteenth day. §19. Read Kcclesiastes 1: 13-18 which describes the effort to secure satisfaction througt 
the attainment of knowledge; 2:1-11 which describes the effort to attain satisfaction through pleasure. 


Twentieth day. §20. Read 12:1-7 generally interpreted as a poetical description of the decay of old age 
and note how the skeptic who had forsaken God and made trial of every kind of knowledge and of pleasure 
now in his old age returns to the religion of his youth and sums up the end of the matter (12, 18, 14), “fear God 
and keep his commandments, for this is the whole duty of man.” While the Song of Songs represented the 
struggle of love, the Book of Job the struggle of faith because of inability to understand human suffering, the 
Book of Ecclesiastes furnishes a picture of the struggle of intellectual skepticism. 


Twenty-first day. § 21. In addition to the references already given concerning the work of the sages. 
read 1 Sam. 24:12, 13; 2 Sam. 20:16-22; Job 8:8 ff; 15:18, and note the references to fie wise. a 


Twenty-second day. § 22. Read in Job 28 the description of wisdom and analyze the thoucht. i 
here described as something difficult to obtain ? i on eee 


Twenty-third day. § 23. Read in Prov. 8:1-36 another description of wisdom. Is it here d i 
something easy to secure? Read in this connection also Proy. 22: 17-21. peace 


*There is not space to present the various interpretations of the Song of Songs. That which is indi i 
) 7 icated h 
generally accepted. When we remember the character of the Israelitish people, how prone they were to notoualiy we fay wok 
understand the importance of a divine nessage upon the subject of virtue. Truly the story of the Shulamite is a picture of sore 


temptation on the part of ‘‘a soul as noble and engaged in struggle as momentous, with f i 
sacred or profane, has celebrated in song,” = » with foe as subtle and terrible as ever poet 


D-r 


_ Twenty-fourth day. Recall now the various written literary forms in which the Sages presented the counsels 
given them by God; namely, riddle, enigma, fable, parable, comparison, proverb, essay or discourse, dramatic 
poem, and philosophical essay, and, in review, make an effort to define each. 


Twenty-fifth day. Make a list of the subjects and classes of subjects treated of in the various passages 
referred to in the preceding suggestions. 


Twenty-sixth day. §24. Read Prov. 9:10 and note the biblical definition of wisdom. Upon the basis of 
this and the material already studied, prepare a comprehensive definition. 


Twenty-seventh day. Try from your general knowledge of the subject and from Deut. 10:8 to formulate 
the work of the Priest and the part which he played in the Old Testament economy. Compare with this the 
work of the Sage. 


Twenty-eighth day. Try from your general knowledge of the subject and from Deut. 18:22 to formulate 
the work of the Prophet and the part which he played in Old Testament economy. 


Twenty-ninth day. § 25. Compare with Prov. 30:4; John 3:13. With Prov. 9:4,5,6; Matt. 11:25. With 
Prov. 3:17, 23, 24; Matt. 11:28. With Prov. 4:23; 16:23, and 24:9; Matt.12:35; 12:34,and 15:18. With Prov. 
13:7; Matt.10:39; and note how the wisdom element in thought and in form appears also in the New Testament. 


Thirtieth day. Answer the following questions: What is generally understood by the word “ philosophy” 
and the word “ethics”? If the Hebrews had philosophy, wil! it be found in the law or in the Prophets or in 
the utterancesof the Sages? Putting aside means of worship and everything that had to do with sacrifice as 
the province of the Priest, the work of statesmanship, the specific rebuke of individual and national wrong, 
the prediction of divine blessing or divine threatening as the province of the Prophet, what brief statement 
will characterize the province of the Sage ? E 


REVIEW QUESTIONS.* 


READ CAREFULLY.—Answer questions, as far as possible, from memory. Then take your Bible and review with the questions 
in mind, revising your answers as youread. Should you wish to work fora certificate, duplicate blanks for these questions will be 
sent on application to the office of the Institute, Hyde Park, Chicago, I1]., enclosing two-centstamp. Blanks for the entire course 
will be sent at once. All persons sending in the nine papers for the year receive certificates. 


1. Name the three great orders of men through whom the revelation contained in the Old Testament was 


delivered 
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* Students are urged to test the results of their work by answering these questions to the best of their ability. 
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8. What is the literary peculiarity of the construction of the poem on the virtuous woman? .........ee-seece 


10. What is the question presented by the Book of Job ?. 
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12. Upon what does the writer of Ecclesiastes base his statements and what conclusion does he reach ?...... 
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13. By what term would those who discuss such questions as those of the Song of Songs, Job, and Ecclesiastes 
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HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upor. ris certificate. These questions may be studied previously, but 


must be answered from memory. 


1. Name all the literary forms in which tne work of the Sages is presented in this month’sstudy......... 
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¥. Give a list of the subjects which have been treated in the passages studied...............+scees coer coseve 
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3. Quote from the wisdom passages cited from the New Testament the one which seems to most closely 
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4, Give in your own words a definition of Wisdom based upon this study............ cece cece cocecccccetececs 
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5. Does it seem to you that the work of the prophet, the priest, or the sage, most closely affected the practical 
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A PERSONAL WORD TO THE STUDENT 


There is no more striking characteristic of today’s religious life than the renascence of interest in biblical 
study. Not alone in colleges where chairs of Christian Literature are being founded, nor in theological 
seminaries where Biblical Theology is supplementing Dogmatic Theology, but among people at large is this 
interest increasingly great. A special testimony to the truth of this statement is seen in the earnestness with 
which any proposal for systematic Bible study is received, inevitably algo in the many attempts which are 
being made to meet this earnest desire for guidance. 

Certain oft-repeated rules concerning which we have something to say characterize many of these helpful 
plans. So far as the rule “long and repeated reading” is concerned it is most admirable. There is no greater 
enemy to an intelligent knowledge of the Scriptures than the patchwork in which ordinary reading, and 
especially so-called “ Bible readings,” too often result. A verse here and a verse there, brought together by 
some arbitrary or artificial principle of association, can never give a knowledge of the Bible and its teachings. 
To take a concordance and gather together passages containing the word “Come” is not warranted to give 
one any great knowledge of the Christian doctrine of grace. The book not the verse is the proper unit in 
Bible study. It is just as true, also, that the Scriptures, like any other literary work of supreme merit, need 
not only be read generously if they are to be appreciated, but must also be read and re-read repeatedly. Who 
would be allowed to call himself a student of Shakespeare who had read a scene from Hamlet, and a scene 
from Othello, and this but once ? 

And much is to be said in favor of a second rule, “ prayerful reading.” The intent of such a method is to 
bring the mind of the reader into closer sympathy with God, and thus to arrive at a proper stage of spiritual 
receptivity. So far this is indispensable. It cannot be too much emphasized that a merely intellectual, that 
is, a non-religious, study of the Scriptures is not only unfruitful, but unscientific. A man who studies, be it 
never so intently, the prophets simply to discover political history, or the Pentateuch solely in search for its 
constituent documents, will get very little understanding of Isaiah or Moses. Spiritual sympathy is indis- 
pensable for correct interpretation. As the Bible is intended to set forth religious truth, so must it be studied 
in a religious spirit. 7 ; 

While we thus recognize the importance of a prayerful reading of the Scriptures, we must recognize the 
danger of cultivating the demand for an immediately appreciable spiritual blessing. A man is to get not 
merely historical facts, but religious inspiration and truth and _unction at each time of reading. This is 
certainly the essence of much advice given Christian people. The slow, imperceptible growth of Christian 
character is discredited, and men are urged to seek in its stead instantaneous transformations, or definite and 
even scheduled spiritual results. A certain number of minutes each day is assigned the devotional reading of 
the Scripture, and at its end the reader is instructed to feel disappointed if he has not received an appreciable 
blessing. 

Mis are farthest possible from criticising the ambition to derive moral and religious development from the 
Bible. That is the thing above all others that Bible study is for, and no man can overestimate its worth, but 
any student knows that in the realm of study harvest does not follow so immediately upon seed time. The 
student of chemistry does not expect that his first or any reaction will immediately lead him into a new con- 
sciousness of a mastery of his science, nor does the student of history expect to get a correct knowledge of the 
laws of human development when he first begins the study of the history of Greece. f 

So in the realm of Bible study. Often spiritual insight and uplift come immediately upon the reading of 
a passage. There are times in men’s lives when they are conscious of a most rapidly growing Christian expe- 
rience, but such moments are generally retrospective. Men are convinced that they have grown rather than 
that they are growing. He whoconstantly attempts to uproot his Christian experience in order to measure its 
growth, makes his life miserable with his introspection. The kingdom of God is to be established and developed 
in accordance with natural laws. As the plan grows imperceptibly to fruition, so, in the words of Jesus, is the 
kingdom of God to grow secretly, one does not know how, and gradually; first the blade, then the ear, then the 
full corn in the ear. The leaven, though it leaven the whole lump, is not to accomplish its mission at once, and 
a long time elapses between the mustard seed, the smallest of all seeds, and the mustard plant, the greatest of 
all herbs. Spiritual teaching is often not to be obtained from a specific passage by any legitimate method of 
interpretation for the reason that it contains none. The constant search for such teaching, coupled with the 
determination to extract a certain amount of spiritual so ‘ ae costs and within a given time, is bound to 

isuse of Scripture and a positive perversion of its teachings. : } 

ee ae irae method of biblical study for the student who is determined to get from it a real 
spiritual result? First, a man must study the Scriptures with the determination to appreciate as thoroughly 
as possible exactly what the author of the Scripture intended him to obtain. It is not for the interpreter to 
add to or subtract from this meaning. Second, the student must study in a sympathetic spirit, and this implies 
that he is to endeavor to put himself under divine influence by prayer. Third, having thus endeavored to ge 
at the truth precisely as it is, and to bring one’s self as near as possible to the author of',all truth, one shoul 
have such confidence in that truth and in that author as to believe that spiritual growth is a He mee 
seeks to apprehend exactly the teachings of prophet or apostle or the Christ, and who is i ing to west poe . 
in his conduct such truth as fast as it is revealed, need not be seeking for quantitative spiri ual Bray . Sue ; 

tudent is working, not only wisely, but scientifically, and such study can no more fail to produce spiritua 
sUEeOn. “fai the seed is planted init. Let us not, therefore, 
character than the earth can fail to produce fruit when once p nd: enna 
look for momentary results in spiritual matters, but measure the growth of the spiritual man as the physical, 
by months, years, and decades. 


ANALYTICAL OUTLINE. 


Il. THE BOOK OF PROVERBS.* 


5 : ‘1-7. 34. Repetitions in Proverbs. 
Be ee tae ee gS : 10:1; 15:20; 10:2; 11:4; 14:20; 19:4; 10:15? 
§ 27. The Titles of the Book 18:11; 11:13; 20:19; 11:21; 16:5; 12:14; 


13:2; 15:33; 18:12. 


bs 1:1; 10:1; 24:28; 25:1; 30:1; 31:1. ae 
oats § 35. (a) Literary form, (6) Religious thought. 


§ 28. (a) Forms of parallelism in Proverbs, (b) Reli- Proverbs 16:1-33. 
gious thought. Proverbs 10:1-82 g 36, (a) Literary form, (b) Religious thought. 
Proverbs 17:1-2& 
§ 29, (a) Literary form, (6) Religious thought. § 37. (a) Literary form, (b) Religious thought. 
Nad BI Proverbs 18:1-24. 
i igi » § 38. Literary form, (b) Religious thought. 
§ 30. (a) Literary form, (b) Religious ceuiaee ea § 3 (a) yi mR 
§ 39. (a) Literary form, (b) Religious thought. 
§ 31. (a) Literary form, (b) Religious thought. Proverbsr2oetas0) 


Proverbs 18: 1-25. § 40. (a) Literary form, (b) Religious thought. 
Proverbs 21:1-31. 

a OE Nate 14:1-35, §41. (a) Literary form, (b) Religious thought. 
: Proverbs 22:1-16. 


§ 33. (a) Literary form, (b) Religious thought. § 42. (a) Religious thought, (b) Literary form. 
Proverbs 15:1-83. Proverbs 22:17—24: 34. 


SPECIFIC DIRECTIONS FOR STUDY. 


Note.—The section numbers refer to the sections of the preceding Outline. 


Abbreviations: R.V., Revised Version of the Bible; A. V., Authorized or Old Version of the Bible; cf., compare; i. e., that 
is; ff., following. 


First day. $26. Read chap. 1:7, noting that vy. 1 furnishes the title, v. 2 the general purpose of the 
book. vs. 3-5 an expansion of the first half of v. 2, v.6an expansion of the second half of v.2, and v.7 a 
motto. The following arrangement by Professor Moulton is very suggestive: 


THE PROVERBS OF SOLOMON 
THE SON OF DAVID, KING OF ISRAEL. 


To know Wisdom and Instruction ; 

To discern the words of Understanding ; 
To receive Instruction in Wise Dealing ; 
In Righteousness and Judgment and Hquity ; 
To give Subtilty to the Simple; 

To the Young Man Knowledge and Discretion ; 
That the Wise Man may hear and increase in Learning ; 
And that the Man of Understanding may attain unto Sound Counsels ; 
To understand a Proverb and a Figure ; 

The Words of the Wise; 

And their Dark Sayings. 


The Fear of the Lord is the beginning of Knowledge; 
But the Foolish despise Wisdom and Instruction. 


Remember that in ancient days, as well as in modern times, the introduction or preface to a book is 
generally written last, that is, after the rest of the book has been prepared. 


Second day. §27. It is worth while to note that the book contains several titles besides that found in 
1:1. Read these various titles as found in 10:1; 24:23; 25:1; 30:1; 31:1, and consider whether the existence of 
these different titles does not furnish evidence that the book is made up of several distinct collections, each of 
which probably formed at one time a book by itself. The purpose of the study of the book will be threefold; 
(a) to become familiar with the characteristic literary forms of the Proverbs, (b) to discover and interpret the 
thought of the sages concerning all phases of life, (c) to study in these sayings the reflected thought and life of 
the people, for only as a saying is found to fit into human experience can it become proverbial. It is natural 
also that many of these proverbial sayings should group themselves about certain ideas fundamental in the life 
of man, viz., (1) God, (2) man, (3) the duties of man, (4) reward or punishment, (5) right and wrong. 


*In the reading of the Books of Proverbs, Song of Solomon, Job and Ecclesiastes, the advantage to be gained from the use of 


the Revised Version is so great as to make it an utterly foolish thing for one to deprive himself of this valuable assistance. It will 
be remembered that these books are poetic in form of the material presented. 


D-2 


Third day. §28. Read 10:1-82, keeping in mind that (1) each verse presents a complete thought and has 
no connection with the verse which precedes or follows; (2) in twenty-four of the thirty-two verses the second 
line (in the Revised Version) begins with the word “but,” presenting a thought in contrast with (that is anti- 
thetical to) the thought of the first line; (3) in vs. 15, 16, 20, 23, 24, the thought of the second line is in con- 
trast with that of the first, although the word “but” is not used; (4) in vs. 18, 22, the thought of the second 
line is a repetition of the thought of the first; (5) v. 26 is a comparison and the second line is necessary to 
complete the thought of the first. 


Fourth day. §28. Reread 10 :1-32 and note that in every case there are two lines, the second sustaining 
some relation to the first, either (a) being synonymous, that is expressing the same thought, or (b) being anti- 
thetic, that is, expressing a contrast, or (c) being synthetic, that is, necessary to the completion of the thought 
of the first. Note that this relationship of one line to another called parallelism is the chief characteristic of 
Hebrew poetry and that the three principal kinds of parallelism are those which have just been noted. 


Fifth day. § 28. Read chap. 10:1-32 a third time and ask yourself the question as you read each verse, 
Does it furnish some information concerning (1) God, (2) man, (3) the duties of man, (4) reward or punishment, 
(5) right or wrong? 


Siath day. §29. Read 11:1-31, determining as you read each verse whether the parallelism is (1) anti- 
thetic in form (for example vs. 1, 2, 3, etc.), (2) synonymous (for example vs. 25, 29, 30) or (3) synthetic 
(for example v. 22). In deciding this question in each case, you will not forget that you are only deciding 
the meaning of theverse. Of course you have not failed to notice already that (1) each individual verse con- 
tains a complete idea; (2) that a great majority of the parallelisms are antithetical; (3) that the lines are 
remarkable for their even length ; (4) that there is no connection whatever between the verses, and that conse- 
quently you might arrange them in any order without doing violence to the thought. 


Seventh day. §29. Read 11:1-31 again and as you read each verse decide as before whether the chief 
reference is to God, or man, or the duties of man, or rewards and punishments, or right and wrong. It is pos- 
sible that you may find some verse which may not be easily classified under any of these heads. Some, on 
the other hand, may be classified under two or even more of these heads. Note all the things in this chapter 
designated as evil, and in connection with each the contrasted virtue. 


Eighth day. §30. Read 12:1-28, determining as you read whether the parallelism is (1) antithetic in 
form, (2) synonymous or (3) synthetic. In deciding this question in each case, you will not forget that you are 
only deciding the meaning of the verse. (1) Does each individual verse in this case contain a complete idea? 
(2) Are the majority of the parallelisms antithetical? (3) Are the lines practically of even length? (4) Is 
there any connection whatever between the verses? (5) Could you rearrange them in different order without 
doing violence to the thought ? 


Ninth day. § 30. Read 12:1-28 again and as you read each verse decide whether the chief reference is 
to God, or man, or the duties of man, or rewards and punishments, or sin. Some verses may not be easily 
classified under any of these heads, and some may be classified under two or even more heads. Do not try to 
be perfectly accurate in this classification. Consider to what extent the element of expediency is the governing 
motive in the proverbial presentation of righteousness. 


Tenth day. §31. Read 13:1-25, determining as you read whether the parallelism is (1) antithetic in 
form, (2) synonymous, or (3) synthetic. Do you still notice that (1) each individual verse contains a complete 
idea; (2) that the great majority of the parallelisms are antithetical ; (3) that the lines are remarkable for their 
even length; (4) that there is no connection whatever between the verses and that consequently you might 
arrange them in any order without doing violence to the thought ? 


Eleventh day. §31. Read 13:1-25 again, and as you read each verse decide as before whether the chief 
reference is to God, or man, or the duties of man, or rewards and punishments, or sin. Recall the sayings in 
this and other chapters studied concerning the use and abuse of speech. 


Twelfth day. §32. Read 14:1-35, determining as you read whether the parallelism is (1) antithetic in 
form, (2) synonymous, or (3) synthetic. 


Thirteenth day. §32. Read 14: 1-35 again, and as you read each verse indicate the reference to God, or 
man, or the duties of man, or rewards and punishments, or sin. Recall the sayings in this‘and other chapters 
studied concerning foolishness and wisdom. 


Fourteenth day. §33. Read 15:1-33, indicating as you read whether the parallelism is (1) antithetic, 
(2) synonymous, or (3) synthetic. Have you by this time gained some favility in recognizing these various 
forms? If you have not, study again the definition of the terms and the examples given in the work of the 
third and fourth days. This knowledge will be of use td you in all your study of Hebrew poetry. 


Fifteenth day. §33. Read 15:1-33 again, and as you read each verse decide whether the chief reference 
is to God, or man, or the duties of man, or rewards and punishments, or sin. Recall the sayings in this and 
other chapters concerning industry or thrift, and laziness. 

Sixteenth day. § 34. Compare 10:1 and 15:20, 10:2 and 11:4, 14:20 and 19:4, and note that the same 
verse in each case is repeated. Compare further 10:15 and 18:11, 11:13 and 20:19, 11:21 and 16:5, 12:14 and 
13:2, 15:33 and 18:12, and notice that in each case a part of the verse is repeated. 

Seventeenth day. § 35. Read 16:1-33, determining as you read whether the parallelism is (1) antithetic, 

§2) synonymous, or (3) synthetic. a 


Eighteenth day. §35. Read 16:1-33 again, and as you read each verse decide whether the chief reference 
is to God, or man, or the duties of man, or rewards and punishments, or sin. Recall the impression which you - 
have received from these chapters concerning the thought as to the relation of God to the world and to man. 


Nineteenth day. §36. Read 17:1-28 following instructions for the seventeenth day. 


Twentieth day. §36. Read 17:1-28 again. See instructions for eighteenth day. Recall the sayings 
bearing upon family relationships—father and son, brother, wife, etc. 


Twenty-first day. §37. Read 18:1-24. See instructions for seventeenth day. 


Twenty-second day. § 37. Read 18:1-24 again. See instructions for eighteenth day. Recall the sayings 
concerning lying and mischief-making. 


Twenty-third day. §38. Read 19:1-29, See instructions for seventeenth day. 


Twenty-fourth day. § 38. Read 19:1-29 again. See instructions for eighteenth day. Recall the sayings 
concerning riches and poverty. 


Twenty-fifth day. §39. Read 20:1-30. See instructions for seventeenth day. 


Twenty-sixth day. §39. Read 20:1-30 again. See instructions for eighteenth day. Recall the sayings 
concerning anger and contention. 


Twenty-seventh day. § 40. Read 21:1-31. See instructions for seventeenth day. 


Twenty-eighth day. § 40. Read 21:1-31 again. See instructions for eighteenth day. Recall the sayings 
concerning pride and humility. 


Twenty-ninth day. §41. Read 22:1-16. See instructions for seventeenth day. . 


Thirtieth day. § 41. Read 22:1-16 again. See instructions for eighteenth day. Recall the sayings con- 
cerning generosity as against greed and oppression. 


Thirty-first day. § 42. Read 22:17—24:34 considering what is said in reference to (1) justice to the poor, 
(2) avoidance of the wicked, (3) indolence, (4) avarice. Note that 22:17 furnishes a new and peculiar introduc- 
tion ; (2) that the parallelism is everywhere, except 24:16, synthetic; (3) that the measure of the lines is very 
irregular (cf. 22:29; 23:29; 24:12); (4) that there is even entire lack of any parallelism ; (5) that the thought 
is seldom completed in one verse (cf. 23:1-6; 24:30-34; 23:29-35); (6) that the use of the address “My son” is 
et neade and alee the use of the second person of the pronoun; (7) that there is no systematic arrangement 
of the material. 


Remark J. While it is true that in some sense the reading of: these chapters may be said to be “dry ” 
work, it is also true that nowhere will there be found such a storehouse of practical maxims in connection 
with every-day life and thought. A classification of these under topics such as has been hinted at in the 
preceding suggestions would be most interesting and helpful. 


Remark II. The work of the next month will take up the remainder of the Book of Proverbs and 
include a study of the relationship of the various parts of the book to each other. 


Remark III. The following quotation from the Modern Reader’s Bible, Proverbs, by Richard Green 
Moulton, is worthy of consideration : 


“The reader of Proverbs must be on his guard against a first impression of commonplaceness. Proverbs 
have a prerogative to be commonplace; their mission is to voice the most widely diffused experience. And 
there is no literary function higher than that giving point to what is ordinary, and rescuing a truth from the 
obscurity of obviousness. No impression is left on the mind by the dry statement that the behavior of a 
pair es lovers ae irreducible to principle. But Augur can strike a spark when he makes this topic into a 
number sonnet : 


There be three things which are too wonderful for me, 
Yea, four which I know not: 

The way of an eagle in the air; 

The way of a serpent upon a rock ; 

The way of a ship in the midst of the sea; 
And the way of a man with a maid. 


It must be remembered, moreover, that proverbs suffer more than any other kind of literature by being 
read in collections. Most readers have grown weary even of excellent lyric poems when they have tried to 
read through a disconnected series. But Wisdom literature contains the briefest of all literary compositions, 
and three hundred and seventy-five of these, wholly unconnected, are massed together in a single book of 
The Proverbs. Many of the sayings will justify themselves at once; for others the reader must be content to 
wait. It may well happen that proverbs which seemed the coldest in the mere reading may glow with wisdom 
it the reader himself happens to pass into the experience they describe. No special information is given by 
the familiar saying that the heart knoweth its own bitterness. But those who have had to suffer some pang of 
disaster have realized how this and other proverbs attain the very perfection of adequacy.” 
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REVIEW QUESTIONS. 


READ CAREFULLY.—Answer questions, as far as possible, from memory. Then take your Bible and review with the questions 
in mind, revising your answers as you read. Should you wish to work for a certificate, duplicate blanks for these questions will be 
sent on application to the office of the Institute, Hyde Park, Chicago, Ill., enclosing two-cent stamp. Blanks for the entire course 
will be sent at once. All persons sending in the nine papers for the year receive certificates. 


1. State briefly and in your own words the purpose of the Book of Proverbs......... 
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7. What do tne sages teach in the book of Proverbs concerning the use of speech Pa... 2. > acser tiem 
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14. Are the principles presented in these proverbs which were familiar to the ancient Hebrews such as are 
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15. Remembering the influence which more modern “sayings” have upon our own lives, give an estimate of 


the extent to which the Hebrew nation may have been influenced by its proverbs ............eeeeeeee cues 


HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, but 
must be answered from memory. 


1. In view of your study of the month give a tentative theory of the probable origin of the Book of Proverbs? 
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2. What seem to have been the chief elements of right living in the opinion of the sages?.................++-- 
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A PERSONAL WORD TO THE STUDENT 


A well known religious teacher has said in public, on more than one occasion, that perhaps too much 
emphasis has been laid upon Bible study. In these days, as he expressed it, one does not need to read and 
study the Bible in order to become familiar with Bible truth. One is really coming into contact with the Bible, 
when he reads the better class of novels. Our entire civilization is throughout influenced by biblical teaching 
and, whether we will or not, one is thus brought into contact with the Bible. Consequently, if one does 
not take pleasure in reading the Bible itself, he need not feel that he is therefore faiiing short of performing 
his duty. If he prefers, let him read the ordinary literature of the day. ‘ 

Such a representation, it must be confessed, seems to be erroneous and misleading. If, now, a tenth part 
of that which many of us believe concerning the origin and character of the biblical records is true, there 
attaches to these records a value incomparably greater than any which may be ascribed to ordinary literature. 
Even if our ideas concerning the divine origin of these books should not be accepted, how can any one fail to 
recognize the tremendous influence exerted by these documents upon the history of the world and upon its 
thinking through many centuries. If no other reason existed for a careful examination of this old literature, 
it would be enough that it is a literature which stands today in all its glory and with all its strength, while 
other literatures have come and gone with the generations. The very fact that the books which one picks up 
on every side contain the same truths, is an additional reason why every intelligent man, especially if he be a 
Christian, should come into the closest touch with the books which have furnished the sources of all this later 
literature, and which are its fountain head. Indeed, one cannot understand this literature as a whole, or the 
thousands of allusions which it contains to biblical literature without knowing the biblical literature itself. 
From every point of view, therefore, it is incumbent upon the man who wishes to be intelligent in respect to 
the religion which is the nominal religion of the country in which he lives to know, whatever else he may or 
may not know, the Bible. aie ae ; 

The difficulty, after all, lies chiefly in the fact that most of us exhaust our energies in discussing the 
desirability of Bible study. If a fair proportion of the time occupied by teachers and pupils in an effort to 
show or to learn how to study the Bible, were employed in actual study, the results would be immeasurably 
greater. The country is filled with what is called normal work —a work which, as generally conducted, may be 
prosecuted through all time without securing practical results of any considerable value. Why? Because the 
main characteristic of such work is the emphasis placed upon theory. It leads its adherents to learn about the 
Bible rather than to learn the Bible. It will at once be conceded that rather than learn nothing, to learn 
about the Bible is desirable. But to substitute this knowledge for direct knowledge of the Bible, and to permit 
those who engage in the work thus to deceive themselves, is a great mistake. Let us teach those whose study 
we guide to engage in the practical work of securing a real and, so far as it goes, a thorough, knowledge of the 
facts presented in the Bible and the truths connected with these facts. If this be done, we may be confident 
that the mysterious influence which has made this sacred collection a power in the world’s history wherever it 
has been known, will continue to exert itself in the minds and hearts of those who are thus brought into vital 
connection with it. Why are so few of us deeply interested in this great record? Because we have satisfied 
ourselves with playing about upon the surface of it ; because we have never made it our real business to know 
it. How, now, can we most easily persuade the rank and file of the Christian churches to undertake this thing 
asa business? By insisting that it is the duty of every Christian to know at least something for himself of 
that which furnishes him the foundation of his faith, and which he has accepted before the world as an 
authoritative guide in matters of practical life. May any class of men and women be excused from this 
obligation? No, The man who asks to be excused ought to see that he is virtually asking to remain in igno- 
rance of that which is most vital. He is like a traveler who decides to go to a far distant city, and proposes to 
make the journey without receiving from anyone directions concerning the route over which he is to travel, 
pews satisfied to have here and there a stray notice of the journey without consulting for himself the official 
guide. 

The duty of practical study and of actual acquisition rest without doubt, first of all upon the minister. 
But the laity are not altogether free from responsibility in this matter. Indeed, it may be said that here the 
most important questions arise. How can the business man, or the woman with household cares upon her, 
find time in the midst of other duties to do even the minimum of work which might be regarded as sufficient. 
No dogmatic answer may be given to this question, but suggestions may be made which possibly are worthy of 
consideration : 

1. The time given to such work, even though small, should be employed, as indicated above to the best 
advantage. This means that it will be occupied in work of a character which will bring results. 

Des If in legitimate ways enthusiasm can be aroused, and a genuine interest in the work secured, the work 
accomplished in any given period will be far greater. Results depend very largely, not upon the amount of 
time devoted to a given thing, but to the spirit with which the work is undertaken. Indifference is a deadly 
thing. Enthusiasm fires the heart and quickens the mind. 

a If, now, real interest exists, one will find it possible to devote to this thing many a minute, many a half 
hour which would have been employed otherwise, or which would have been altogether lost. It is amazing 
how much time one may secure for that in which he is really interested: Sacrifice may often be necessary, but 
of fn consequence is that, if in the end good comes. Concentration of mind and effort is the one thing 
needful. 

It is a mistake, we maintain, to suppose that there is any book or set of books, the study of which may be 
substituted for that of the Bible. The obligation is a universal one to know this book of books as we know no 

other book. Let us not therefore begrudge the moments and even the hours which we may spend in genuine 


study of the Bible and let us diligently seek to imbue others with the same spirit of earnestness and desire 
for knowledge, 
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ANALYTICAL OUTLINE. 


ff. THE BOOK OF PROVERBS (continued), 


The Teaching of Wisdom. Proverbs 8: 1-11. 
The Attributes and Origin of Wisdom. 
Proverbs 8 : 12-36, 
The Banquet prepared by Wisdom. 
Proverbs 9: 1-12. 
The Rewards of Wisdom’s Followers. 
yao is 223: 3: ers 4:7-9; 3:19-26; 


5 3:2; 4:5,6; 3:16-18. 
The Banquet of Folly. Proverbs 9:13-18; 1: 22-32. 


What is gained by pear ne for Wisdom. 


Proverbs 2: 1-20. 
The Nature of God. 
Proverbs 30:1-4; 21:1, 30; 24:12; 15:11, 3, 21; 
19:21; 25:2; 16:11; 21:3; 15:9; 3:11, 12. 
God as Creator and Ruler. 
Proverbs 3:19, 20; 22:2; 20:12; 16:2; 
20:24; 16:9, 83; 21:31; 16:4. 
God as Judge and Recompenser. 
Proverbs 3:26; 20:22; 18:10; 16:2; 
21223 29263 AF333 12:2; 25:21, 
22; 10: 3, 22, 99, 
What Goa Abominates. 
Proverbs 12:22; 11:20; 15:26; 20:10; 11:1; 
a ly/ige bate 16:5; 15:25; 3:38, 34; 6:16-19. 
Whom God Defends. 
Proverbs 15:25; 22:22, 23; 16:3; 30:5, 6. 
The Nature of Man. 
Proverbs 27:19; 27:1; 14:12; 20:27; 27: oi ae 10, 13; 
13ei2549% 15:13, 15, 30; 18:14; 44:30; 222. 
The Uimedmcated Man. 


Proverbs 17:24; 24:73. 26:7,9; 19:3; 1522s 


10:23; 14:1; 18:2; 12:23; 26:6; 24:9; 
E 262113 2733s) 17242, 
Education. 
Proverbs 4:1,7; 10:14; 15:14; 18:15; 17:16; 14:33; 


once 43:10; 4:1-4; 15:12; 18:4; 20755) 2910." 
23243; ‘44; 13: D4: 12: 15; 18:1:19: 20; 16: 16; 28:11; 
1532, 7; 16:23; 13:15; 21:22; 91:20; 34:3, 43 
13:14; 4:10-12. 


Parents and Children. 
Proverbs 23:22; 20:20; 28:24; 30:17; 10:1; 
PECL) Zon cee elas 6; 20:7. 


Husband and Wife. 
Proverbs 27:15, 16; 25:24; 19:14: 31:11-31. 


§ 59. 
$ 60. 


$61. 


§ 62. 
§ 63. 
§ 64. 


§ 65. 


§ 66. 


§ 67. 


§ 68. 
§ 69. 
§ 70. 


§ 71. 
S72, 


Friendship, and Obligation to the Poss. 
Proverbs 25:17; 27:10; 22:24, 25; 18:24; 17:17: 27:4; 
29:13; 28:3; 13:23; 21: 13; 28: 27; "22:9, 
Poverty. 
Proverbs 23:20, 21; 28:19; 22:16; 6:6-11; 24:30-34; 
10 215; 19:7, 4; 14:20; 19:1, 22. 
Wealth. 


Proverbs 11:16; 19:14; 10:22; 14:24; 
13:11; 12: 11; 18: 4 1 hs 13: 8: 
22:15 41: 28; 16:8; 15:16; 30:7, 8,9. 


Man in his Legal Relations. 


Proverbs 25 :8-10; 11:15; 6:1-5; 19:5, 28; 
243283 18355 38: 21; 17:26. 


22:4; 14:23: 
21:63; 28:20; 


Temperance. 
Proverbs 20:13; 28:7; 23: ae 29:20; 17:28; 
12:13; 14: AT, 29; 16:3 
Sensuality. 
Proverbs 29:3; 31:3; 5:1-14; 6:20-35; 7:1-27 


Some Ideals of Life. 
Proverbs 4: 25-27; 24:1, 2; 1:10; 4: ae 252263 23:33 
1h Bea ses hike 2D: 11: 38, PALS 31:4 » 24s 26: 12; 27:2; 
21:8; 4:23; 11:5, 6; 13:6. 


Things to be Avoided. 
Proverbs 10:26; 11:12: 28:25; 10:12; 20:22; 29:22. 
27:43 24: 17, 18; 17:18; 26: ‘on, alr 28; 28: 23; 26 : 23- 
273 12: 19}; 20: 17; 20: 19; 26: 18, 19; 25:23; 16:28; 
6: 42-15; 16: 273 22:22, 


Things to be Cultivated. 


Proverbs 21:3,,15;, 10:11, 20,21, 92; 11:30; 25: 19; 
17:17; 17:9; 25:20; 26:1, 5, 8; 23:9: 25:11: 
24:26! 15:1;16:24; 12:28; 3:28; 11:95, 26; 19:17: 
3:3; 10:12; 15:17; 24:293 25:21. 


Man’s Duty to God. 
p Proverbs 9:10; 23:15-19; 3:11, 12; 29:18; 
13:18 : 3:9, 10; 3:5,6: 29: 25. 
Recompense for Right or Wrong Conduct. 
Proverbs: 10:28% 24219; 20; 2831591238)" 10:7; 133.2% 


Teri roe 14:11; 21:12; 10:25; 24:16; 
The Literary Form of the. Book. Review. 
The Teachings of the Book. Review. 
The General Character of the Teachings. 
Rariow. 


SPECIFIC DIRECTIONS FOR STUDY. 


Nors.—The section numbers refer to the sections of the preceding Outline. ; > Ry 
Abbreviations: R>V., Revised Version of the Bible; A. V., Authorized or Old Version of the Bible; cf., compare; 7. ¢, 
that is; ff., following. 


; 43. Remembering that the writer treats Wisdom as a person, and naturally as a womar 
arene in which she (Wisdom) is represented as doing her work of teaching, 8:1-8, (2) the pereene 
in particular, on whom she calls, 8:4, 5, (3) her own statement as to the character of her teaching, namely, 
(a) true, 8:6, 7, (b) straight and plain, 8:8, 9, (¢) incomparable in value, 8:10,11. Try to form a conception of 
the “Wisdom” thus described. eo - a 

day. 44, But a better understanding of this is om will come in proportion as we secure a 
eae of the fee: nature of Wisdom itself, that is, her attributes. She will be found to be (1) subtle, 
8:12; (2) an enemy of evil, 8:13; (3) employed by kings and princes for counsel, 8:14-16; (4) loving and 
accessible, 8:17; (5) ready to honor and reward, 8:18, 19; (6) just, 8:20, 21. Closely connected with the nature 
of Wisdom is the question of her origin. Whence does she come? We are told (1) that she was the first of 
God’s creatures, 8:22-26; (2) that as a matter of fact she took an active part in the creation of the world, 
8:27-31; (3) that for this reason she does not simply invite but actually demands the attention of men, 8:32-36. 
It is not strange, is it, that this language has been used by many of Jesus Christ himself? 


Third day. 45. We note that the figurative representation continues, and now the woman Wisdom 
prepares a Great epee (1) for which bountiful preparations have been made, 9:1, 2; (2) to which a cordial 
invitation is given, 9:3; (3) the guests invited are those who lack understanding, 9:4-6; (4) an acceptance of 
the invitation will bring long life, 9:11, 12. , OT Fares ; 

Fourth day. § 46. Consider the picture of those who, in response to the invitation, follow Wisdom. 
What will they gain thereby? (1) spiritual knowledge, 1:23; (2) long life and peace, 4:20, 22; 3:2; (3) protec- 
tion, security, and safety, 4:5, 6; 3:19-26; (4) happiness, 3:13-15; (5) riches, joy, honor, and glory, 3:16-18; 
4:7-9. Is not this the reward promised to those who seek and find Jesus Christ? 

Fifth day. § 47. On the other hand is seen the picture of a banquet provided by Wisdom’s greatest 
enemy, that is, Folly: (1) the mistress of the banquet, Madam Folly, is clamorous and ignorant, 9313; (2) 
every effort is put forth to secure guests for her banquet, 9:14, 15; (3) special inducements are offered, 9:16, 
17; but (4) the acceptance of the invitation means death, 9:18; (5) we are given still further details of those 
who refuse the invitation of Wisdom; note that they will (a) be mocked in time of trouble, 1:22, 24-27, (6) 
return to Wisdom only when it is too late, 1:28-30; also (c) that for their destruction they alone will be 
responsible, 1:31, 32. 

Sixth day. § 48. Is it worth while to search for Wisdom, to make great efforts tosecure her? Yes, for 
(1) in seeking Wisdom, one finds the true knowledge of God, 2:1-8; (2) he finds the real meaning of Sorace tag 
and a great desire to do right, 2:9, 10, and (3) in connection with and as an outgrowth from it, he secures 
deliverance from ovil and temptation, 2:11-20, Again we must ask ourselves, did not the Old Testament Sage 
have a wonderfully clear conception even in that early day of what we call the fundamental principles of 
Christianity ? Have you ever found in the prophetic portions of the Old Testament or in the priestly portions 
(i. e. the portions relating to priests and altars, offerings and feasts), anything so distinctly Christian as the 
material which we have now studied as a description of Wisdom? Make an effort to substitute everywhere 
for the word “ Wisdom” the word “Jesus Christ,” and decide whether or not these various passages with this 
substitution make good sense. 


Seventh day. § 49. Let us now try to find out what the Old Testament Sages thought about God. In 
doing this, we must not forget that God had not yet revealed himself through his Son. We must expect, 
therefore, crude and imperfect notions, for men were still living in great darkness. But what do the Sages 
say as to the nature of God? (1) that man in his efforts to know God greatly wearies himself, 30:1-4; (2) that 
He is omnipotent and omniscient, 21:1, 30; 24:12; 15:11, 3,21; (But do you think these citations are as clear 
and definite as we might have expected ?) (3) that He is unchangeable and unsearchable, 19:21; 25:2; (4) that 
He is just and loving, 16:11; 21:3; 15:9; 3:11, 12. , 

Is there any allusion to idolatry? No. is there anything to suggest that the writers of Proverbs were 
not monotheists? No. 


Eighth day. § 50. The God of the proverb writers being such a God, what is their conception of him 
in his relation to the world and to man? We learn (1) that he was the creator of the world and of man, 
3:19, 20; 22:2; 20:12; (2) He is also the sovereign of the universe, and as such (a) controls the thoughts of 
men, 16:1, (6) controls the actions of men, 20:24; 16:9, (c) controls the destiny of the lot, 16:33, (d) determines 
the issue of battles, 21:31, (e) disposes all things, 16:4. 


Ninth day. § 51. We may gofurther in the study of the relationship of God to man as portrayed by 
these writers and note (1) that God is the source of confidence, the power of protection for the righteous, 
3:26; 20:22; 18:10; (2) that He weighs and judges and tries men’s hearts, 16:2; 21:2; 29:26; 17:3; (3) that 
He will reward and punish according to a man’s ways, 12:2; 25:21, 22; 10:3, 22, 29. 

Is not this the very quintessence of Christianity? What did Jesus himself add, if anything, to the 
teachings on this subject ? 


*TIn the reading of the Books of Proverbs, Song of Solomon, Job and Ecclesiastes, the advantage to be gained from the use of 
the Revised Version is so great as to make it an utterly foolish thing for one to deprive himself of this valuable assistance. It will 
be remembered that these books are poetic in form. In the classification of material large use has been made of the classification 
given by Dr. C. F. Kent in The Wise Men of Ancient Israel and their Proverbs, a book which every Bible student ought to purchase. 
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Tenth day. § 52. Nothing is more interesting than the statements which describe the attituds of mind 
and the conduct which are abominable in the sight of God. These are (1) falsehood, 12:22, (2) perverseness, 
11:20; (3) evil devices, 15:26; (4) unjust measures, 20:10; 11:1; (5) unjust decisions, 17:15; (6) pride, 16:5; 
15:25; (7) skepticism, 3:33, 34; and (8) an interesting group of “ hateful” sins, 6: 16-19. 


Eleventh day. §53. Are there any particular classes of men in whom God has perhaps a special interest ? 
These must of course be such as are in special need of God’s assistance. Who are they? (1) the widow, 15:25; 
(2) the poor, 22:22, 23; (3) those who trust him, 16:3; 30:5, 6. 

Shall we try to picture to ourselves the God of the Sages, a picture which includes practically all that men 
Sete 28 God before the coming of Christ? In what respects is the picture deficient? What elements are 

acking ? 


Twelfth day. §54. We turn from the representations concerning God to those concerning man. This is 
the right order for one may never understand man unless he knows something of God. It will be remembered 
that many points of view present themselves for the consideration of man. We may think of these one by one, 
beginning with the nature of man. We learn (1) that man is everywhere the same (27:19), (2) that he is finite 
in all the significance of that word (27:1), (3) that he is likewise liable to make mistakes (14:12), but (4) he has 
been given an inner light, the conscience (20:27), which shall guide him; (5) humanityis never satisfied, 
27:20, (6) in every heart there is its own peculiar sorrow, 14:10, 13; it is worth while also to note (7) that the 
heart of man is affected easily by joy or pain, 13:12, 19; 15:13, 15, 30, (8) that by will-power a man may rise 
above adversity, 18:14, (9) that physical health is dependent upon the condition of mind, 14:30 ; 17:22. 


Thirteenth day. §55. It is interesting to study the educational ideas of the Sages. In general it 
may be noted that the word “fool” means uneducated, and “folly” the absence of education. If you will 
substitute “uneducated man” for “fool” many passages will become more intelligible. Among many other 
things, our attention is called to the fact that the uneducated man is (1) inattentive, 17:24, (2) dull, 24: 7, (3) 
unsxilled in speech, 26:7, 9, (4) dissatisfied, 19-3, (5) proud of his lack of education, 15:21; 10:23, (6) improvi- 
dent, 14:1, (7) indiscreet, 18:2; 12:23, (8) untrustworthy, 26:6; 24:9, (9) disgusting, 26:11, (10) unendurable, 
27:3, (11) dangerous, 17:12. 


Fourteenth day. §56. So much for the lack of education, but what do the Sages teach positively: (1) 
that the great aim of education is to acquire (a) understanding, 4:1, 7, (6) knowledge, 10:14; 15:14; 18:15, (c) 
wisdom, 17:16; 14:33; 23:23; 13:10; but (2) who shall be the instructors? (a) one’s parents, 4:1-4, (b) the 
Sages themselves, 15:12; 18:4; 20:5. (3) What part shall discipline play in education? 29:15; 23:13, 14; 
13:24. (4) The necessity of an attitude of receptivity: 12:15; 18:1; 19:20. (5) Is education really a valuable 
thing ? (a) it is better than riches, 16:16° 28:11, (b) it is a guide to right speech, 15:2, 7; 16:23, (c) it secures 
favor, 13:15, (d) it brings victory, 21:22, (e) it is a source of wealth, 21:20; 24:3, 4, (f) it insures a long and 
peaceful life, 13:14; 4: 10-12. 

It should not, however, be forgotten that the education referred to in all these statements is one which 
includes and is based upon a knowledge of God. 


Fifteenth day. §57. Not infrequently the family relation is referred to and the attitude of parents to 
children, and of children to parents is described. (1) Prominent and distinct are statements concerning the 
obligations of the son to his parents, 23:22; 20:20; 28:24; 30:17, and (2) as definite are the statements which 
describe how the happiness or the misery of the parents is dependent upon the character of the child, 10:1; 
17:21, 23:24, but (3) the children likewise are affected by the character of the parents, 17:6; 20:7. Is it true 
that in these days the child does not entertain the same respect for his parents as in days of old? Is it also 
true that side by side with lack of reverence for parents goes lack of reverence for God? 


Sixteenth day. §58. A book of practical wisdom could not fail to present something upon the subject of 
husband and wife. The Sages picture (1) the contentious wife, who is a source of woe to her husband, 27:15, 
16; 25:24 (2) the good wife, 19:14, (3) the ideal wife, who is (a) trusted by her husband, 31:11, (b) faithful to 
his interests, 31:12, (c) industrious and prudent, 31: 13-19, 24, (d) charitable, 31:20, (e) provident, 31:21, 22, 27, 
(f) wise and kind, 31:25, 26, (g) worthy of honor, 31: 30, 31. 


Seventeenth day. §59. The Sage evidently does not wish to encourage mere formal sociability, 25:17, 
but on the subject of friendships many suggestions are given: 27:10; 22:24, 25; 18:24; 17:17; 27:6. The 
same problems with respect to the rich and poor as those of modern times existed in ancient days: 29:13, but 
the rich man is warned not to oppress the poor, 28:3; 13:23, and is enjoined as to his obligations to the poor, 
21:13; 28:27; 22:9 

Eighteenth day. §60. Study carefully (1) the causes assigned for poverty, namely, (a) intemperance, 
93:20, 21, (b) bad friendships, 28:19, (c) oppression, 22:16, (d) laziness, 6:6-11 ; 24:30-34; (2) the disadvantages 
of poverty 10:15; 19:7,4; 14:20 At the same time (3) the important statement that poverty is preferable to 
dishonesty, 19:1, 22. 


Nineteenth day. §61. Consider the Sages’ doctrine in reference to wealth and note (1) that in ancient 
times as well as in modern wealth was gained (a) by violence, 11:16, but also (b) by inheritance, 19:14; (c) by 
gift of God, 10:22; (d) by good conduct, 14:24; 22:4; (e) by labor, 14:23; 13:11; (f) by diligence, 12:11, 
13:4; 10:4. (2) (a) Note also the estimate laid upon wealth when acquired justly, or when acquired unjustly, 
13:8; 21:6; 28:20; (b) its value compared to honor, 22:1, (¢) compared to righteousness ; 11:28; 16:8; (3) 
Note closely the real thought of the Sage with respect to riches, namely, neither poverty nor riches desirable, 
5 1G OOS ino 0: ate 


Twentieth day. §62. Wesometimes ask ourselves whether we shall go to law with our neighbor. The 
ancient Sage has suggestions upon this point, 25:8-10. (2) We are often asked to serve as surety for our 
neighbor. However the claims of friendship and the modern demands of business may have modified this 
injunction, it is definitely and distinctly and often repeated that he who “hateth suretyship is sure,” 11:15; 
6:1-5. (3) The oriental experience had suggestions for those who are at times called upon to serve as 
witnesses, 19:5, 28; 24:28. (4) That the responsibilities of the judge were clearly appreciated appears from 
18:35; 28:21; and 17:26. . 

Twenty-first day. §63. The sins of ancient as well as modern life consisted in those things which, under 
ordinary circumstances, are right and necessary. Man’s great work is therefore to train himself not to overdo 
in any line. He must be temperate, for example, (1) in sleeping, 20:13, (2) in eating, 28:7, (3) in drinking, 
23: 30-35, (4) in use of words, 29:20; 17:28; 12:13. He must restrain the temper, 14:17, 29; 16:32. 


Twenty-second day. §64. It is apparent that the greatest danger of the orientalist was in the direction 
of sensuality, and the injunctions concerning it are numerous, 29:3; 31:3; 5:1-14; 6:20-35; 7:1-27. 


Twenty-third day. §65. One cannot doubt that very high ideals of life existed: This was true from the 
time of the finding of the book of Deuteronomy. The Sage, whose work lies along practical lines repeatedly 
urges us (1) to avoid temptation, 4:25-27; 24:1, 2; (2) to resist temptation, 1:10; 4:14-17; 25:26; (3) to be 
prudent, 23:3; 14:15; 11:22; (4) to cherish right desires, 11:23, 27; (5) to be meek, 21:4, 24; 26:12; 27:2; (6) 
to be pure in heart, 21:8; 4:23; (7).to be righteous, 11:5, 6; 13:6. ee ; 

Is not a great deal of the Sermon on the Mount to be found in this injunction ? 


Twenty-fourth and twenty-fifth days. § 66. Let us make a list of those things which, according to the 
Sages, are to be avoided. In making this list let us check those items for which we ourselves have predilec- 
tions: Indolence, 10:26; disdainfulness, 11:12; greed, 28:25; hatred, 10:12; anger, 29:22; jealousy, 27:4; 
revenge, 24:17, 18; 20.22; ingratitude, 17:13; contention, 26:21, 17; flattery, 26:28: 28:23; dissimulation, 
26: 23-27; lying, 12:19; 20:17, breach of confidence, 20:19; treachery, 26:18, 19, slander, 25:23; 16:28; evil 
machinations 6:12-15; 16:27; oppression of the poor, 22:22, 23 


Twenty-sixth day. § 67. The Sage also suggests things which we would do well tocherish. Let us make | 
that list and check those which we have been accustomed to neglect : Justice, 21:3, 15; uprightness, 10:11, 20, 
21, 32; 11:30; fidelity in friendship, 25:19; 17:17; charity toward another’s faults, 17:9; consideration, 25:20; 
wisdom in dealing with the unwise, 26:1, 5,8; 23.9; tact, 25:11; 24:26; kind words, 15:1; 16;24; helpfulness, 
12:26; liberality, 3:28; 11:25, 26; mercy, 19:17; 3:3; love, 10:12; 15:17; kindness toward an enemy, 24:29; 
29:21. : 


Twenty-seventh day. § 68. That the Sages were imbued with great piety, and that their work was 
closely connected with that of the prophet, is evident from their teachings concerning man’s duty to God. 
This includes (1) reverence, 9:10; 23:15-19, (2) submission, 3:11, 12, (3) a regard for the prophetic word, 29:18 ; 
13:13, (4) honor, 3:9, 10, (5) trust, 3:5, 6; 29:25. 


Twenty-eighth day. § 69. What difference does it make whether a man does right or wrong? Many 
answers are given by the Sages. A man according to his conduct will be either (1) full of hope, or hopeless, 
10:28 ; 24: 19, 20, (2) courageous or cowardly, 28:1; (3) honored or humiliated, 12:8, (4) remembered or forgotten, 
10:7; (5) blessed or cursed, 13:2; 21:7, (6) saved or lost, 11:21; 28:18, (7) prosperous or the object of misfor- 
tune, 14:11 ; 21:12, (8) stable or insecure, 10:25; 24:16, (9) permitted to live or driven to death, 11:19; 10:2, 
(10) favored or condemned by God, 12:2. 


Twenty-ninth day. § 70. We have noted (1) that a large portion of the book of Proverbs (chs. 10 to 24) 
consists for the most part of single verses without connection, each presenting a single idea, while other 
portions consist of connected discourses, upon special subjects; (2) that there are many introductory passages 
scattered here and there, 1:15; 10:1; 24:23; 25:1; 30:1; 31:1; (3) that different styles of composition prevail in one 
part and in another ; (4) that different persons are indicated as sharing in the composition of the book ; (5) that 
the whole book is in poetic form, the various lines sustaining to each other the synthetic, antithetic, or synon- 
ymous relation. What very general conclusions can be drawn from these facts concerning the authorship of 


the book? Are proverbs ordinarily written by one man seated ata table, or do they grow up out of the mouths 
of the common people? 


_Thirtieth day § 71. Let us once more formulate in a very general way the teachings of the book, remem- 
bering that for the most part everything may be grouped in connection with five or six great subjects, such as 
God, man, the duty of man, reward or punishment, right or wrong. 


Thirty-first day. § 72. Consider what kind of teachings these are. Do they relate to worship? No, the 
Sages were not priests. Do they relate to creeds or beliefs? No, it was the work of the prophet to teach the 
true conception of God. It is plain that these teachings have to do rather with conduct and life. They are 
practical in their character. Think again and see if you can recall any suggestions as to practical life which 
might be said to be obsolete today? You will probably find none. If this is true, is it not a significant fact that 
a list of suggestions for private and public life, originally prepared for an oriental people in an oriental land 
four or five hundred years before the coming of Jesus Christ, should be perfectly adjusted to life in a western 
country in an entirely different environment? What other explanation of this universality is there. than that 
which is contained in the belief that the Proverbs were collected under special divine guidance for a special 
divine purpose? 
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REVIEW QUESTIONS. 


READ CAREFULLY.—Answer questions, as far as possible, from memory. Then take your Bible and review with the questions 
insmind, revising your answers as you read. Should you wish to work for a certificate, duplicate blanks for these questions will be 
sent on application to the office of the Institute, Hyde Park, Chicago, Ill., enclosing two-cent stamp. Blanks for the entire course 
will be sent at once. All persons sending in the nine papers for the year receive certificates. 


1. Concerning Wisdom state (a) one characteristic of her teaching 
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7. Upon what do the Sages teach that man is to rely for guidance in matters of conduct ?................. 
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9. What were the essential elements of education? . Abacorpbeey ee oe Ae 
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HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, but 
must be answered from memory. 


1. What can you say concerning the authorship and composition of the Book of Proverbs? .................. 
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A PERSONAL WORD TO THE STUDENT 


Do we ever stop to think of our personal religious beliefs, and the sources from which we have derived 
them? Is not the subject one which occasionally should receive our attention? I have in mind particularly 
the second part of the question. Whatever may be our religious beliefs, where do we get them? It is evident, 
of course, that they do not come into the world with us. What are the possible sources from which they may 
come, and in what proportion have they come from each of these sources ? ; e. ; 

1. May we say that a certain portion of that which we believe concerning God and his relation to the 
world, has come to us in an imperceptible way out of our childhood environment? This would mean that, in 
connection with other conceptions which have gradually come to us as our minds have grown through the 
stage of childhood, certain religious conceptions have also found their place and been accepted without question. 
These, clearly, would be the conceptions of those about us—our parents, our friends, and, to some extent, our 
neighbors. How much of our stock of religious opinion has its origin in this way? While a definite answer 
may not be given to this question, perhaps an approximate answer may be obtained. This portion of our 
religious belief is something which has come to us in the same way as have the simplest ideas concerning life. 
It can hardly be said that it came by teaching, for certainly no formal teaching was employed. It was taken 
for granted. Not a question was raised. It came from the father or the mother, just as so many things 
came, which entered into that early life and thought. Of course, these conceptions were childish in their 
nature; they could not be otherwise. The heaven talked about was something which we could understand as 
children. It must, therefore, have been a very crude conception. The same thing may be said of all the 
others. They were just such thoughts about God and our relation to him asa child could appreciate. Now 
that we have grown up, it is fair to raise the question, how much of our present religious belief is, after all, 
just that same childish belief which came to us in the period of childhood before it was possible really to 
think upon these matters. In other words, have we grown into larger conceptions, or are we still living in the 
little child’s environment? Hach one must answer this question for himself. 

Supposing that we are able to distinguish between our present position and that of the child, or, in other 
words, supposing that we have grown, it is possible, perhaps, to account for the growth in three ways. New 
beliefs have come to us, and the childish beliefs have been modified as the result of (1) experience, (2) formal 
instruction, (3) the study of the Holy Scriptures. These three sources may not always be kept distinct, but 
they may be considered separately. 

2. Growth from experience. The deepest religious convictions are, in all probability, those which are 
rooted in the experiences of life. No one, for example, can understand the religious side of life who has not 
been called upon to suffer. At the same time, the prevailing opinion that religious feeling must always be 
associated with the sadder and sterner phases of life is a great mistake. As the nation passes through the 
different stages from barbarism up to civilization, each step forming the basis upon which the next step shall 
be taken, so the individual passes through the different experiences of life and finds himself at each stage 
looking back to those that have preceded, building his new conceptions upon the experience of the preceding 
stages. In each of these transitions one’s religious ideas ordinarily suffer change to a greater or less extent. 
As familiarity with the phases of life grows greater, and as thought on the responsibilities of life grows more 
definite, one’s religious opinions are adjusted; that is, they are enlarged, their horizon is broadened. It is 
therefore inevitable that, as one goes deeper, he must re-establish foundations which shall be stronger 
and broader. 

3. Growth through direct teaching. This is something which many never receive. Those who have been 
more fortunate will trace much of their religious opinion to the direct teaching which was received in the 
family, in the school, or in the church. Perhaps in these days the amount of direct religious teaching is not 
so great as in former days; but some of us remember very distinctly the catechism which we were required to 
memorize and to repeat from week to week on Sunday afternoons. Some of us also recall that in our regular 
school work a certain time was reserved for direct teaching of a religious or ethical character. In most cases 
this was associated with the Bible. In the days when most of us were children it was customary to go to 
church, and it was expected that the children of the family as well as the adult members should be in regular 
attendance. It is possible, therefore, for many in those days to ascribe their religious opinions to direct teach- 
ing; while for those who are children today, in the future years this may be impossible. The catechism is no 
longer required even where the family life is distinctly religious. The public schools no longer permit the 
Bible to be read, and in many quarters it is hardly expected that the adult members of the family, not to speak 
of the children, shall attend the Sunday religious service. However that may be, we may ask ourselves today 
how much of that which we held as an essential part of our religious belief, has come to us from this kind of 
teaching in one form or another ? 

4. There remains the more specific and more tangible source, namely, the study of the Bible. To what 
extent are we personally and directly indebted to the Scriptures for the opinions which we hold? Ig it here 
that we have found the formulation of our beliefs in so far as we have formulated them? Do we not readily 
perceive that outside of certain indefinite impressions the real content of our religious faith has had its roots 
in scripture story, and has found its expression in scripture language? Is it not true that, roughly speaking 
ninety per cent. or more of the content of our religious belief has come to us directly or indirectly from the 
Sacred Scriptures? I may not here take space to illustrate the origin of these different beliefs, but whether 
we think of them from the point of view of childhood or of manhood, whether we hold them as connected 
with historical event or as formulated in abstract creed, is it not from the Scriptures of the Old and New” 
Testament that we have in large measure obtained whatever we have of religious faith ? 

_ if this is true, even if it is only half true, what follows? Two things: (1) the recognition of the fact that 
in this collection of sacred books there will be found material which, if rightly appreciated, will give us 
CUE laa or node and sip Or asiGhe of spiritual truth than any we have yet possessed ; 
and (2) tha ere rests upon each one of us the definite obligation to fin i i ial, 
and so to secure possession of these larger blessings. 3 Se psa ees 


ANALYTICAL OUTLINE. 
Il. THE BOOK OF JOB. . 
§ 73. ‘fhe Righteous Job and his Prosperity. § 82. Hliphaz demonstrates the foolishness of Rebel- 


74. The P aicna ee Job1:1-5, lion. Job 5: 1-7. 
ser Baba areas bythe Satan. BR ae § 83. Eliphaz exhorts Job to turn to God. 
75. The Fi , etm Job 5:8-16. 
5 so aa a Tite pe ae Eliphaz predicts Restoration to Prosperity. 
6. Th ; eS Job5:17-27. 
Bf eoecond Pot Pores. § 85. Job’s first Reply: “Iam Innocent yet Suffering’ 
ri is Wi ey Job 6:1—7: 21. 
ee io ip renounce God: |, $86. Bildad’s Explanation : Job is Quilty. 
§ 78. The coming of the Three Friends. Job 8:1-22 
Job 2:11-13, $87. Job’s Second Reply: “Iam Innocent but un- 
§ 79. Job’s Lament: “ Cursing his Day.” able to Contend with God.” Job 9:1—10: 22. 


Job3:1-26, § 88. Zophar’s Explanation: Job’s Sufferings less 


$ 80. Eliphaz’ Rebuke of the Despair of J os ee than hordeservas. egon: 
§ 81. The Vision of Eliphaz. § 89. Job’s Third Reply : A Challenge to God. 
Job 4:12-21. Job chs, 12, 13, 14. 


SPECIFIC DIRECTIONS FOR STUDY. 


Notrre.—The section numbers refer to the sections of the preceding Outline. 


Abbreviations: R. V., Revised Version of the Bible; A. V., Authorized or Old Version of the Bible; cf., compare; 7. e., 
that is; ff., following. 

Notge.—Do not deprive yourself of three-fourths of the satisfaction that may be gained from a study of the Book of Job by using 
the Old Version. Remember that the Book of Job is the greatest piece of poetic literature known to man, and that this poetry, as 
we have observed in the study of the Book of Proverbs, exhibits itself in what is called synonymous, antithetic, or synthetic par- 
allelism. This parallelism is exhibited in the Revised Version in such a way as to make the book an entirely new book. It is 
impossible to understand any book without some comprehension of its literary spirit. 


First day. §73. Read Job 1:1-5, and study a beautiful family picture. Consider (1) his home (Where 
was Uz?), (2) his character, perfect, God-fearing, (3) his family (Are the numbers seven and three signifi- 
cant ?), (4) his wealth, (5) the customary feasts of his children, (6) the father’s piety and anxiety, knowing as he 
does the sins of his children. Notice the evident connection between the piety of Job and his happiness and 
prosperity. , : 

Second day. §74. Read Job 1:6-12, and study a scene in Heaven: (1) the sons of God assembled before 
Jehovah, the Satan (the accuser) among the rest ; (2) consider similar scenes elsewhere ; 1 Kings 22:19, Psalms 
89:6, Zech. 3 (Is this Satan an evil spirit or an angel representing God, a testing, sifting Providence ?) ; (3) 
Job cited by God'as an example of piety; (4) the claim of the Satan that this piety is not disinterested; (5) 
permission given to test Job provided his body should not be touched. 


Third day. § 75. Study the first test which Job was caused to endure, 1: 13-22, and note (1) the scene of 
the banquet, (2) the four messengers each announcing destruction, the last the worst destruction of all, that 
of his sons and daughters, (3) Job’s action in the intensity of his feeling, namely, rending his garments, etc., v. 
20, (4) his words than which nothing can be more pathetic, v. 21, and (5) the verdict of the writer of the book 
that Job had stood the test satisfactorily and had not sinned, v. 22. 


Fourth day. §76. Now comes the second test, the first not being severe enough. The scene is again in 
Heaven, the sons of God assembled, 2:1-8. Notice (1) the statement of God that after all Job is righteous and 
upright, v. 3, and (2), in reply to this, the Satan’s ready answer, that the test was not close enough. “Touch 
his body and he will curse thee,” vs. 4,5; (3) the permission given to test him, this time Job being smitten 
with a form of leprosy, painful, disgusting, loathsome, v. 7; (4) try to picture to yourself the condition of Job 
thus afflicted, the scorn of all about him as he scrapes himself with a potsherd, and sits in the darkness, v. 8. 


Fifth day. §77. Study the exquisite touch of the artist in (1) the encounter of Job with his wife, 2:9, 10, 
the latter advising him to curse God and die, (2) Job’s rebuke,—“ We receive good from God, shall we not also 
receive evil?” Observe that according to the writer of the book Job in all this did not sin. 


Sixth day. Recall now the representation of the scene in Heaven, the symbolic numbers used in all these 
representations (for example 3, 7), the striking disasters sent upon Job, two of them being natural and two 
supernatural, all occurring in one day, only one person left each time to tell the story, and the story told each 
time in exactly the same words. Consider the question whether the record is to be regarded as actual history. 
Notice also that the picture of suffering given is that of an individual, but remember that it is a common 
custom of biblical writers to represent the nation as an individual. Consider the question whether the story 
of Job’s suffering and his failure to understand the occasion of it, may not be, after all, the story of that por- 
tion of Israel in Babylon which had always been faithful to God, but notwithstanding this suffered by being 


taken away into captivity. a 


Seventh day. §78. The next step in the progress of events is the coming of Job’s three friends, 2: 11-13. 
Try to geta ee of these men and - conception of their rank, ages, and wisdom. Remember that some 
time must have elapsed before they reached him, and note their surprise and grief upon seeing his condition, 
y. 12, their seven days’ silence, vy. 13, when, as a matter of fact they ought to have said something to Job of 
a sympathetic character. 


Eighth day. 79. Picture to yourself Job unable longer to restrain himeelf, _weakened by disease, 
axpestuia bse but finding it AteitE or wife nor friends, and read closely his passionate outburst, 3: 1-10, 
the substance of which is (1) “Cursed be the day and the night of my birth,” v.3; (2) “Let that day be dark- 
ness and concealed by clouds, terrified by eclipses,” vs. 4, 5; (3) “ Let that night be swallowed by darkness and 
not counted. Let it be barren, iet enchanters curse it, let it never end.” Compare a similar outburst by Jere- 
miah, Jer. 20:14-18. 


Ninth day. The outburst continues, sadder and more pathetic, 3: 11-19, 65 Why died I not in the womb ?” 
(vs. 11, 12), “and then I should have had the rest of Sheol” (v. 13), “ with mighty kings (v. 14), “with wealthy 
princes” (v.15), “with dead-born babes” (v. 16); “where the wicked cease agitation” (v. 17), ‘‘ where prisoners 
cease toiling” (v. 18), “where small and great are alike together” (v. 19); “and if it were necessary to be born, 
why should life be continued to the wretch who longs for death, and whose sufferings are so great as to give 
him no chance to recover” (vs. 20-26). 


Tenth day. Read chapter 3:1-26 again, noticing that it falls naturally into three divisions, of which the 
first, vs. 1-10, may be summed up in the words, “Oh, that I had never been born ;” the second, vs. 11-19, “Oh 
that I had died from my birth;” the third, vs. 20-26, “Oh that death might come to me, miserable and 
wretched man that Iam.” Consider further (1) how in this outburst Job pictures his own suffering, (2) the 
tone of mind which it exhibits, and the contrast between this, and that of the preceding chapters, and (3) the 
natural effect of such a speech upon his friends. 


Eleventh day. § 80. Remembering that Eliphaz was the oldest of the friends, very godly, a prophet, 
calm, dignified, considerate, possessed of strong religious prejudices, something of a Puritan, a mystic, author- 
itative in his attitude and very cold in his feeling, read his reply: (a) 4:2-11, “Job, how can you who in 
times past have given help to so many in distress, and who are yourself righteous, feel such despair when, as 
you know, it is only the wicked that are destroyed by calamity.” * 


Twelfth day. § 81, (b) 4:12-21. A prophetic vision, seen in the night, coming from Heaven, a breath, a 
dim form, a still voice: “ Man, weak, like the dust, ephemeral, cannot be righteous before a God who, counts 
angels foolish.” 


Thirteenth day. § 82. (c) The exhortation continues, Job 5:1-7: “Job, your complaining will not help, 
but rather destroy you” (vs. 1,2). ‘I have seen just such a case; a fool, rebellious, but how suddenly destruc- 
tion came, his house destroyed” (vs. 3-5). ‘‘The fact is trouble is not born of the soil” (vy. 6), “but man has a 
nature which leads him to sin and so to trouble” (v. 7). 


Fourteenth day. § 83. “If in your place I would seek God, who is great in power, who shows his goodness 
to the lowly, who disappoints the crafty and gives help to the poor,” 5:8-16. 


Fifteenth day. § 84. The exhortation still continues (d), 5:17-27: “Job, you ought to congratulate your- 
self upon being afflicted by God, who only afflicts in order that he may bless; all this trouble will come to an 
end, and you will once more be well and strong. Even the beasts and stones will be your friends : your family 
will be restored, your posterity will be great, and you will die of a good oldage. This is the suggestion of long 
experience ; I know that itis true. Accept it.” Consider whether this speech was not too cold and too unsym- 
pathetic in view of the circumstances ; whether (while perhaps true in general) it fitted the case of Job, who, as 
we well remember, had not sinned; and whether it might not be expected to have a bad effect upon his mind, 
increasing his trouble instead of diminishing it. 


Sixteenth day. § 85. Remembering Job’s condition and his need of sympathy, and recalling the harsh 
and severe words of Eliphaz, study now Job’s reply: (a), 6:1-13, ““My impatience is not great if you will 
measure it by the terrible sufferings, mental and physical, which God has sent upon me” (vs. 1-4). “Why do 
you not show your appreciation of my distress and measure it by the bitterness of the complaint” (vs. 5-7) ? 


“Oh, that I might die and have rest; there is no hope for me; I cannot endure, for I am neither stone nor 
brass” (vs. 8-13). 


Seventeenth day. (b) The pitiful complaint continues, 6:14-30: “Instead of kindness, which I have 
reason to expect, you have turned against me” (vs. 14-21); “‘andthis has happened though I have never asked 
anything from you” (vs. 22, 23). “You think that I have sinned; point out my sins. You surely do not base 
your insinuations on the words of a man made desperate by suffering” (vs. 24-27). ‘Would I speak falsehood 


- ca I declare my innocence. Am I g0 far gone as to be unable to distinguish good from evil” 
vs. 28-43) ? 


Eighteenth day. Job’s reply is not yet finished. (c) Read 7:1-21: “And besides my case is only typical of 
many. God is really an omnipotent slave-driver, filling the earth with wretches overworked by day and night; 
life is one long pain” (vs. 1-5). “Life is a weaver’s shuttle, a wind, a cloud, and man goes away to be forgotten” 
(vs. 6-10). “I will not try to restrain myself; I will complain in the bitterness of my soul. Isit because I am 
some dangerous monster that you should afflict me, that you should make me loathe life” (vs. 11-16)? Is not 
man too insignificant for you to cause him such torment? Will you not at all events let me alone that I may 
swallow my spittle” (vs.17-19)? “Suppose I have sinned; what matters it to you? Why do you not overlook 
my transgression? You might as well. I shall soon die, and then you cannot find me.” 


bi these verses (2-11) and decide for yourself whether this statement is in substance a satisfactory condensation of the 
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Nineteenth day, §86. Read now the first speech of Bildad, 8:1-22, who is represented asa sage, an 
observer, a philosopher whose mouth is full of past traditions and who is far less considerate even than 
Eliphaz. As Eliphaz represented prophecy, Bildad represents tradition. “Job, you should not speak of God 
in this way. God does not pervert justice. Your sons have perished because they were wicked. If you will 
turn to God and be pure you will be restored” (vs. 1-7). “Inquire of the ancients. We men of today know 
nothing. Can the rush grow without water? Can the wicked man prosper? Can the house of the godless 
stand” (vs. 8-15) eee The wicked man is a luxuriant plant, but he is soon destroyed and others take his place ” 
(vs. 16-19). “The perfect man is never cast away by God. God will restore you if perfect, and those who hate 
you he will destroy” (vs. 20-22). Notice that Bildad believes Job to be guilty of a great sin. 


_ _ Pwentieth day. §87. Read Job’s second reply : (a) 9:1-14, “ How can a man make his case appear 
right before God? I cannot contend with him without being hurt” (vs. 2-4), “Think of struggling against a 
God who is able to remove mountains, cause earthquakes, occasion eclipses of the sun” (vs. 5-7); “who cre- 
ates the heavens and the stars, and does wonderful things” (vs. 8-10); “* who exerts an invisible influence and 


wields irresponsible powers ; before whom even the sea monsters stoop. HowcanI, a man, stand before such 
an one”’ (vs. 11-14)? 


Twenty-first day. (b) The complaint of Job grows even worse, 9:16-35. “However innocent, I cannot 
secure satisfaction, for God will assault me though guiltless” (vs. 15-18). “God would prove me wicked although 
1 am perfect, and again I assert my innocence, even at the risk of death” (vs. 19-21). “It matters not; good 
and bad alike are destroyed. The whole earth is in the hands of the wicked. If God is not responsible, then 
who is” (vs. 22-24) ? “ My days are swifter than arunner, or the reed ships, or the eagle. I try to take courage, 
but it is impossible. I am compelled to be guilty. Why should I worry about it? If I were to exhibit my 
innocence, thou, O God, would change it to the foulest impurity” (vs. 25-31). “I have no chance, for God is 
judge as well as accuser. He terrorizes me. He gives me no opportunity to speak. If he would remove afflic- 
tion, I would speak without fear, for I am innocent” (vs. 31-35). 


_ Twenty-second day. Job’s plea becomes still more painful and personal, (c) 10:1-22: “I do not care to 
live, I will therefore speak out my mind. If you have a case against me, prove it” (vs. 1,2). “Do you treat me 
thus because of caprice ” (v. 3); “or because your vision is shortened so that you see only what is upon the sur- 
face,” (v. 4) “or because your life is soshort that you think I may escape you? You know that I aminnocent” 
(vs. 5-7), ‘Isit possible that all the skill expended in my creation ” (vs. 8-11) “and the kindness shown me in 
my early life were but a preparation for the suffering which you have sent upon me” (vs.12,13)? “Your plan 
seems to have been to make me wicked, whether or not; to hound me, guilty or innocent” (vs. 14-17). “Oh, 
that I had died from the womb. Leave me to myself that I may have a little comfort before I go down to 
Shoel” (vs. 18-22). 


Twenty-third day. § 88. The third friend, Zophar, now comes forward, 11:1-20. He is a man of practical 
religion, arrogant, superficial, wordy: a man of strong personal convictions, who becomes irritated if anyone 
disputes his opinion. “You, Job, prove nothing. What presumption! If God would present the facts, you 
would see that your sufferings are less than you deserve” (11:2-6). “The wisdom of God is deeper than hell, 
longer than the earth, broader than the sea. He is all-powerful, he knows the heart’s secrets. You are utterly 
foolish” (vs. 7-12). ‘“ But now put away evil, give up sin, and God will make your life happy and prosperous 
once more” (vs. 13-20). 


Twenty-fourth day. § 89. The speech that follows in chapters 12, 13, 14, is in some respects the most 
striking of any of Job’s utterances. (qa) “Wisdom, I suppose, will die with you, Zophar. Do I not know as 
much of the greatness and power of God as you do?” Then follows the lofty description of God’s power 
(12: 1-25). 

Twenty-fifth day. (b) 13:1-28: “ But though I know all this it does not help me. It does not explain my 
calamities. I will appeal against this action of God. You defend him, but your defense is one of partisanship 
and servility. I desire to meet God and fight this out with him, come what may, I challenge him to 
answer me.” 

Twenty-sixth day. No answer comes, and Job again begins to despair. (c) 14:1-22: A sorrowful wail over 
the wretchedness of man, his weakness, God’s rigid treatment of him, and the complete extinction of his life in 
death. In the depths of his despair there comes (v. 14) the thought or hope that there may be another life, 
and that he may be called into fellowship with God, but the man in his desperation falls back again into the 
gloom and darkness which had before surrounded him. 

Twenty-seventh day. Consider now in review the idea of God which each friend presented, and by the pres- 
entation of which it was hoped Job’s case could be settled.* Eliphaz pictures his moral purity and universal 
goodness, Bildad the discriminating justice in his control of the universe, Zophar the omniscient insight which 
guides his work. Verify this statement by rereading the speeches so far as may be necessary. 

Twenty-eighth day. Notice that the first round of speeches by the friends, instead of helping Job has made 
his case worse. Why should this be? Did not the friends present a true conception of God? The conception 
was one which Job himself endorsed, but these statements, though true, did not fit Job’s case. He still main- 
tains his innocence, charges the friends with partisanship, and in no uncertain words sends a challenge to God 
himself. Of course the friends are more than ever. convinced that Job is guilty of sin and therefore deserves 
the penalty that God has inflicted upon him. 

Twenty-ninth day. Remember (1) that the prevailing conception at this stage in the development of 
Hebrew thought concerning God was that suffering was an indication that sin had been committed, (2) that 
Job is suffering, but is not guilty of sin. The question is, What is the explanation of Job’s suffering if it is 
not sent upon him for sin? Or to put the question in more general form, does God send suffering for some 
other purpose than to punish sin? 

*No one has presented this so clearly and definitely as Davidson in the Cambridge Bible for Schools and Colleges, Job, a book 
which should have a place in every library. D-4 


REVIEW QUESTIONS. 


READ CAREFULLY.— Answer questions, as far as possible, from memory. Then take your Bible and review with the 
questions in mind, revising your answers as you read. Should you wish to work for a certificate, duplicate blanks for these 
uestions will be sent on application to the office of the Institute, Hyde Park, Chicago, Ill., enclosing two-cent stamp. Blanks for 
the entire course will be sent at once. Any person sending in nine papers for the year will receive a certificate. 
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§. Trace the change in Job’s attitude in view of his troubles ..... 
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%. What is the burden of his lament in 3:1-26? 
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8. What idea of God and his dealings with men is presented in the speech of Eliphaz?.. 
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15. Select from Job’s speeches ten phrases which seem to you to most fully express his conception of the 
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HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, but 
must be answered from memory. 


1. Is the problem discussed in the book of Job of universal or only local importance ?...... mnfofavaverarehnroteretee eee 
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4. What was Job’s idea of an existence after death?.......... 
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5. From the indications of his character shown in his attitude toward God and toward his friends what is your 
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A PERSONAL WORD TO THE STUDENT 


A month ago we considered briefly various sources of our religious beliefs—-childhood environment, experi- 
ence, formal instruction — noting how the helpful religious ideas developing from all these sources had their 
origin directly or indirectly in biblical fact or teaching. The conclusion follows naturally that a careful and 
systematic study of the Bible on the basis of mature judgment and in the light of modern scholarship, ought 
to strengthen and deepen each essential element of the religious life. 


_ One of the most important of these elements, namely, the idea of one God, the very center and basis of all 
religious life, may be taken up for consideration here. 


If our biblical study needs no system and if it be true that all Scripture is equally “profitable for doctrine or 
reproof,” we may select passages or texts at random. We may read in the fortieth chapter of Isaiah concerning 
the Mighty and Everlasting God, the creator and ruler of the universe, a source of strength and energy to his 
people. We may turn to the gospel of John and find Jesus representing himself as the incarnation of the spirit 
of the Father, an all-powerful omnipresent spirit working beneficently in nature and in human life. Again we 
read the story of Jonah who ran away from the province over which his God ruled, hoping to escape from his 
power. In the stories of Genesis we become familiar with the god of Abraham, Isaac, and Jacob, the chief- 
tains of a tribe of wandering people. We see their God pictured in childlike phrases, possessing all the charac- 
teristics of a man, walking, talking, sleeping, eating, and drinking, and making covenants. Each of these 
_ widely differing representations of God is a distinct picture, and evidently to the writer, a complete conception. 

Why this difference? Is it not confusing ? What is the real state of the case? Was Jehovah’s interest at 
one time actually confined to a single tribe, and has the same God simply enlarged the sphere of his influence 
and his activities? We know that that cannot be true, for we have learned that God has been and is always 
the same, “ yesterday, today, and forever.” 


What light is shed upon this difficulty by a historical and systematic study of the Bible record ? 


1. Remembering that the stories of the patriarchs are the national traditions of a people who, only a few 
centuries before these stories were put in written form, had been a single tribe, or group of tribes wandering 
hither and thither, seeking the best places to pasture their flocks, and to cultivate necessary food for them- 
selves, consider how fitting the idea of a tribal God isto this form of life. But to define God as the God of 
Abraham, Isaac and Jacob implies the fact that other people had other gods, and that probably in the minds 
of a patriarchs the gods of other nations were potential and sufficient in the affairs of their respective 
peoples. 


2. The tribe developed into a nation with a local habitation, and the prophets, the spokesmen of God, and 
at the same time the reflection of the national spirit, dwell continually upon Israel’s.God. They show him 
stronger than all other gods, setting the bounds of the other nations with relation to Israel. They represent 
him as the Father of Israel, the leader of their hosts, the Holy One of Israel, using the great nations of the 
earth as rods with which to chastise his people in their disobedience. 


3. When at last the nation as a political unit is destroyed, and down in Babylon mourns for home and 
country, is it the political downfall which hurts most deeply? Is it not rather Jehovah’s apparent desertion 
of his people? Was-he not far away? How could they worship him; how could they secure his blessings in 
Babylon? In this situation the broader conception of God, as not confined to a particular locality, as they 
had formerly believed, took root. He became in the thought of the people the one God, the creator and ruler 
of the universe, but still regarding Israel, his chosen people, above all nations, and seeking to restore her to 
her former glory. 

4. Back in Palestine, shorn of political splendor, the people feel that all the energies of life must be bent 
to the work of securing Jehovah’s favor. This impulse brings about the reorganization and reinforcement 
of the law by obedience to which they may win the commendation of such a holy God as theirs. It remains 
for the sages, meditating upon the deeper problems of life exhibited in the history of the nation, and in the 
life of the world about them, with which they were coming more and more closely into contact, to take hold of 
the idea of God as supreme in all nature and human life, a being of spiritual energy, beyond the comprehen- 
sion of the human mind. These ideas are dwelt upon in such writings of the sages as the books of Job, Eccle- 
siastes, and in many Psalms. 

5. In the fullness of time Jesus came. He was able to grasp the meaning of all that had preceded, to 
perceive God as the great spirit, the creator of all, the one beneficent influence continually operating in nature 
and human life, all-powerful, but at the same time the all-loving Father. His own life was in perfect harmony 
with this conception of God, and stands forever the incarnation of the spirit of God in human life. 

6. Finally, let us ask in what way such a survey as this may strengthen in us the conception of one uni- 
versal God. Is it not (1) because the idea becomes more impressive when we see that centuries of time, and 
the most strenuous dealing with the nations of the earth were necessary to bring the Hebrew people to the 
acceptance of the idea of one God. (2) We learn to rest our faith on the knowledge of a process of divinely 
guided development which runs through all human history instead of upon isolated statements. (3) Our gen- 
eral survey of God’s way of working in the past helps us to understand the present, to take long views ahead, 
and to have an increasing confidence in the existence of one Power over all, continuously lifting individuals, 
nations, and the world, toward ultimate good. 


ANALYTICAL OUTLINE. 


Il. THE BOOK OF JOB. 


§ 99, Eliphaz describes the fate of the wicked man. § 98. Job regards his own case as typical of many 


Job, ch. 15. and declares that justice cunnot be found. 
§ 91. Job again asserts his innocence, and cries to Job, ch. 24. 
Heaven for justice. Job, chs.16, 17. g 99, Bildad’s weak reply, asserting the greatness of 
$92. Bildad describes the life and end of the wicked God. Job, ch. 25. 
aia Job, ch. 18. § 100. Jobreplies: Justice, not greatness, the problem. 
$93. Job asserts his belief in ultimate vindication. Job, ch, 26. 
Te a § 101. Another description of the fate of the wicked — 
3 94. Zophar speaks concerning the fate of the man. Job. ch. 37. 
wicked. Job, ch, 20. , 
$102. The description of Wisdom. Job, ch. 28. 


395. Job’s theory concerning the life and death of 


the wicked man. Job, ch. 21. § 103. J ob’s retrospect of his past position. 
§ 96. Eliphaz charges Job directly with great wicked- Job, ch. 29. 
ness, and exhorts him to return to God. $104. His present miserable condition in contrast. 
Job, ch. 22. Job, ch. 30. 


§ 97. Job still pleads with God to establish his in- $105. Job’s assertion of innocence repeated, and the 
nocence. Job, ch. 23. Almighty again challenged. Job, ch. 31. 


SPECIFIC DIRECTIONS FOR STUDY. 


Norn.—The section numbers refer to the sections of the preceding Outline. 

Abbreviations: R. V., Revised Version of the Bible; A. V., Authorized or Old Version of the Bible; cf., compare; 7. ey 
that is; ff., following. 

Notrr.—Do not deprive yourself of three-fourths of the satisfaction that may be gained from a study of the Book of Job by usin, 
the Old Version. Remember that the Book of Job is the greatest piece of poetic literature known to man, and that this ties a 
we have observed in the study of the Book of Proverbs, exhibits itself in what is called synonymous, antithetic, or synthetic par- 
allelism. This parallelism is exhibited in the Revised Version in such a way as to make the book an entirely new book. It is 
impossible to understand any book without some comprehension of its literary spirit. 


First day. §90. Remembering that after the presentation of the case of Job, the story of his disease and 
his distress, the three friends had each spoken once in reference to his situation, and to each of these speeches 
Job had made a reply. Let us now take up the second cycle of speeches in which the three friends, from a 
somewhat different point of view, again approach Job’s case. Read (a) Job 15:1-Gin which Eliphaz who was, 
we will remember, represented as a Prophet (see § 80) again begins: “Job, would a wise man give ag answer 
that which isempty? You are an impious creature, trying to break down the fear of God. Your guilt is shown 
by your language.” (b) vs. 7-11, spoken ironically: “I want to know where this great wisdom of yours comes 
from. Were you the first man? Were you acquainted with the counsels of God? The consolations of your 
friends which were from God seem to have been of little value in your sight.” (c) vs. 12-16, ‘Why are you so 
foolish as, in your excitement, to charge God with injustice? Man, corrupt, iniquitous. cannot be pure in the 
sight of a God who deems angels impure.” The general attitude of Eliphaz’s mind has not suffered change. 


Second day. Eliphaz goes on: (d) Job 15:17-19, “ What I am about to say has been handed down from 
past generations of noble blood. Its accuracy may be guaranteed.” (e) vs. 20-24, “The wicked man suffers 
incalculable pain throughout his life; his life is one long anticipation of death, starvation, calamity, and 
anguish.” (jf) vs. 25-28, “Because he has disobeyed God and acted unrighteously,” (g) vs. 29-35, “Conse- 
quently he shall never prosper; his fate shall be destruction ; he is cut off in the midst of his days; his house 
perishes; he is an utter failure.” : 


_ Third day. §91. In Job’s first set of speeches he had appealed to God. No answer had come. To his 
friends this is satisfactory evidence of guilt. As Davidson has suggested, from this point forward God and 
man have both forsaken him. In the first cycle he met God’s enmity alone; now universal alienation has come 
Read his reply: (a) Job 16:1-5, “Ye are wretched comforters. Let the subject drop. I, too, could string out 
windy words and toss the head, give mouth-comfort and sympathy from the lips.” (6) vs. 6-11 " Neither speech 
nor silence avails anything: my friends are against me; my affliction they regard an evidence of guilt. God 
pounces upon me like a beast of prey ; men, too, beset me like beasts. Iam given into the hands of the wicked 2 
(c) vs. 12-14, “ How has he treated me? He has shattered me; he has caught me by the neck and shaken me; 
he has made me a mark at which to shoot arrows; he has battered me as with a battering ram. And what is 
the result?” (d) vs. 15-17, “Although entirely inhocent my head is in the dust; my face is inflamed with weep- 
ing; darkness is on my eyes.” z 


Fourth day. Job continues, (e) Job 16:18—17:2, “Let my blood appeal to heaven. Iam th 
asponsor in heaven. My friends scorn me, but I will go to God that he may do me justice, for Ishall nae aa 
(f) 17:3-9, “Establish now my innocence before thyself, O God. No one else can do it, for you have blinded 
their hearts. Iam a reproach, men spit in my face, my eye is dim, my members a shadow. Surely the right- 
ao ee Speen ae at se ea of things.” (g) vs. 10-16, “You so-called friends are’ utterly inca- 
pable; not one of you is wise. ife and its purposes are broken off, I ; 
pet 5 Doone of y y purp fe) have no hope; rest may be found 
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Fifth day. §92. It is evident that Job has spoken plainly both concerning his friends and God. Bildad, 
the sage observer, philosopher (see § 86), now feels that he in turn must speak his mind without constraint. 
Read (a) 18:1-4, “ How long, Job, will you strain yourself thus? Exhibit some common sense. Why do you treat 
us as beasts and as unclean? O passionate one, shall the whole moral order of the universe be changed for you?” 
In the remainder of his speech he paints a picture of Job and his circumstances, (b) vs. 5-7, “The light of the sin- 
her goes out, and his path is in darkness.” (c) vs. 8-11, “His pathway is through snares and traps, terrors on 
every side.” (d) vs. 12-14, “His strength at last gives out, disease attacks him. He is plucked away.” (e) vs. 
15-17, “His name and race are extinguished.” (f) vs. 18-21, “He is driven out, no one succeeds him, men are 
horror-stricken at his fate. This is the life and the end of the wicked man.” 


Sixth day. § 93. Let us prepare ourselves now to find Job springing at one bound from the lowest despair 
tothe highest hope. Read his reply to Bildad: (a) 19:1-6, “How long must I suffer your intermeddling 
reproaches! If you are determined to reproach me, know that it is God who has done it all.” “Yes,” (b) vs. 
7-12, “God is absolutely hostile tome. He gives no answer to my cry; allis darkness. I ama building torn 
down, a tree with roots torn up. God counts me as an enemy; he attacks me.” But this is not all, (c) 13-20, 
“Men have deserted me. My kinsmen have fled. My servants even treat me asa stranger. I am intolerable 
to my family; children mock me: my friends abhor me.” (d) vs. 21,22, “Have pity on me, O my friends, for 
God’s hand has touched me. Why will you continue to persecute me?” 


Seventh day. Job’s cry continues: (e) vs. 23-29, the sufferer in his utter despair realizes that after all 
there is no help in his friends. Turning from them he utters the plaintive appeal (vs, 23, 24), “O that my 
assertions of innocence were written in a book, or stamped upon a rock.” Realizing that there is no help in 
this world, but believing that God would somehow vindicate him, he exclaims (vs. 25-27), “I believe that God 
will yet vindicate me, and show my innocence upon earth when I have died. And when this my skin is 
destroyed I shall see God and be at peace with him, and he at peace with me.” But so intense is the feeling, 
so strong the excitement, that at this juncture there come the words “I faint.” Reviving after a moment, he 
turns again to the friends (vs. 28, 29), “If you continue your persecution beware of the sword, for wrath will 
bring punishment.” Note that God has been called by Job, “ Witness,” “Sponsor,” and now “Redeemer,” but 
the word “Redeemer” here means vindicator, and is the Hebrew word which describes,the nearest of kin who 
should vindicate the cause of a dead relative. 


Eighth day. §94. At this point Zophar, the man of practical religion (see § 86), seems to interrupt Job 
(a) 20:1-3, ‘‘ Your words make me indignant, and I am urgent to speak.” Then follows Zophar’s description of 
the wicked man, (6) 4-11, “ Do you not know that from the day man was placed upon the earth the fate of the 
wicked has always been the same? The triumph of the wicked is short;” (c) 12-22, “ According to a man’s life 
so is his chastisement ;” (d) 23-29, “ Man’s greed is always filled ; but only with God’s judgment.” 


Ninth day. Let us stop a moment to review the three speeches of the friends before reading Job’s final 
reply. It will be noted, as Davidson has so clearly pointed out, that while the first cycle of speeches had to do 
with God, the second set has to do with the condition of the wicked. Test this statement by comparing 
roughly the statement in the outline covering the chapters involved, t.e., from the first cycle of speeches read 
over again from Direction Sheet No. 4 what is said from the twelfth to the twenty-fourth days. 


Tenth day. It is also to be noted that each of the friends regards the punishment of the wicked differently ; 
(a) Eliphaz, in ch. 15, understands this punishment to come as the result of the working of the conscience 
of the wicked man and with reference to his fate; (b) Bildad, in ch. 18, represents the punishment as coming 
from the order of nature, and the moral instinct of mankind; (c) Zophar, in ch. 20, represents it as coming 
from the retributive operation of sin upon itself. Verify these statements.* 


Eleventh day. §95. These three conceptions of the wicked man and his punishment having been pre- 
sented, what has Job tosay? Read (a) 21:2-6, “Suppose you console me at last by listening, and when I have 
spoken you may continue your mocking. When I think of what I am compelled to bear, horror seizes me. 
(b) 7-16, “I tell you that the wicked live and grow strong. Their posterity endures. Their houses are safe, 
their cattle thrive, their children are happy and gleeful. They live in pleasure and die without pain although 
they desire not God and regard his worship as of no account.” (¢) vs. 17-21, “How often do they suffer 
destruction? How often are they as stubble or chaff? God, you say, punishes their children. Why does he 
not touch them?, Let God bring punishment upon the wicked man himself, for he cares nothing for his pos- 
terity when he is dead.” 


. Job’s reply in reference to the real situation of the wicked man continues, (d) vs. 22-26, 
se <A ee ae Cod ion to judge the world. The fact is one man dies quietly and at ease in the midst of 
plenty, another dies in bitterness, having had no enjoyment. Both alike lie down, and the worm covers them. 
(e) vs. 26-34, “JI know your insinuations, but these only show your ignorance of the facts gained by travel. Is 
it not the universal testimony that the wicked is spared in the day of judgment? He is brought to the grave 
in honor, death is sweet to him, men follow his example as when he was alive. Of what value are all your 
consolations of this kind?” es 

} . Consider once more the position of the friends (that the wicked man is always punished) 
and a Ce aan of each friedid as to the source of his punishment. (See tenth day.) Consider 
in connection with these representations the sum and substance of Job’s last speech (see twelfth day), in which. 
he denies the facts asserted by the friends and maintains that the wicked are not always punished; that not 
infrequently they live happily and die honored. The friends have generalized upon a false basis. 


. It might not be out of place at this time to read the statement on the Direction Sheet of 
last ass a Pe caty seventh, twenty-eighth and twenty-ninth days, in reference to the conception of 
God presented by the friends, and Job’s different point of view regarding it. This will throw light upon the 

| digetence between the positions of Job and his friends with respect to the punishment of the wicked. 


S = > ‘ ” 
*Zor a fuller discussion of these particular thoughts, see Davidson’s ‘‘ Job. ae 


Fifteenth day. § 96. Since the argument based upon the conception of God proves nothing, because, as 
Job says, it does not apply to his own case ; and since the argument upon the condition of the wicked proves 
nothing, since Job denies the facts upon which the argument is based, what is left for the friends to say ina 
further cycle of speeches? Let us take up the speeches as before one by one. Eliphaz is again the first to 
speak, and now charges Job directly with the wickedness at which before he had only hinted, (a) Job 22:1-4, 
“fs God in any way affected by the action of a man? Is he personally concerned in man’s righteousness? Is 
he likely to chastise a man because he is pious?” (b) vs. 5-9, “ The fact is, Job, your iniquity is very great; you 
have stripped the naked of clothing, have denied food and drink to the hungry, have oppressed the widow and 
fatherless,” and (c) vs. 10, 11, “snares and sudden fear are round about you. Darkness and great waters cover you,” 
(d) vs. 12-20, “ How could you do these things? I will tell you. You thought God was far distant in heaven, 
that thick clouds would prevent his seeing, that God could not exert influence upon you. You were like the 
wicked men of old destroyed by the flood, who thought that after all God was not ruling in the world.” “Now,” 
(e) vs. 21-30, “I have hinted at this before. I now declare it boldly. Comein contact again with God. Receive 
his instruction. Throw away greed. Let God be thy treasure. Take delight in the Almighty. Pray to him 
and he will hear you, and when you are cast down, he will lift you up. God will even lift up the guilty, when 
he has again become pure.” 


Sixteenth day. §97. Does Job answer these direct charges? No. His mind is occupied with what 
Davidson calls “the painful mystery of God's power.” He sees on every side misery and crime, and feels that 
God does not seem to see it or to heed it. His mind still dwells on this thought. Read (a) 23:1-17, in which 
the thought seems to be as follows, “O, that I could find God’s judgment seat. I would plead my cause 
before him. I would ascertain his charges against me. He would not merely exhibit his omnipotent power, 
but be would give heed to me, and he would find that an innocent man was pleading with him, and he would 
give deliverance. But behold I find him nowhere, neither on the left hand nor on the right. He knows that 
Tam innocent, and that if I were to be tried I could be proved innocent. I have obeyed his commands. I 
have kept his words. But he is determined. Nothing will change his purpose. He will bring me to death. 
God terrifies and alarms me.” 


Seventeenth day. §98. (Read 24:1-25), “God, it is true, disregards justice in my case, but the same dis- 
regard may be seen everywhere;” (a) 1-4, “Why does he not give justice to the world? See how landmarks 
are removed, and flocks stolen, how the fatherless and widow are robbed, and the poor and needy are compelled 
to hide themselves.” (b) vs. 5-8, “See how poor outcasts are compelled to live like beasts in the wilderness 
with no food, no clothing.” (c) vs. 9-12, ‘See how the poor are crushed by the rich, and go about without 
clothing, without food, making the rich richer, themselves growing poorer.” (d) vs. 13-17, “See how the world 
is full of works of darkness, murderers, adulterers, robbers.” The popular view concerning these wicked 
doers is, (e) vs. 18-21, “that they suffer punishment for their sins, and are cursed,” but (jf) vs. 22-24, “the 
facts are just the opposite. The wicked are continued in power, they are exalted, they are taken away suddenly 
and without pain, they are cut off, but only when they have attained to full ripeness.” (g) v. 25, “If these are 
not the facts, who will prove me a liar? There is a universal lack of justice in the world. Such a thing as 
justice cannot be found.” 


Eighteenth day. § 99. We should now expect Bildad to say something in reply to the facts just presented 
by Job. He, however, does not notice these, and thus practically acknowledges defeat. Nor does he say any- 
thing else of importance, for he only repeats a few glittering generalities. Read ch. 25:2, “To God belong 
dominion and power ;” v. 3, “ his influence is exerted everywhere:” v.4, “ How then, God being such an one, 
can man be righteous before him?” v.5, “In his sight the stars are impure ;” v. 6, “How then can man, who 
is a worm, stand before him?” 


Nineteenth day. §100. Job had already accepted all that Bildad said. His contention was that no light 
was shed by it upon the problem. In reply he sarcastically refers, (a) 26:1-4, to the great help which he has 
furnished, the large amount of wisdom he has poured out. The fact is, the question is not one of God’s great- 
ness; nobody denies that. The question is one of his justice. Then in the remainder of ch. 26 follows a more 
wonderful description than any that has been given of the greatness and majesty of God; (6) vs. 5, 6, in the 
underworld; (c) vs. 7-14 in heaven and earth. : 


Twentieth day. §101. It is Zophar’s time to speak, but according to the text Zophar fails to put in 
an appearance. After a while Job again resumes the discussion in ch. 27. In this chapter the speaker, (a) 
vs. 2-6, asserts his innocence ; (b) vs. 7-10, describes the dreary and desolate condition of the wicked man’s 
mind in affliction; (c) vs. 11-23, pictures the disastrous fate of the wicked. Read the chapter and satisfy 
yourself that this is the analysis, but recognize the difficulty* which arises when you place this chapter in the 
eres ae contradicting as it does Job’s former utterances concerning the fate of the wicked. (See 
we ay. 


Twenty-first day. §102. Read Job 28, remembering that in some respects it is the most magnifice 
chapter of the book, describing “Wisdom.” (qa) vs. 1-14, “One may find Brent ores and precious atone eat 
Wisdom is not to be found in the land of the living ;” (b) vs. 15-22, “Wisdom may not be purchased in the 
market place, nor can it be discovered in the underworld ;” (c) vs. 23-28, “The way to Wisdom is to be founa 
only through God, who created it, since Wisdom is the fear of the Lord.” Ask yourself what purpose this 
chapter serves in the progress of the discussion of Job and his friends, and recognize the difficulties which 
it, as well as ch. 27, raises.t 


Twenty-second day. §103. The case of Job seems to him more helpless than ever. He 
upon the happiness of the past. Read the regretful retrospect in ch. 29 ; oan 2-10, in which he puree 
things which made up his peculiar happiness; (b) vs. 11-17, in which he explains the reason of this universal 
reverence, Viz., his benevolence and impartial justice; (c) vs. 18-20, in which he depicts the sure outlook which 
existed for his future prosperity in the midst of this universal respect ; (d) vs. 21-25, in which he describes the 
great satisfaction which he had in his intercourse with those who came to him. 


Twenty-third day. § 104. In striking contrast with this picture of the past is the miserab} diti 
the present. Read chapter 30, in which (a) vs. 1-8, he pictures the ignoble retohéd who now “aeeriee Hie 
(b) vs.9-15, he describes the indignities to which they subject him; (c) vs. 16-23, he pictures the dreadtat 
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_ Twenty-fourth day. § 105. Has Job said enough? No. Has hesaid many times that he is innocent of the 
sins charged against him by his friends? Yes, but he will say it again, more strongly than ever before. Read ch. 3}, 
(a) vs. 1-12, an absolute denial of secret sins ; (b) vs. 13-23, an absolute denial that ho abused the power given 
him, or that he was selfish and indifferent to suffering ; (c) vs. 24-34, a statement denying other sins which may 
have been charged against him; and now, (d) vs. 35-40, he breaks out again, “O, that there were some one to 
hear me. I pledge myself that these statements are correct; let the Almighty answer. Why will he not 
enter his charge? If he would but give me the indictment, I would bind it asa crown upon my head; I 
would declare to him every act of my life; I would go to him with my head lifted up like a prince. Again I 
say if my land has been secured unjustly and therefore cries out against me, if I have eaten the fruit thereof 


without money, or have brought oppression upon its owners, let thorns grow instead of wheat, and weeds 
instead of barley.” 


Twenty-fifth day. As you think back and recall how the writer of this book has represented the 
discussion between Job and his friends, is there any doubt in your mind that he wished himself, as the author 
of the book, to endorse the views of Job as against those taught by the friends? Do you ask how he did this 
artistically ? The answer is found in the weakness of the last cycle of speeches on the part of the friends, in 
which one is altogether gone, another is very short and general, and the third merely a repetition of what had 
been said before. If you wish further evidence of this, read 32:3-5, in which the author represents Elihu as 
recognizing the failure of the friends, also 40:7, in which God is represented as angry with the friends because 
they have not spoken of him the thing that was right, as his servant Job had done. 


* These difficulties have led to seyeral proposed solutions, Among others may be mentioned (1) that at all events vs. 7-23 are 
a lost speech of Zophar, (2) that the chapter is a parody and intended to mean exactly the opposite of what it says, and (3) that 
the chapter has been inserted by some later writer, and has no real connection with the progress of the discussion. 


+The difficulties may only be mentioned. Does not the thought of the chapter seem to furnish the climax of the book? and 
therefore would it not be more appropriate after.the wonderful speeches out of the mouth of Jehovah beginning chapter 38? It has 
been suggested by some that this chapter likewise did not form a part of the original Book of Job. Whether this is true or not, 
everyone will recognize that this is the greatest chapter of the book. If 27:7-23; 28:1-28 were omitted, would the thought of the 
writer suffer? This question cannot be answered until you have studied chapters 29, 30, 31. 


REVIEW QUESTIONS. 


READ CAREFULLY.— Answer questions, as far as possible, from memory. Then take your Bible and review with the 
questions in mind, revising your answers as you read. Should you wish to work for a certificate, duplicate blanks for these 
questions will be sent on application to the office of the Institute, Hyde Park, Chicago, I1]., enclosing two-cent stamp. Blanks for 
the entire course will be sent at once. Any person sending in the nine papers for the year will receive a certificate. 


1. What was the theory of the occasion of Job’s suffering advanced by the friends in the first set of speeches 
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2. What does Eliphaz in ch. 15 assert concerning the fate of the wicked man ?....... 0... .. sess cee eee cere ee 
3" What does Bildad add to this in ch. 18? 2.0.00... coc cee eee eee eee ene pees e ert ee ts eeewee tees ceee tees 
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5. Where does Job place the responsibility for his suffering ? .......... sees eee ee eee cnet teen eee eee cee ees 
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8. What is Job’s theory concerning the life and death of the wicked man ?................ 000 see ccee eevee 
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12. As Job looks about him and sees the condition of things in the world, with what does he charge God ? 
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14. Give briefly Job’s picture of his past happiness and present miserable condition .............cecccceccece 
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15. Has any progress been made toward a solution of the problem under consideration? .................000% 
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HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, but 
must be answered from memory. 


1. What is the distinctive difference in subject between the first and second set of speeches?................ 
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4. Have the friends done anything toward bettering either Job’s spirit or his condition ?.................006. 
5. Upon which side of the argument does the writer of the book seem to be? Give the evidence............. 
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A PERSONAL WORD TO THE STUDENT 


Our last letter presented a very hasty survey of the historical process by which the conception of one God 
. became fixed in the religion of Israel, and consequently in Christianity. We shall continue our consideration 
of the fundamental elements of the religious life in their relation to a systematic study of the Bible by tracing 
in the most rapid outline another idea which lies at the root of our religious life, namely, that of One who 
shall deliver, the Messiah. 

It is not necessary to show, as last month, into what confusion our minds would be thrown by a haphazard 
study of this idea. Taking up at once our historical survey we see that in the very earliest periods the idea of 
suffering and misfortune is unfailingly represented as the consequence of sin. Recall the national traditions 
of Israel, the stories of the beginning of sin, the confusion of tongues, the destructive flood, the trials of Jacob, 
and note that in every case the suffering described is coupled with sin of which it is represented as the con- 
sequence. This sense of the heinousness of sin controlled the thought of the Hebrew nation from the 
beginning. But, on the other hand, the hope of deliverance from sin was its necessary complement. 

The form in which the idea of deliverance is clothed in the mouths of those chosen by God to carry it on 
from generation to generation, varies with the conditions of the nation in the successive periods of its history. 

i. At the death of Moses we may believe that the divine destiny of man as the ruler of the world, and the 
nature of the conflict between man and the powers of evil, is at least dimly appreciated. The struggle will con- 
tinue for ages, but in the end the woman’s seed shall be victorious over the seed of the serpent. The necessity of 
the close indwelling of God in the midst of men is felt, and men believe that in some peculiar way God will take 
up his dwelling in the tents of Shem. Already the infant nation looks back upon the selection of Abraham, and 
the transmission of the promise through Isaac and Jacob, and later the selection of Judah as a part of a divine 
plan, to the carrying out of which all the activities of Jehovah will be bent. For this purpose special orders 
of men shall be raised up. The priest to mediate between the people and God, the prophet to keep the people 
continually reminded of the Jaw of God and the consequences of disobedience, and the king to make possible a 
political unity in which national ideals may be fostered. The thought of this early period connects itself 
therefore with the line through which deliverance is to be wrought, the Jand in which the drama of deliver- 
ance is to be played, the means of deliverance, namely, the chosen people, and the special agencies within the 
chosen nation by which the divine plan shall be affected — the priestly, prophetic, and royal orders. 

2. During the period of the united kingdom the idea of royalty is uppermost in the minds of the people. 
The king sitting upon the throne represents Jehovah. He is subordinate however, not only to Jehovah, but to 
Jehovah’s spokesmen, the prophets. The promise is made that a king shall be established upon David’s 
throne, and that he shall indeed be the Son of God, as beforetime Israel had been called God’s son. With 
Jehovah at his side he shall rule over Zion. Guided by Jehovah he will win the victory upon the blood- 
drenched, corpse-covered battle field, and with unrelenting vigor will pursue the conquered and fleeing enemy. 

3. In the thought of the following period, a period in which Israel suffered repeatedly from the hands of 
her enemies, the nation is continually crying out to Jehovah for relief from national difficulties. The prophets 
beginning with Amos, devote their lives to establishing in the minds of the people the connection between 
their national misfortune and their sin of apostasy. Deliverance from enemies must be preceded by the 
forsaking of sin, but strange to say, in spite of the increasing sin and national darkness throughout this period, 
the hope of deliverance grows in the minds of the prophets clearer and stronger. ; 

_4. The Assyrian times arrive. Isaiah predicts the desolation of Israel, and indicates the sins of the people 
which are the occasion of impending destruction. Yet beyond this inevitable destruction both he and Micah 
see the exaltation of the mountain of Jehovah, the universal acknowledgement of Jehovah as king, and the 
introduction of an era of universal peace. In the face of invasions and coming captivity Isaiah preaches to 
the panic-stricken people the coming of light in the midst of darkness, of joy and freedom instead of grief and 
captivity, of the abolition of war, and all this because of a child that is yet to be born, whose name is given as 
the Wonder of a Counselor, God of a Hero, Father of Spoils, Prince of Peace. The King in his beauty shall 
dwell in Zion, a righteous judge of the line of David, ruling in the knowledge of Jehovah. The thought of the 
ae more and more to center about an ideal person in whom their deliverance shall be 

5. But the nation goes into exile. What form can the hope of deliverance tak i is 
hearts of the people? Among the righteous captives we uae look for the new thon ht, cae ce 
is Israel performing her priestly function to mankind. They were in deep distress. “Had they been faithless 
to Jehovah? No. What was the occasion of their suffering? The sins of the nation asa whole. It is because 
Israel as a nation has abandoned Jehovah that righteous Israelites are now suffering with their apostate 
brethren in captivity. They are suffering for the sins of others. They might forsake Jehovah an have 
wealth and ease in Babylon. But if they forsake Jehovah there will be no remnant through whom Jehovah 
can fulfil his promises of deliverance and final glory. They must continue to suffer in order that to them and 
to their brethren shall come the happiness and prosperity promised by Jehovah. Here was born the great 
thought of deliverance through suffering, that of men for each other, and of God for mankind a 

6. In the days of the Restoration to Jerusalem the conception of the deliverer takes on varied forms, but 
a he ihe me ueeuS one, demanding conformity to the divine law, one whose favor depends not on 
Shae peter: and tithes, but upon uprightness of life, and the fulfilling of the commands in the spirit 
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over sin, and in the hope of deliverance in our own lives when w i Sj i ; 
suffering through which such a faith has been built up Le Ee ne sted oF Pate 
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ANALYTICAL OUTLINE. 


III, THE BOOK OF JOB. 


§ 106. The Introduction of Elihu. Job 32:1-5. § 112. The idea of God’s greatness further developed 

§ 107. Elihu’s declaration of wisdom, and ability to and illustrated. Job, chs. 36, 37. 
answer Job. Job 32 :6-22. ; 

§ 108. Elihu’s declares Job’s assertion of innocence lee eee ene hae PE 

falce: cae his supremacy in nature. Job, chs. 38, 39. 

§ 109. Elihu’s Theory concerning (a) the purpose of §114. Job’s humility and inability to reply. 
affliction: to turn men from sin. Job 40:1-5. 

Job 33:13-33 ’ 

§ 110. (6) The nature of God: just, rewarding man in a a ee ie es 
this life according to his work. Job 34:1-37. §116. Job’s retraction and Jehovah’s final word. 

§ 111. (c) The folly of Job in misunderstanding the lobe 
purpose of his afflictions. Job 35:1-16. § 117. The Hpilogue. Job 42:10-16, 





SPECIFIC DIRECTIONS FOR STUDY. 


Note.—The section numbers refer to the sections of the preceding Outline. 
Abbreviations: R. V., Revised Version of the Bible; A. V., Authorized or Old Version of the Bible; cf., compare; i. Cn 
that is; ff., following. 


Notg.—Do not deprive yourself of three-fourths of the satisfaction that may be gained from a study of the Book of Job by using 
the Old Version. Remember that the Book of Job is the greatest piece of poetic literature known to man, and that this poetry, as 
we have observed in the study of the Book of Proverbs, exhibits itself in what is called synonymous, antithetic, or synthetic par- 
allelism. This parallelism is exhibited in the Revised Version in such a way as to make the book an entirely new book. It is 
impossible to understand any book without some comprehension of its literary spirit. 


First day. Using Direction Sheet No. 4 review rapidly chs. 1-14.. Remember (1) the situation, Job’s 
righteousness and prosperity, the calamities which befall him, his inability to understand them, his rebellious 
spirit ; (2) the discussion of the friends, Eliphaz presenting arguments from the point of view of the prophet, 
Bildad representing the wisdom of the Sages, and Zophar the man of practical religion. Recall their immediate 
assumption of the wickedness of Job and that his sufferings are a result of his sins; also their representations 
of God, supremely good, pure, just in his discriminations, omniscient in insight and power. Did this agree with 
Job’s view? Was he innocent or guilty? If innocent did these arguments explain his sufferings? Job, you 
will remember, challenges God to witness for him and to prove his innocence or his guilt ? 


Second day. Continue the review with Direction Sheet No. 5 (chs. 14-31). Recall (1) the further speeches 
of the friends, still assuming the wickednessof Job, and discoursing fluently upon the miserable fate of the 
wicked man as a result of his sin; (2) Job’s reply in which he asserts and proves from his experience of life, 
that the wicked are not always punished, that they frequently prosper in this life and die happy and honored 
by the world; (3) the futile attempts of the friends to present a satisfactory answer to these statements, and 
(4) Job’s final challenge to Jehovah to prove at the same time his own justice and the innocence of Job. 


Third day. §106. Read Job 32:1-5, and note the occasion of the end of the discussion, as likewise the 
occasion of the wrath of Elihu a new character in the drama. Determine how Elihu must have interpreted 
Job’s speeches, as well as those of his friends. From this statement would you think Elihu in sympathy with 


Job, or with his friends ? 


Fourth day. §107. Read Job 32: 6-14, and analyze the attitude of Elihu. (a) Why he has kept silent up 
to this time, vs. 6,7; (b) the source of real wisdom, vs. 8,9; (c) the policy which it:seemed necessary for him 


to adopt, vs. 10-14. 


Fifth day. Read Job 32: 15-22 in which Elihu (a), announces the rout of his friends, v. 15, (6) announces 
his determination to speak, vs. 16,17; (c) indicates his conviction that he can do what the friends did not do, 
~ vg. 18-20; and (d) declares that he will speak fearlessly and without regard to anyone, vs. 20-22. 


Sixth day. §108. Read Job 33:1-7, in which he again, in his voluble style, declares that he will speak. 
honestly, and challenges Job to an argument, also vs. 8-12, in which he distinctly announces that Job’s state 


ment that he was clean and without iniquity, is altogether wrong. 
D4 
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Seventh day. §109. Read Job 33: 13-33, in which Elihu (a) shows that God speaks in many ways, name 
through atone visions in order to save men from evil, vs. 13-18; (b) asserts that eee puree 
affliction, vs. 19-22; (c) adds that messengers are sent to interpret the affliction, vs. ot : (@) = fees 
restoration of the sufferer and his thankfulness, vs. 25-28; (e) explains that all this is ee ba : os ee 
men away from sin, vs. 29, 30; (f) and then calls upon Job to answer him or to remain quie ae 5 F are 
we sum up this statement in these words? God’s afflictions have a purpose; they do not indicate arbitrary 
hostility on his part toward the person afflicted. 


Eighth day. §110. Elihu continues, and (a) 34:1-4, commands Job to listen as he pushes Sarther his 
investigations, (b) considers in detail Job’s charges and shows that they indicate great impiety, vs. * i {ed 
God is not unjust; he rewards every man according to his work, vs. 10-12; (d) God arranges ‘the world. ae 
motive could he have for injustice? Vs. 13-15. (e) Rule is impossible without justice, and injustice in God is 
inconceivable, vs. 16-20. 


Ninth day. Read Job 34: 21-37, and examine closely the three propositions mentioned : (a) that God’s 
omniscient insight into man in itself secures justice, vs 21-28 ; (b) who can object when God commands or dis- 
tributes his favors and afflictions? To object is to usurp the place of God, vs. 29-33; (c) every man of intelli- 
gence will agree that Job speaks without wisdom, vs. 34-37. 


Tenth day. § 111. Job has said that the wicked and the righteous have the same fortune, and that 
under God’s administration nothing is gained by being righteous. Read Job 35:1-16, Elihu’s third reply in 
which he (1) states the position of Job, and proposes to answer it, vs. 1-4; (2) declares that God is affected 
by neither sin nor righteousness, these things only touching men, vs. 5-8; (3) maintains that the exceptions to 
the general principle are only apparent, the cries of the oppressed which God does not answer being like the 
ery of a beast, and without indication of trust in God. The fact is, Job is a fool, vs. 9-16. 


Eleventh day. § 112. Elihu, having discussed certain principles, now becomes dogmatic, and presents 
his own conception. Read Job 36: 1-15, in which (1) he asserts that he is perfect in knowledge and therefore 
able to controvert Job, vs. 1-4; (2) develops the thought of God’s greatness and his justice, v. 5. Does he fsend 
affliction? Yes, but only for instruction, in order that men may be turned from their sins, vs. 6-15. 


Twelfth day. Elihu now turns directly to Job and informs him 36: 16-25, that all this affliction has been 
sent to lead him to a better life. Let Job be careful not to misunderstand the affliction and complain; let him 
rather magnify God, as do all men. 


Thirteenth day. Hlihu now gives examples of God’s supreme greatness. The fact is (1) he is so great as 
to be unknowable, 36:26; (2) study his greatness in the raindrop which he draweth away, the clouds pouring 
them upon mankind, vs. 27, 28; (3) study his greatness as seen in the thunder-storm with its clouds and light- 
ning; these are the muttering of his voice, the voice of his majesty, 36:29—37:5; (4) study his greatness as 
seen in the snow and ice, 37:6-10; (5) study his greatness as seen in the movement of the clouds, vs. 11-13. 


Fourteenth day. Read the concluding words of Hlihu as applied to the case of Job, in 37: 14-24. In view 
of God’s greatness what have you tosay? Whatshall we say tohim? Shall we command him? Can aman 
look at the Sun? The Almighty is unsearchable. 


Fifteenth day. Let us think back through chapters 32 to 37, and recall: (1) that to Job’s assertion of 
God’s arbitrary hostility (because no answer has come to him notwithstanding his appeal), Elihu says: God 
does speak in many ways, and his messengers give warning ; this warning if heeded, brings restoration. (2)To 
Job’s assertion of injustice, in perverting his right, although he is innocent, Elihu says only an impious wretch 
would say this. Why should God be unjust ? He must be supremely good, for he holds in his hands the life 
of all. How could he rule if he were not just? It is impossible for him to be unjust because he is omniscient. 
Would Job like to take the place of God, and manage the world for awhile? Jobisa fool. Go back through 
these chapters and find where these sentiments are expressed in substance. 


Sixteenth day. Let us recall (1) that to Job’s statement that it avails a man nothing to be godly, Elihu 
says: God is too exalted to be affected by either the wickedness or the godliness of man. In those cases where 
God does not hear the cry, the cry is not genuine, but is like that of an animal ; (2) the final and fundamental 
position of Elihu, namely God’s greatness, and (3) though so great, he does not despise the weak. His afflic- 
tions are sent in kindness to bring back the sinner to the true path. This greatness is to be seen on every side 
in all the phenomena of nature. 


Seventeenth day. Perhaps time ought to be taken to compare Blihu’s statements with those of the three 
friends. He agrees with them in the opinion (1) that suffering is due to sin, (2) that God is always just, (3) that 
Job is a sinner and rebellious, (4) that these afflictions have been sent to draw him from his gin. It may be 
noted that Elihu says in addition, not as much as we expected, but (1) that affliction is sent to warn men from 
sin into which they are likely to fall, (2) that affliction is the expression of God’s goodness.* 


*It is hardly possible to take up the question whether the speeches of Elihu are perhaps the work of a later writer, and not 
a part of the original book of Job. A good many arguments may be presented in favor of such a view, but on the other hand this 
view introduces a number of serious difficulties. In any case, perhaps, you may ask yourself, (1) why Elihu is not mentioned in the 
SOA EE A why a eS ube poet speeches is Be diffuse and circumstantial as compared with that of the 
rest 0 © Hook, (o) why Job does not reply, (4) why the language of the sections is so exceeding] eculiar i 
furnish so little new thought, especially when Elihu started out so boisterously. paket hee hye ee 
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_ Highteenth day. §113. The dramatic action has now reached its highest point. One asks, what next? 
It is the answer of J ehovah out of the storm. The storm covers up Job and adds color to the scene. It is the 
word of Jehovah himself that we are now to study. Read (1) Job 38 : 2-7, in which Jehovah announces himself 
as ready to answer the challenge of Job, but he answers by asking Job to declare how the earth, with its 
foundations, its corner stone, laid with the songs of angels and stars, was created? Was Job present at the 
creation? Canhe tell? Or (2), 38:8-11, perhaps Job, if he knows, will tell who created that great giant the 
ocean, breaking forth from the earth’s interior, permitted to rage, but only within set bounds ? 


Nineteenth day. Read Job 38:12-15. (1) Who is it that brings the morning with all that it involves, or 
(2) 88: 16-18, has Job walked in the depths of the ocean, has he seen the gates of Sheol, can he comprehend the 
breadth of the earth ? 


Twentieth day. Read now what is perhaps the most beautiful section of the book, Job 38 : 18-38, in which 
there is given (including now 38: 1-17 also) a rapid sketch of inanimate nature, the wonders of earth and sea, 
the dawn, Sheol, the phenomena of the heavens, light, darkness, snow, hail, rain, lightning, all of which show 
God, his power, might, wisdom. Perhaps Job created all these and regulates their going and coming. 


4 Twenty-first day. The poet now leaves the realm of inanimate nature and ascends to the animal kingdom. 
This review includes (Job 38:39-39:30); (1) the lioness, vs. 39, 40; (2) the young raven, v. 41; (3) the goats and 
hinds of the rock, 39:14; (4) the wild ass, vs. 5-8; (5) the wild ox, vs. 9-12; (6) the ostrich, vs. 13-18; (7) the 
war horse, vs. 19-25; (8) the hawk, v. 26; (9) the eagle, vs. 27-30. : 


Twenty-second day. § 114. Gathering his whole strength the speaker turns to Job and demands, 40:2 
“Do you still arrogantly demand the contest with God, now that you know his power?” Job (40:3-5) having 
seen God in another light, replies most humbly, and acknowledges his meanness and his inability to answer. 


Twenty-third day. § 115. Although Job no longer wishes to contend with God, it is necessary that his 
charge against God of unrighteousness be refuted; and so we have a second speech of Jehovah. Read 
40:7-14. Will Job be willing to take God’s place as ruler of the world? If he will show his ability thus to 
dispense justice God will recognize his power to act independently. But really, now, can Job contend with the 
God who created such creatures as the hippopotamus and the crocodile ? 


Twenty-fourth day. Read the wonderfully strong and striking description of the hippopotamus 
40: 15-24, and the crocodile, 41: 1-34. 


Twenty-fifth day. § 116. Read now Job’s answer, 42:1-6, in which he retracts all that he has said, and 
the account, 42:7-9 of Jehovah’s anger against the friends, and his feeling that after all, Job has represented 
him rightly. 


Twenty-sixth day. § 117. Read the conclusion found in the Epilogue, 42:10-16, in which Job is given 
double what he formerly possessed, friends return to him, more children are born to him, and his life prolonged. 


Twenty-seventh day. How now is one to regard the book of Job? The author has been given, from 
on high, a new and higher conception of God. This author is living at a time when men are suffering, though 
they are confident of their innocence, and at the same time feel that God has refused to hear their cries. The 
author believes that the remedy for the situation is this broader and deeper conception of God which has been 
revealed to him. -He therefore-makes an effort to convey this idea to the men <f his times. He puts his 
thought in a literary form, the most magnificent the world has ever seen. Job represent: the case of the suf- 
ferer. The friends and Elihu represent the conceptions. of God which had hitherto prevailed, but which were 
not broad enough to cover the case. In the speeches of Jehovah out of the whirlwind the true conception is 
given, and the suffering one seeing (as the new light breaks in upon him) this new conception of God, now 
humbly acknowledges that he has hitherto misunderstood God, and that now his eyes are open. For a full 
and clear exposition of ail this see Davidson’s “ Job,” pp. 23-29. 
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REVIEW QUESTIONS. 


READ CAREFULLY.— Answer questions, as far as possible, from memory. Then take your Bible and review with the 

questions in mind, revising your answers as you read. Should you wish to work for a certificate, duplicate blanks for these 

uestions will be sent on application to the office of the Institute, Hyde Park, Chicago, Ill., enclosing two-cent stamp. Blanks for 
the entire course will be sent at once. Any person sending in nine papers for the year will receive a certificate. “ 


1. What new character in the drama is introduced this month?........ te ne Shc At eee Pee: Seats oh ee 
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5. Name the illustrations which he uses to prove the greatness of God ............ccceccesceccccccceccccerce 
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6. What reason does Elihu give for God’s failure to answer the cries of the suffering in all cases? ......-. ee 


7. By what argument does he establish God’s justice?........... Serre ee cis 
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il. Name ten of the phenomena of animate and inanimate nature by which Jehovah illustrates his majesty 
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HONOK QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, but 
must be answered from memory. ’ 


1. In your estimation, how does the writer of the book of Job compare in his character of Sage or Philosopher 
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5. Did the writer solve the problem of suffering in the world, or simply confute the theory, that all suffering is 


necessarily a punishment for the sin of the sufferer ? 
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A PERSONAL WORD TO THE STUDENT 


Among the many good things said at the recent Convention for the Improvement of Religious Education 
were the forcible words of President Rhees of Rochester University. I am presenting a portion of them to you 
this month, feeling that they cannot fail to give some help and stimulus to the members of the Institute. 

The object of religious education is to beget in the children who are taught living conceptions for them- 
selves, controling their lives, of God, of duty, and of destiny. Having this conception of religious education in 
mind, then, what has the modern historical study of the Bible to say to the general subject of religious educa- 
tion? It has to say, as I understand the matter, first, that the Bible is the natural text-book for such study of 
religion. It is the natural text-book, because, in the first place, it furnishes the mind with the facts of the religious 
development of the people from whom we have our heritage, through whom there has come to civilized human- 
ity the highest reach of the religious life and spirit which we have yet attained. It is the natural text-book for 
education in religion, because it furnishes the children whom we would instruct with the best material for under- 
standing the facts of religious life and the facts of those conceptions of God and duty and destiny which have hal- 
lowed the lives of other men and which have led them in their paths of right and duty. 

“More than that, the historical study of the Scriptures in the modern sense says to education in religion, 
the Bible is the natural text-book for that education, because it more than anything else is competent to awaken 
in the child those conceptions for himself of God and duty and destiny which are really the aim and end of 
religious education. In making this statement in regard to the modern historical study in its relation to reli- 
gious education, the fact has already been mentioned that religion, the religion of Israel, culminating in Chris- 
tianity, is a growth, and it is a growth of experience of the human soul with God. As we read the Bible we 
find that we are dealing with the lives of men, strong, passionate men, who by some process or other have 
come under the dominion of the thought of God, have been brought into the path of duty, as they conceived 
duty, have linked their souls with God in order to attain success in that path of duty, and have found their 
life’s balance and concept in the destiny which they believed was involved in God and the duty which they were 
seeking to attain. 

“Modern historical study would say next, as I understand the religious instruction of the day, that our 
religion is not the religion of a book. This it emphasizes, because the immediate past has furnished us an idea 
that such is the case. The post-Reformation period set before the man as his ultimate authority an infallible 
book. It did this to have an ultimate standard of appeal before which all the ideas, theories, doctrines, and 
modes of life could be brought for judgment. It was a very convenient mode of estimating the statements con- 
cerning religious thought, and that idea very rapidly took possession of the minds of the Church. Modern his- 
torical study of the Bible has discovered another thing, namely, that the religion of a book is precisely that thing 
which Jesus had to contend with in his ministry against the scribes. God had spoken in one law; the business of 
the religious teacher was simply to interpret that law; the law stood for God, it was between the soul and God. 
That was the wineskin in which the old wine was held, and it held the old wine with great satisfaction. The 
peculiarity of the mission of Jesus and of his apostles was expressed similarly in that word of his, that the new 
wine is too strong for the old wineskins and the thing he had to shatter was the idea of the religion of a book. 

“Modern historical study of the Bible lifts its voice in protest against the conception that Christianity isthe -- 
religion of a book. It adds a word of great value when it asserts that it is a religion with a book. What do we 
mean when we say Christianity is a religion with a book? We mean that the Bible furnishes the natural springs 
for the development of the ideas of God, of duty, and destiny which are essential to the development of religious 
life. It does this because it is the record of religious life. What are those passages of the Bible which most 
often appeal to the human spirit? For instance, there come before the memory Moses’ vision of God; the 
Deuteronomic command, ‘Thou shalt love the Lord thy God with all thy heart’; Isaiah’s vision; ‘the soul that 
sinneth shall die’; the thirteenth chapter of Corinthians; nearly every word of Jesus. They belong to the human 
spirit and they are the utterances of life, and that is the reason why the Bible offers the natural spring out of 
which the true concepts of God, of duty, and destiny will be developed by the mind, the soul, that is given the 
opportunity to contemplate them. 

“The whole study of the Bible historically is not the study of archeology; it is not investigation of things 
that are past and belong to museums; it is the study of life, and it is because 4 life breathes there, the life which 
by the providence of God was led into the deepest knowledge of the things unseen, that the Bible is the natural 
and best source for bringing out in the consciousness these conceptions of God, duty, and destiny which are 
essential to religious education. 

“Tn the third place, the Bible is so intimately identified with Christianity that we can call our religion the 
religion with the book, because it furnishes to us still a standard. The Bible is a standard because it is before 
us constantly, showing us the matchless development of the well-balanced religion. The world shows many 
vagaries, many extremes, but the tendency of development is steadily and clearly toward the sanity and balance 
of Jesus. 

Meters historical study of the Bible therefore offers to modern religious education the Bible as the record 
of God’s development among men of a religious life, and therefore the best stimulus for exciting in individuals 
a corresponding religious life; the standard to which the impulses of all religious life may be brought for test- 
ing; the guiding influence to which we may turn every time when we seem to be oppressed by the authority 
and tyranny of human thinking and go out into the free places of the soul’s liberty in the presence of the Most 
High.” 

We trust that these words may awaken in us a stronger sense of our privilege in being counted among those 





- who are learning to know the Bible in this large and helpful way. 


ANALYTICAL OUTLINE. 


THE WORK OF THE SAGES IN RELATION TO THAT OF THE PROPHETS AND PRIESTS. | 


§118. The Wisdom of Proverbs. Prov. 8:1-36, $125. Examples of Wisdom Element in Ezekiel. 
g 119. The Wisdom of Job Job 28 Ezek. 7:26; 12:22; 14.12-14; 17: 2-4, 22-24; ch. 28, 
§120. Various Phases of Wisdom. §126. Examples of Wisdom Elementin Isaiah 40—66, 
Isa. 10:18; Bx. 28:3, 31:3, 3 ols 34:9; Isa. 29:14; Isa, 40: 6-8, a on ert 19, 25; 47:18, 14; 49:15; 50:10; 
Job. 39:17; Prov. 10:31; Jer. 8:9; Job 38:36; 713; 4:16; BT: 1, 2, 11-13 15, 20, 21; 
pan 3:19; 2 2:6; 8:22 ai 1:20-23; 8:14; 4:7; 58: 7-11; 8: ate ‘1: 11; 64: 1-5, 8; 6 65:8, 13-16, 
SOS A 1A Ost Othe 
§121. Examples of Wisdom Element in Amos. §127. The Wisdom Element in Daniel. 
Amos 8:1-8, 12; 5:3; 5:8, 9; 9:63 5:19; 6:12; 1:32: 8. Dan. 1:3, 4, 17, 20; 2:19-22. 
§122. Examples of Wisdom Element in Hosea. §128. References to the Wisdom Element in the 
Hosea 8:7; 7:4;10:1; 10:12, 13; 14:9; chs. 1—3. Teval Lateratoce ee 
§123. Examples of Wisdom Element in Isaiah 1—39 : . 5: 0: ee 
and in Micah. §129. Wisdom and the Hebrew Cosmogony. 
Isa. 1:3; 1:22; 2:22; 3:10,11; 5:1-7; 5:18-23; ABE Gen. 1128 


0:14 : 10: 13-15 ; 11:24 9; 28; 23-29 ; Mic. 2 


: J . : 130. Wisdom and the Levitical Ritual. oe 
§124. Examples of Wisdom Element in Jeremiah and 5 page 
Habakkuk. §131. Wisdom and the Psalter. 
Jer, 12:1-5; 17:5-11; 18:7-10; 9:12, 23; 18:18; 49:7; Ps. 90; 8; 11; 16; 24:1-6; 29; 73:49; 85:10—13; 93; 
Hab. 2:5; 2:6-20. 102 +3-11. 


SPECIFIC DIRECTIONS FOR STUDY. 


NotE.—The section numbers refer to the sections of the preceding Outline. The suggestions on the stud 

y of each day 
though by no means covering all the work that might be done, are made fuller this month than will h : 
after. In later sheets the student will be thrown more upon his own responsibility. pernand hemos 


Abbreviations: C., Was) M., Ma R. V., Revised Version of the Bible; A. V., Auth . 
Appeal oa token ents , Authorized or Old Version of the Bible; 


* First day. §118. Read once more Proverbs 8:1-36, and note the statements concerning Wisdom. (1) 
The character of her teaching; (2) her attributes (a) subtle, (b) an enemy of evil, (¢) employed by kings and 
princes for council, (d) loving and accessible, (e) ready to honor and reward, (f) just; (3) her origin; (4) her 
relation to the creation and government of the universe. 


Second day. §119. Read again Job chap. 28, and note that Wisdom (a) may not be found in the earth, 
(6) may not be purchased, (c) may be found only through God who created it, since Wisdom is the fear of 
the Lord. 


Third day. §120. Study closely in the light of all that you have read about Wisdom, the following 
significations which may be assigned toe word “wisdom” in various connections: (1) skill in war, technical 
work, etc.; (2) ability in administration ; (3) shrewdness, or instinct, as of the ostrich; (4) prudence in religions 
affairs; (5) ethical and religious Wisdom, (a) of God, (b) personified as a woman, (c) of man. 

Read now the following texts in which the word “wisdom” occurs, and determine for yourself which of 
the several significations is intended in each text: Isaiah 10:13; Ex. 28:3; 31:3,6; Deut. 34:9; Isa, 29:14; 
Job 39:17; Prov. 10:31; Jer. 8:9; Job 38:36; Prov. 3:19; 2:6; 8:22-31; 1:20-23; 8:14; 4:7; 15:33; 14:6; Bel. 


Fourth day. Is it not clear from Proverbs 8:22-31, that Wisdom includes (1) what may be called the 
world plan, that is, cosmogony or, in other words, the laws and principles in accordance with which the 
universe was created. Is it not clear from the book of Proverbs in general, which, you will remember, deals 
in precepts concerning all the duties and practical activities of life, that wisdom includes (2) the laws of life 
which man must discover and accept if he would be happy and successful. Consider the problem of the pose 

*As the work of the month proceeds, it will be found that more then one day will be required to do the work assigned to 


some of the days. It was deemed best, however, not to divide these d 
Cis Onbiheee ddtuenichinmesodl co ore eg, ese days but to allow the student to spend more than the allotted 
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of Job, and what you have already learned concerning the problems of Ecclesiastes and the Song of Songs, 
Does not Wisdom include (3) the special problems of life which relate to suffering, love, intellectual skepticism 
etc.? Cannot all this be formulated as an attempt to answer the qyestion “How shall I live, and for what 
end?” Once more remember the order: world-laws, life-laws, life-problems. 


Fifth day. §121. Is it not likely that the prophets availed themselves of the principles of wisdom and 
of the forms in which wisdom-thought is expressed? Read Amos 3:1-8, and note that if the interrogations 
were turned into affirmative or negative statements, each would be practically a proverb. Read also Amos 
3:12; 5:3; 5:8,9; 9:6; 5:19; 6:12, and note how the commonplace wisdom of the lower people is adopted 
by Amos. 


Sixth day. §121. Read Amos 1:3—2:8, and note the phrase, “For three transgressions, yea for four” 
repeated so frequently. Compare this with the numerical proverbs in Prov. 30:18-31. Remember now that 
Amos was a husbandman, close to the people, and try to form a conception of the influence of the common 
ways of speaking and thinking upon the prophets. 


Seventh day. § 122. Read Hosea 8:7; 7:4; 10:1; 10:12, 13; 14:9; and notice the use made by Hosea of 
proverbial matter. Read Hosea, chaps. 1-3, in which the prophet pictures the unceasing love of a husband 
whose wife was faithless, the power of that love to reform her, thus symbolizing the love of God for his faith- 
less people, and indicating that in time that love will be victorious. Consider how this is a complement of the 
Song of Songs, in which the power of pure love, this time from the side of the woman, is portrayed. Try to 
realize that this is one of the laws contained in Wisdom, of which the prophet makes a practical application. 


Highth day. §123. Read Isaiah 1:3; 1:22; 2:22; 3:10,11; and note how the prince of prophets, Isaiah, 
uses proyerbial material, that is, Wisdom. Read again the song in Isaiah 5:1-7, which in form and in thought 
is nearer wisdom than prophecy ; also 5:18-23, which, but for the phrase “Holy One of Israel” (v.19), sounds 
as if it were from the book of Proverbs. : 


Ninth day. § 123. Read Isaiah 9:18; 10:1-4; 10:13-15; and see how still more markedly Isaiah uses the 
proverbial form of expression. Read the beautiful Messianic passage, 11:2-9; and note (1) how the prophet 
foretells that the spirit of the Messiah should be that of wisdom, understanding, knowledge, and the fear of the 
Lord ; (2) how the ideal life is pictured, when animals shall lie down together at peace with themselves and 
with man. 


Tenth day. § 123. Read again Isaiah 28:23-29, in which the prophet uses the laws of husbandry asa 
basis for an argument in the realm of politics. Notice how this same influence is to be seen in Isaiah’s contem- 
porary, Micah, Mic. 2:1-4; 3:1-4. 


Eleventh day. §124. Note this Wisdom influence as it appears in the work of Jeremiah and Habakkuk: 
Peri2-5; 1725-11; 18710; 9212, 233 18:18; 49:7, Hab. 2355 2:6-20. 


Twelfth day. §125. Notice the same influence in Ezekiel 7:26; 12:22; 14:12-14; 17:2-4; 17:21-24; 28, 


Thirteenth day. §126. Continue this investigation in Isaiah 40:68, 12-16; 44:18, 19, 25; 47:13, 14; 49: 
yeni 10. 


Fourteenth day. § 126. Continue with Isaiah 52:13; 53:11; 54:16; 57:1, 2, 11-13, 15, 20, 21; 58:7-11; 
60:12; 61:11; 64:1-5, 8; 65:8, 13-16. 

Fifteenth day. § 127. Read Daniel 1:3, 4, 17, 20, and notice how the prophet Daniel is represented as 
being especially endowed with wisdom. Read still further 2: 19-22, and recall the whole story of Daniel in 
Babylon. 


Sixteenth day. To what extent are the following statements concerning the prophets and their use of 
Wisdom correct? (1) The prophet makes large use of Wisdom material, especially in the later periods. (2) 
The great truths of Wisdom seem to serve as the basis for specific religious application by the prophets. (3) 
Wisdom deals with the universe and life, prophecy deals with Israel and the future of Israel’s kingdom, and 
consequently the horizon of the prophet is gradually broadened by Wisdom. (4) in proportion as a prophet 
founds his work on Wisdom principles, in that proportion he is strong and influential. 


Seventeenth day. §128. Recall now that one of the important fields of Wisdom is that which includes the 
laws of life. Remember that these laws as indicated in Proverbs include among others the following points: 
{1) Man, his origin, constitution, education ; (2) man in relation to his parents, his wife, his children, his slaves, 


and his descendents; (3) as a nation in relation to other nations, as man in relation to other men, his poverty, 
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his wealth, his legal relations, his political relations; (4) man’s duty to himself, his duty to God. Think 
through these topics, and consider how many of them are covered in the Decalogue. In other words the laws 
of life as treated in the Wisdom literature come into the closest possible relationship with the laws of the 
Decalogue, and consequently with the laws of Moses found in Exodus 21—23 and in Deuteronomy and 
Leviticus. 


Eighteenth day. §129. Read Genesis 1 :1—2:4, the Hebrew account of creation, and note that this must 
stand in the closest possible connection with Wisdom in so far as Wisdom treats of cosmogony, or the 
world-law. 


Nineteenth day. §130. Read Exodus 31:1-11, and note that Wisdom, including as it does skill in cunning 
work of gold and silver and stone and wood, i closely associated with the Tabernacle, and with the entire 
Levitical service. This elaborate ritual is therefore to be connected with the Wisdom element 


Twentieth day. In view of the section cited above wi-l the following statements hold good? (1) The leg- 
islative, or priestly system of the Israelitish nation based upon the great principles of Wisdom, namely the 
conception of God, the love of God for man, ete. ( The standard of life as set forth in these laws is the 
standard prescribed by Wisdom itself, as seen in Proverbs. (3)% theory of creation announced in this legis- 
lation is in harmony with the world-law, found in Wisdom. (4) Even the ritualism of the Levitical service is 
ascribed to the Wisdom of those who inaugurated it. 


Twenty-first day. § 131. Read Psalm 90, which deals with the problem of the transitoriness of life, and 
which perhaps contains more of the element of Wisdom than any other single Psalm in the Psalter: (a) The 
Lord a safe dwelling place, v. 1; (b) eternal, unchangeable, v. 2; (c) permanent, not transitory, vs. 4-6; (d) the 
wrath of God a consuming fire devouring man in his iniquity ; (e) human life brief and transitory, vs. 7-11; (f) 
a prayer for wisdom, vs. 12-15. 


Twenty-second day. §131. Consider to what extent the Wisdom element may be found in the following: 
Psalms 8; 11; 16; 24:1-6; 29; 73:4-9; 85:10-18; 93; 102:3-11. 


Twenty-third day. Consider, in the light of all the preceding, the following statements: (1) Ore may 
understand and comprehend the Wisdom element in Scripture in proportion as he is (- ) acquainted with the 
Israelitish conception of God, (b) connects this conception with the practical affairs of life, (c) cultivates an 
appreciation of the Hebrew method of thought, (d) distinguishes sharply between the Hebrew conception of 
the national and the universal. (2) The history of the conception of God is requisite because the idea is fun- 
damental. The idea of God is the internal, Wisdom literature the external. (3) The idea of God is the divine 
revelation, wisdom the practical application in the literature. (4) True wisdom did not flourish until a true 
conception of God had been reached. This was in the time of the captivity, when monotheism was at last 
established. 


REVIEW QUESTIONS. 


READ CAREFULLY.— Answer questions, as far as possible, from memory. Then take your Bibl i i 

] ! J IL : £ s ; : e and re 
questions in mind, revising your answers as you read, Should you wish to work for a are ieee duplicate planes Pika 
questions will be sent on application to the office of the Institute, Hyde Park, Chicago, Ill., enclosing two-cent stamp. Blanks for 
the entire course will be sent at once. Any person sending in nine papers for the year will receive a certificate. 


1. Name ten of the various phases of Wisdom which you have observed in your study 
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8. Quote from each, Isaiah, Jeremiah, Ezekiel, and Daniel, the passage that seems to you to contain most of 


the Wisdom element 
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9. Which of the four principles concerning the prophetic use of Wisdom seems to you most apparent from 


your study? 
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10. Write an analysis of the Decalogue under the heads given under the seventeenth day, placing under each 


Cee eu biR TS Ores Seles 6, clue ere ble. 2)0 © vow vie elo tele ce seteinbe ele © Op, 0.0) © oF 6, 66. sid du6 410) € 0 Keio 60/90 8 )simim ls aie saeie! sis edele Sp. sites) © lekelsuNmiai> isc se Seas 
BO) 18 Oh sie iw) 0.6) ©) vi d/.0:': O10: 68) 8: 6.0 pi18,6)\<) vt wie 86) vp i6:.0) 0/6! bee) 6 wie) Ole wip ,6) Cleese 0 ve e's als ww wie ey, 4 01010, .0 6) 65) wos 6) 6 sum ue) Ee sae ie Mee LS ae me ee ee 
(Ore G8 a0 OL6 Ge Jee oie @ oye O) ip New uieiie @ © 0 6 ele wie 6m: 's\ pele ule, eeles 0.60 ©) ¢. 0) wile eee 1s, ee we mete Vor at be 6 [e)e. 81m a Bie Ale ae) fe) wialies eo) eile) ies ese beige) ess/e/4ns) Sie nae 
+ 06 © S16 @..0 OLR lorie © Salle, © 6) 6) 0.6 Sie 0) Ce 0 056.0 oe eles Cele io 6.6 (06) 9,610) 0 (ore (ee) 0/0 (eS (eum) bane sea ele @ be 6\ ew 0,6 ©. 60/6) oLunv je] S| Smile) Siainene! © e1e iM ele hela lai si (tales 
Bw ae © 0) 0/6 6 lee 8.0 milo We 6 Ble a cieiel si sile's ele seo e\eve 0 0 A 0i'e 60/0 60618 0 66 Sa 86 Bi ce.e ele © 9. 0. ese 610 (06 0.8\6\> 610 0X6 mo) (9010 om, oe S.05e)4 8 elma (Mel scale eis 
Cece meee ee eens eee wo ee Bt ee we we wees woes meee CO oe Sema seer oene tener e euse sees sense Dees seessrssesrs sense sere veer enee 


COM e meee cere ee eens meee eee nes reer rere re ee seee seer reese cere reese ssseseewts sees cose seseseeses sees erese eens eesecees 


Bc ee meme ee ee Bere eee s meee r ese ne cece tees cose ames vets were were rere es eee ee eees teste eeee eer er ee eeee es eH Oe SECC Ee SEES 


A) BUY! © 91 (elreime jolie: 0/8) 4) ie). 6 fale co: ee) i) ele) g) e690) 0) 0) whe vale, 0, 0) e568) Bima « Gia) 's\\s (oe cerielie) #, ei.0 4 “sive 6.8) e\lu ‘eel le) Sil (6) a1.6 ete” (elie suite! (wile) elie) (elie, allelialiellel s/rol biel elton dé) e/ aitelaivaliel eiteltaitetaite 


12. Give some of the great Wisdom ideas which were common to other biblical literature concerning (a) the 


conception of God 
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14. (c) the relation of these to practical affairs of life 
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HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, but 
must be answered from memory. 


1. What literary forms of the work of the Sages have thus far been studied ?.... 2... 0... 0... ccc eee eee eee 
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4. Should you think that this thought of the Sages would take literary form in the early or the later period 
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5. (a) How important in the History, Prophecy, and Wisdom of the Israelites was their conception of God ? 


(b) Do you think that this conception was complete from the beginning or that it grew and developed with 
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A PERSONAL WORD TO THE STUDENT 


The question is asked in some quarters today, “Is the Bible really necessary to the life of the church and 
the individual?’ Why should such a question arise? What does it mean that the question should be put? 
The intellectual and spiritual situation which prompts it is undoubtedly due to the widely extended uncer- 
tainty concerning the true doctrine of Scripture. Criticism is responsible in part for this uacertainty. The 
mere possibility of approaching the Bible from this point of view, of challenging it concerning its right to 
speak authoritatively in this or that sphere, tends to unsettle men’s minds. Another fruitful source of uncer- 
tainty lies in the influence exerted by the new light thrown on other religions and other sacred books, for 
which simiar claims are made. Is the Bible one among these bibles? Can it demand a higher place, a unique 
place? The tendency of all such investigation and comparison is simply to suggest to some earnest men this 
way out of the difficulty —the assertion that the Bible is not basal after all, not indispensable to Christianity. 

Another cause as potent, in fact more potent, lies nearer to the heart and conscience of the people. It is 
this: that wrong use of Scripture by the teachers and leaders of the church has belittled its authority. Thus 
men have, in one case, rejected it, but in larger numbers practically concluded that Christianity is better off 
by putting the Bible in a subordinate place. To speak plainly and simply there are. multitudes of Christian 
people in whose lives the Bible plays a very secondary part. It is not vital in their Christian experience. 
No doubt, they have a reverence for it, and read it. No doubt they receive it second-hand, and filtered through 
another mind, from the Christian preacher. But there are many other elements of the Christian system 
which are much more central and powerful in sustaining their Christian vitality. Why? Because of the facts 
just mentioned. Partly the indefiniteness and uncertainty of the place which is left to the Bible, after the 
assaults of criticism, and in the midst of other scriptures. But primarily and mainly because of the misuse 
of the Bible, whereby it has not been made to unite itself to life, has not been codérdinated with their com 
mon sense, their mental and spiritual observation. They find that they can get along without it. Then 
comes the theorist and manufactures a doctrine which justifies them in their practices. Thus this age has 
seen the rise of various schools of thought which, in many respects, differ as widely as possible, but agree in 
this, that the Bible is not essential to successful Christian living. 

These theories are all wrong and these practices are surely to end in disaster. The feeling which prompts 
them cannot but be temporary, and will pass away with sober reflection and more careful study. We cannot 
get along without the Bible. Scripture has a radical, a fundamental service to do for religion. Take, for 
example, three of its more important features and ask their message for the present age: (1) The delineation 
of the life of Christ contained in the gospels is of perennial importance, and a careful study of it is funda- 
mental to Christian knowledge and experience. Without constant return to its marvelous pictures, its vivid 
and accurate details, the church plunges off into false views of the true Christian character, or into an emphasis 
of doctrine as over against life, resulting in a weak and juiceless type of service. (2) Another element is the 
Messianic prophecy, which, with its ideal pictures of the future, holds before the church in all ages a higher 
possibility of achievement centering in the fuller manifestation of the Christ—a service simply indispensable 
to a growing Christianity, relieving it from the danger of narrowness, pointing it onward and upward, for- 
bidding it to be satisfied with any one type of excellence already attained. (8) The biblical history, with its 
unexampled series of failures and successes carried through under a constant sense of Divine guidance, is 
equally of permanent valueto men. It is here that the Bible is more clearly unique. Other bibles are not only 
without the historic spirit; they lack, above all, the religio-historic spirit of the Old and New Testament 
Scriptures. If it is to be guided thus by the typical experiences of the past to an ideal future, the church 
must needs hold fast to the Bible. If, in and through the past and the future, it is to attain to the supreme 
ideal of character, it must hold fast to the biblical Christ. The church, the individual, cannot do without the 
Bible. Its presence and power are indispensable to existence, not to speak of progress. 

There is a real good to come out of these forces and influences which seem to be undermining the Bible. 
They will, in the end, really strengthen its hold upon men. They are to bring out in what the real strength 
of the Scripture consists. They are to emphasize its peculiar uniqueness, not as it is interpreted by 
the doctors, but as it is illuminated by the facts of other religions and the investigations of science. The 
wrong uses to which Scripture has been put, the wrong tests which have been applied to it, the false glory in 
which it has been enveloped —all receive no mercy at the hands of facts such as wide study presents. But the 
permanent elements do not suffer, and it is just these which make the Bible indispensable and essential to the 
Christian. It must and will be brought into more vital relation to men and it will be seen more and more to 
contain the essence of all that the world needs in the way of principles of social, national, and individual life 
in their religious aspect, placed in concrete and vital shape for the nourishment of the world. , 

In view of these facts do you not feel it incumbent upon you personally to give so much of your strength 
and enthusiasm as is possible to the advancement of the great movement in favor of Bible study in which by 
your present work you are sharing? Let us all strive together with the common purpose to make the Bible the 
most ue read, the most carefully followed, the most heartily loved book in the universe of the God whom 
it reveals. 
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ANALYTICAL OUTLINE. 
THE WORK OF THE SAGES WITH RESPEC1 TO ITS HISTORICAL DEVELOPMENT. 


§ 132. eetorical Review of Great Lives and Events § 138. National History in the Third Period. 
of Israel’s History.) 2 Kings 24:12-16; 25:11; Jor. 52:28-W; Kara che. 1. 


§ 133. The National Spirit of Israel’s Songs in the § 139. The Conception of God in the Third Period, 
Isaiah 45:12, 13; 51:12, 13; 45:21-28; Job 23:1-7, 


First Period. 
Exodus 15:1-21; Judges 5; Dent. 32; Numbers 23,24; § 140. Thought upon the Relation between God 
Serge ue and Man. Deut, 24:1-14; Paalm 22, 
z e Nationa irit in the Prophecy of th . 
P ee § 141. Relation between Wisdom and Life. 


Second Period. ets 
Isaiah 1. Prov. 12-65 3:13-20; 811-45 10:23, 


§ 135. The Individual and Practical Element in the § 142. Man an Individual, responsible to Jehovah for 
Wisdom of the Second Period. his own Acts. Ser. 31:29, 30; Baek, 1413-20, 


Prov. chs. 10—22 ; especially 13 and 15. ; 3 : Bm te 
§ 143. (Literature of the ourth Period.) 


-§ 136. The Prophetic Conception of God in the § 144, The Necessity of Holiness. 


Second Period. ; Ezra 9: 5,6, 15; Lev. 10:8, 9, 10; 11: 44, 45, 47; 16:2-5, 
Amos 5:14, 15; Hosea, ch. 11; Isaiah 1:10-17; 5:24; 29-04, 
10: 20-23. - 
: § 145. The Conception of God becoming more Spir- 
$137. Thought concerning the true Nature and itual in the Fourth Period. 
Source of Wisdom. Poalmes M1, 93, 104, 111, 
Proy. 14:26; 13:14; 3:28; 21:26; 11:26; 24:29; 15:1; . 2 (aks 
17:17; 11:31; 15:6. F § 146. The Ideas concerning Sin, Prayer, Atonement. 


SPECIFIC DIRECTIONS FOR STUDY. 


Notze.—The section numbers refer to the sections of the preceding Outline. The suggestions on the study of each day 
though by no means covering all the work that might be done, are made foller this month than will perhaps be necessary here- 
after. In later sheets the student will be thrown more upon his own responsibility. 

Abbreviations: C., Chart; M.,Map.; R. V., Revised Version of the Bible; A. ¥., Authorized or OJd Version of the Bible, 
of., compare; i. é., thatis; ff., following. 


First day. §132. Recall the important facts: (1) that the Wisdom element entered very largely into the 
utterances of the prophet (see Direction Sheet No. 7, 5th to 16th days); (2) that the Wisdom element entered 
also into the laws of Moses which were concerned with the duties of life (D.S. No. 7, 17th day); (3) that the 
Wisdom element entered also into the world-laws (D.S. No. 7, 18th day), and into the construction of the 
tabernacle (D. S. No. 7, 19th day). Try to appreciate the wonderfully pervasive character of Wisdom and do 
not forget how closely related to the teachings of Wisdom is the idea of God. 


Second day. § 132. Remembering (1) that the Hebrew nation was selected from aJ] the nations of the 
earth to be the medium of God’s revelation to mankind, (2) that the history of this nation is therefore a 
history specially guided by the divine hand for the purpose of serving as the medium of divine revelation, 
(Deut. 32:8), try to sketch the history of Israel in its great outlines from beginning to end. If you can do 
nothing better, think of the great characters in order, ¢. g., Abraham, Moses, David, Amos, Hosea, Isaiah, 
Jeremiah, Ezekiel, Ezra, Nehemiah, and try to determine in your mind what in particular each one represents. 


Third day. § 132. Suppose that you undertake to classify this history in periods as follows: Wiret, from 
the times of Abraham when the nation is nomadic, through the residence in Egypt and the wandering in the 
wilderness until at last, having taken possession of the promised land, and the royal order having been estab- 
lished, David has conquered Israel’s enemies and Solomon reigns in peace and prosperity. 

Second, from the separation of the nation into the northern and southern kingdom through the period 
when the prophets (Amos, Hosea, Isaiah, Micah), come forward in their strength and direct the minds of the 
people to higher conceptions of God; through the troublous times of North and South until, Samaria having 
perished (although Jerusalem is delivered 701 B. C.) the book of Deuteronomy is found in the reign of the 
good King Josiah and a great revival takes place, based upon a conception of God which had never before been 
appreciated by the people, —the conception of love. 

Third, from the time of this great revival of religious interest, through days of reaction and sin, th rough 
periods of national reproach and disgrace (Jerusalem being destroyed, and the people carried into captivity), 
to the period when, after the restoration of the Babylonian captives and the rebuilding of the temple, the 
power of the priesthood becomes greater and greater (the influence of the prophets all the while decaying) and, 
at last, Ezra institutes the great reforms of his day. 

Fourth, trom the times of Ezra, marked as these are by zeal and earnestness for the service of the sanctu- 


ary and likewise by the spirituality and depth of religious feeling, indicated by the psalms of this period, —~a 
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time of reasoning and reflection, of clearer and truer conceptions of God, — to the days of the Maccabees when 
again Israel fought as in olden times for the preservation of the purity of her religion. | ; 

Try to get these four periods distinctly in your mind. Read them over and over again, remembering that 
almost every phrase represents a century, or a half-century of history. 


Fourth day. § 133. Read the Song of the Exodus, Ex. 15:1-21. Note carefully the sentiments which it 
contains concerning Jehovah, and also that it is a distinctly national song. j 

Fifth day. §133. Read the Song of Deborah, Judges 5, and note (1) how little it contains of the strictly 
religious element, (2) that it is a national song dealing with an event in the history of the nation. 

Sixth day. § 133. Read Deut. 32, and note how it exhausts itself in its description of the blessings con- 
ferred upon the people by Jehovah, and the subsequent ingratitude of the people. 


Seventh day. §133. Read Numbers 23, 24, and note the strictly national character of the utterances, 
that is, the whole poem deals with the nation, as distinct from the outside nations. 


Eighth day. §133. Read Psalm 18, or as much of it as you may desire, and note, with reference to this 
Psalm (1) its warlike character, (2) its national character, (3) the childlike and naive representations of Jehovah 
which it contains. 

Ninth day. § 133. Remembering that the passages which have been read are representative poems of the 
first of the four periods of Hebrew history, note (1) how Jehovah is represented as a God residing at Sinai, 
(Judges 5:4, 5), as a man of war (Ex. 15:3). If we were to study other passages we should see that he is rep- 
resented also as judge of his people and as sovereign. He is mighty, terrible, righteous, and one who should be 
worshiped without an idol. (2) That there is no evidence that the sages form a distinct class, but there are 
Wise men and women to whom people come for advice. (3) That the utterances of the period are stern and 
were ponds of battle, and predictions of plenteous prosperity. That the people are just settling down into 
civilized life. 


Tenth day. §134. Read Isaiah 1, and as you read it remember that it is a typical prophetic sermon and 
in a measure represents all other sermons. If every other prophetic utterance had been lost, this first chapter 
of Isaiah would give us a fairly correct conception of the whole work of prophecy. Notice (1) how the prophet 
refers to the ruin and devastation which he sees on every side brought about by Israel's sin, (2) how his mind 
is occupied by the nation rather than the individual, (3) how he thunders forth his denunciations of the nation’s 
rottenness, (4) how he pictures the wrath of God at the sin of the people, (5) how he predicts the destruction 
which shall come upon the nation if they do not turn from their evil ways. Regard this as a summary of all 
prophecy. 

Eleventh day. Recall the principal poetical* writings after the days of Solomon up to the times of 
Jeremiah. They are the books of Amos, Hosea, Isaiah, Micah, Nahum and Zephaniah. They are all prophets; 
all are doing the work illustrated in the first chapter of Isaiah which has just been studied; all deal with the 
nation and with the future; all preach the consequences of sin. The poetic feeling of the period is 
exhausted in prophecy. Occasionally the prophets use the proverbial style (see D. S. No. 7, 5th to 16th days), 
but for the most part their work is of the character just indicated. Remember that this is the great period 
of prophecy, that never afterward is the prophetic influence so strong. With the days of Jeremiah the 
prophetic influence begins to wane and the life of the prophet is the life of a martyr. 


Twelfth day. §135. But we must not forget that’ much of the book of Proverbs, as we have already 
seen, had its origin in this period. This is quite certainly true of the great body of the book, chs. 10-22. 
Read as a typical example of the work of the Sages, ch. 13 or 15, and try to feel the contrast between such a 
chapter and the first chapter of Isaiah. 


Thirteenth day. $135. Let us now formulate briefly the contrast just referred to: The Sage (1) makes 
no reference to the nation, but deals with the individual, (2) makes no reference to historic events of any kind, 
but deals with principles, (3) undertakes not to appease the wrath of God but to persuade people to live as 
men ought to live in a well regulated community. The Sage is very practical. He takes each man by himself 
and points out fixed laws of life, or in other words, how he should live, or still more specifically, how he 
ought to treat his animals, his friends, his family, customers, etc. 


Fourteenth day. § 136. Read Amos, 5:14, 15; Hosea, ch.11; Isaiah, 1:10-17; 5:24; 10:20-23 and note 
that the prophets of this period no longer speak so much of God as a warrior, a terrible chief. At all events 
greater stress is laid upon his spiritual nature. They talk of his unity, hisrighteousness. The great name 
for God in this period is Isaiah’s term, the Holy One (that is the Faithful One) of Israel. Above all hig 
righteousness is emphasized, and in connection with this his wonderful love for Israel. 


Fifteenth day. §137. Read Prov. 3:28; 14:26; 13:14; 21:26; 11:26; 24:29; IGS Ca bee aly aly) Selle : 
and note that with this higher conception of God great emphasis is at the same ‘time laid upon pone 
kindness, honesty, sincerity, ete. Note also that the Sage of this period teaches that knowledge of Wisdom 
is to be obtained only in a recognition of God, Prov. 14:26; 13:14. In this doctrine the foundation is laid 
for the future growth of Hebrew Wisdom. Fear of God and success in life are synonomous. All calamity 
is to be explained upon the supposition that the person who suffers has sinned. It is evident that the Sage is 
now one of a class, and that together the Sages form a community something like the community of prophets. 

Siateenth day. § 138. Reeall the poetical writings beginning with Jeremiah. ist i 
follows: Jeremiah, Zephaniah, Habakkuk; in the time of iho capticts Ezekiel, oak, 40-06 eee 
return, Proverbs 1-9, Haggai, and Zechariah. Read 2 Kings, 24:13-16; 25:11; Jer, 52:28-30: Ezra che. 1.3 
and note that in this period the old life of the nation is broken up, the people being carried into captivity 
and brought back into Jerusalem; that the social system is becoming more and more complicated ; that 
philosophers or Sages are occupying a more prominent place. ‘ 


*It should be remembered that all the prophets delivered or wrote thei i i 
not appear in our translations. eir sermons in the form of poetry. This fact does 
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_, Seventeenth day. § 159. Remember that in this period for the first time the nation Israel gave up its 
idolatry and reached a high conception of God. Jehovah, who had been regarded by the masses as a national 
God is now preached and accepted as the author of the world’s existence and the director of its history (Isa. 
48:12, 13; 51:12, 13). He is greater than all the Gods and controls all nations (Isa. 45:21-23). He is now 
seen to be omnipresent in a new sense, and consequently is thought of more definitely as a spiritual being. 


So great a God must be supremely just, Job, 23:1-7. The thought of the period is therefore might, majesty, 
and the wisdom of God. 


_ Highteenth day. §140. Read Deut. 28:1-14 and Psalm 1 and recall the doctrine of the Sages that hap- 
piness and prosperity are the possession of those who love and obey God, Deut. 28:1-14. But contrast with 
this doctrine the actual facts connected with the captivity. The very persons who had been loyal to God 
were those who must now suffer in a foreign land, while their brethren who had abandoned God have no 
such suffering. Read Psalm 22:1-21, the first words of which express the thought of the true follower of 
God, “My God, My God, why hast Thou forsaken me?” A new problem is thus introduced,—the suffering. 
of the righteous. We have seen how this life problem has been worked out in the book of Job. 


Nineteenth day. §141. Read Prov. 1:2-6; 3:13-20; 8:1-4; 10:23, and notice how prominent has become 
the idea of Wisdom, and how earnestly its pursuit is pressed upon man. Notice the repetition of the thought 
that only in the fear of the Lord is it to be found, and note also how the man who does not find it, or at all 
events seek for it, is represented as a fool (Prov. 8:5). The righteous man is now called the wise man; the 
sinner is the foolish man. 


Twentieth day. § 142. Read again Jeremiah’s striking passage, Jer. 31 :29, 30, also Ezek. 14: 13-20, and notice 
that here for the first time is being preached the thought of man’s individual responsibility for his actions. 
Just so soon as Jehovah came to be recognized as a universal God he was thought of as never before, as the God 
of individuals. In real truth the nation Israel in this period ceases to be, and the people come to realize that 
each individual sustains a personal relationship to God. The significance of this great thought cannot be 
overestimated for it involves above all else an exaltation of the idea of man, and the greater the dignity 
conferred on man the greater his duty to himself and his fellowmen. The advance of the ethical standard is 
very marked. 


Twenty-first day. Think over all these readings from the literature of this period and note that in this 
third period Wisdom makes great strides forward, yet everything stands related to the idea of God. Now for 
the first time Wisdom, which deals with principles rather than with that which concerns only the nation, has 
opportunity to develop, for the limitations of national life have been removed. Now for the first time Wisdom 
seems to be supreme; it has pervaded all thought and all life, and has lifted thought and life to a higher plane 
than any that has been occupied before. This is preéminently the period in which Wisdom flourishes. 

Twenty-second day. § 143. Remember that in the last period beginning with Ezra the literary produc- 
tions of Israel are for the most part the following: the historical books, Chronicles, Ezra, and Nehemiah ; the 
strange and interesting stories of Ruth and Esther; the prophetic books, Daniel, Malachi, and Jonah, and 
according to some, Joel ; agreat many of the Psalms; the last two chapters of Proverbs; the Song of Solomon, 
Ecclesiastes ; and the two Apocryphal books, Wisdom of Solomon, and Wisdom of Jesus, Son of Sirach. The 
thought which is to be considered is the great change which has taken place in the form and contents of the 
Hebrew literature. Occupy the time in thinking over the contents of these books.* One wonders whether 
there is to be found in the literature of this period evidence of the influence of Greek and Persian Literature. 
It will be remembered that this was the period of Greek philosophy. 

Twenty-third day. §144. Read Ezra, 9:5, 6,15; Lev. 10:8, 9,10; 11:44, 45-47; 16:2-5, 29-34, and recall 
now that in this period the people accepted and observed as never before the Levitical service, and that 
the great underlying conception of this service is the holiness of God. It ought also to be noted that the 
underlying conception of the Levitical service is the emphasis which it places on individualism. Every man 
has a duty to God, symbolized in this service. Every act of life is performed in God’s sight, and is therefore 
a religious act. 

Twenty-fourth day. §145. It is evident that the conception of God is now that of a God of Law, for 
miracles are few. Everything is done in accordance with rigid routine, but God is thought of by the people as 
a spiritual God, and the deepest expressions of spirituality ever breathed by man belong to this period. Read 
for example Psalms 91, 93, 104, 111. 


Twenty-fifth day. § 146. Consider the following statement concerning this period: The sense of sin 
grows deeper and deeper. Greater emphasis is placed upon the thought of atonement. Prayer is more fre- 
quently mentioned ; the synagogue now is established, an institution which has grown out of the new religious 
life, adapted for prayer and study. The scribes, who succeeded the prophets and who in later times laid 
emphasis upon the law rather than upon life, are becoming stronger and stronger. 


Twenty-sixth day. For the remaining days of the month let your thought dwell upon the following 
questions. He it tine the wisdom element grew stronger and stronger through the first, second, and third 
iods of Israel’s history and thought? ; ’ ; : 
Saget perhaps true that its culmination was reached in the third period which closed as Ezra began his 
k ? . . 
ag Is it true that in the last of the four periods when the priestly thought seems to be supreme the Wisdom 
element loses its ground? But how can this be true if the growth of Wisdom is synonomous with the con- 
i f God himself? : ‘ ’ ; 
Cena tbe fourth period of Israel's history astep backward, or was it as much in advance of the third period 
in the revelation of God of himself, as the third was in advance of the second, and the second in advance of 
the first ? This question deserves our faithful consideration, but it cannot be answered, until, in our next and 
last study we take up the Wisdom literature which still remains to be considered, and among other books the 
Song of Solomon and Ecclesiastes. 


* 1 handbook entitled ‘‘The Old Testament and its Contents,” by Prof. Jas. Robertson, Glasgow, gives a brief intro: 
apSHon ines of these books and would be found helpful in this connection. 


REVIEW QUESTIONS. 


READ CAREFULLY.—Answer questions, as far as possible, from memory. Then take your Bible and review with the 

questions in mind, revising your answers as you read. Should you wish to work for a‘certificate, duplicate blanks for these 

uestions will be sent on application to the office of the Institute, Hyde Park, Chicago, Ill., enclosing two-cent stamp. Blanks for 
the entire course will be sent at once, Any person sending in the nine papers for the year will receive a certificate. 


1. Name some characteristics of or some event connected with each of the great names given in the work of 
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4, What was the predominant characteristic of the songs of early Israel?.............-c0ecccececccctcccece : 
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6. Did the earlier prophets deal chiefly with national or individual life ?. Give a quotation to substantiate 
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7. Does the literature of the Second Period belong chiefly to Wisdom, Prophecy, History, or Legislation ? 


8. What is the fundamental difference between the work of the prophet and the sage with respect to his aim 
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9. What elements are added to the idea of God in the prophetic period ?...........+.. Meepreces BBEOOISBOORGE 


11. What important historical changes took place in the national life in the Third Period ?......... a stelate! sho stcte 
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12, What great life problems came before the faithful Israelite in captivity ?........... cece cee ccc ee reece cece 
13. What great prophetic doctrine concerning the individual gains great force at this time ?.................. 


15. (a) What is the characteristic idea of God and his requirements in the Fourth Period ?.................. 6 
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(6) What religious institutions become prominent in this period ?.............. ese eee ve ee cess ose reee an 
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HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’s 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, but 
must be answered from memory. 


1. Try to formulate some of the changes which took place in the ideas of the nation during the four periods 
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A PERSONAL WORD TO THE STUDENT 


As we approach the ciose of our year of study it seems proper that we should ask ourselves what impressions 
will remain with us as a result of our work and thought, for I take it that we have all been thinking. Shall we 
then take a moment for self-examination and determine what is our personal conception of the central figure 
of our religious life, God. 

Nations have existed whose names have long been lost. Of other nations only the name has come down to 
us. . These have done nothing for the world; have added nothing to its history. They have maintained for a 
longer or shorter period merely the dead level of monotonous existence. In the case of other nations the very 
opposite is true. Separating themselves in an early period from the environment of which they formed a part, 
they have gradually lifted themselves away from that environment to higher and higher plains of life and thought. 
It is the history of these nations that makes up the world’s history. 

Of the many millions of human beings that have lived, the mass are as if they had not lived. There is no 
tangible evidence of their existence. They have been born, they have existed, and they have died, but this is all. 
There has been no contribution to life or thought. In the case of some, however, this does not holdtrue. Imbued 
with a spirit eager to secure that which was higher, driven by an impulse growing out of a desire to help human 
kind, controlled by a power which they themselves could not comprehend, these men have led the world in each 
step of its progress. What now, in each case, was the factor which differentiated the few nations from the many, 
the few individuals from the masses? I answer: a conception of God. And in proportion as this conception is 
true and cigar, and strong, in that proportion did the nation or the individual rise out of darkness into light; to 
that extent nation or individual entertained true and clear and strong conceptions of life and the relationship 
of life, of death and the significance of death. In other words, if we may point out the idea concerning God 
which prevails in any nation, or which is accepted by any individual, there is furnished, at once, the key which 
will explain the laws of the nation, the habits of the individual, the literature of the nation, the utterance of 
the individual, the spirit of the nation, the soul of the individual. 

If you will tell me what you think of God, the relationship which you sustain to him, I can determine a 
measure of your influence in the world. It is not possible that you should have no thought of God since you 
have been willing to study his word with care and patience; but have you come to realize the existence of God 
and your dependence on him; do you yet comprehend in even a limited way the goodness of God and his power 
to inspire your soul? If not, then indeed, you are to be pitied ; for you are one of the vast multitude whose hands 
have worked, but without avail. The great and controlling influence which is needed in order that your work 
shall count, has been lacking. I do not have in mind the meanings of the creeds, or the work of the churches. 
It is something higher and deeper—the contact of the human soul with the power that created it, the 
communion of that soul with the spirit that continues its existence. Just as light has come into the world, and 
progress, with the coming of the truer conception of God, so light will enter the soul, and the life of that soul 
will make progress with the increasing appreciation of the goodness and the greatness of God. Life is but the 
outward expression of thought, and thought is most ideal when it is thought of God. Let us free ourselves so 
far as we may from the things which fetter the spirit in its effort to come into contact with the great spirit of 
which it isa part. Let us break down the barriers which stand between us and the God in whose image we 
were made. Let us avail ourselves of every opportunity to grow upward rather than downward. Let us 
earnestly seek that higher life in which spirit meets spirit and the ideal of man’s creation is at last attained. 

What is it to be free? It is to be in touch with divinity. Whatisit to bestrong? It is to be a companion 
spirit of the great spirit. What is it to be true? It is to be in harmony with the truth of the universe which is 
itself the reflection of the character of God. 

The minds of some of us, have turned very frequently in recent years, to the words spoken or written by 
that prince of Christian men, Henry Drummond, a man whose life entered into the lives of so many of his fellow 
men. How many Christian men or women in America there are whose lives have been strengthened and softened 
by his spirit, because he lived with God! Not in any sickly, sentimental sense of the sacred phrase, but in its 
truest, deepest sense, it may be said God dwelt in his soul. 

I ask you to think upon this theme, and to make effort to know more intimately this God of humanity, and 
to translate thinking into living, so that with heart as well as voice we may continually be breathing the familiar 


refrain “ Nearer my God to Thee.” 
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§ 148. 
§ 149, 


ANALYTICAL OUTLINE. 


THE SONG OF SONGS: ECCLESIASTES; THE TEACHINGS OF JESUS. 


Late Developments of Proverbial Thought. 
Proy. 3(): 1-33. 


The Words of King Lemuel. Prov. 31:1-31. 


The Triumphant Struggle of Pure Human 
Love. (a) The Maiden brought to the King’s 


Pavilion. Song of Songs 1:1—2:8. 


(b) The Maiden describes her shepherd lover 


and dreams of him. Song of Songs 2:8—3:5. 


(c) The Maiden transferred to the court of 
Solomon. Song of Songs 3:6—5:8. 


(ad) The Maiden remains faithful to her shep- 


herd lover. Song of Songs 5:9—7: 4. 


(e) The Maiden returns to her mountain home. 
Song of Songs, 8:5-14. 


The Struggle of Skepticism. (a) Life is tran- 
sient, worthless, vanity. Eccles. 1: 1-11. 


(b) Knowledge, Wisdom, Riches amount to 
nothing. Eccles. 1:12—2:26. 


(c) Enjoyment of Life the only good. Indif- 
ference the proper attitude.  ecles. 3:1-22. 
(d) Riches only a burden. Eccles, 4:1-16. 


(e) Neither Poverty nor Riches the ideal con- 
dition Eccles. 5:1—6: 12. 


§ 159. 


§ 160. 


§ 161. 


§ 162. 


§ 163. 


§ 164. 


-§ 165. 


§ 166. 


§ 167. 


A life of Industry and Virtue some satisfac 
tion in itself. Eccles. 7: 1-29. 


No retribution hereafter, but a worthy life 
least vexatious. Eccles. 8:1—9:10. 


Chance governs all; Submission the only 
resource. 


A good life brings most happiness here and a 
blessed hereafter. Eccles. 11:1—12:7. 


Epilogue — To “Fear God and keep his com- 
mandments” the sum of all Wisdom. 
Eccles, 12:8-14. 


The contribution of the Apocrypha to Wisdom 
material. 


Jesus the personification of Wisdom. 


Prov. 1: 20-33; 8:23-30; John 3:18; Prov. 30:4; Matt. 
11:28; Prov. 9:4; John 14:21; Prov. 8:17. 


The Teachings of Jesus the consummation of 
Wisdom Teaching. 
Hebr. 12:5, 6; Prov. 3:11, 12; John 7:38; Prov. 18:4; 
105113 143273, Luke) 112283" Prov. Sisto, 2205 
Matt. 6:25; Prov. 16:3. 


The ideas of Jesus the full fruition of Wis- 
dom thought. 


Eccles. 9:11—10: 20. - 
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SPECIFIC DIRECTIONS FOR STUDY. 


Note.—The section numbers refer to the sections of the preceding Outline. The suggestions on the study of each day, 
though by no means covering all the work that might be done, are made fuller this month than will perhaps be necassary here: 
after. In later sheets ‘he student will be thrown more upon his own responsibility. 


Abbreviations: C., Chait; M.,Map.; R. V., Revised Version of the Bible; A. V., Authorized or Old Version of the Bible, 
cf., compare; i. e., that is; ff., following. 


First day. We have now reached the last stage of our work. Do we recall (1) the four great divisions of 
Hebrew history and thought, (2) the almost total lack of the Wisdom element in the first of these periods, (3) 
the prevalence of the prophetic element in the second, (4) the large element of inquiry, that is Wisdom, in the 
third, (5) the prevalence of the priestly element in the fourth? To refresh your memory on these points read 
rapidly from the third to the twenty-third day in Direction Sheet No. 8. Try to connect with each period 
the phase of thought which seems to be characteristic of it. 


Second day. Glance again at Psalms 91, 93, 104, 111, and note the suggestion concerning the deeply 
spiritual conception of God under the work of the twenty-fourth day in Direction Sheet No. 8. Recall at 
the same time the idea of God there indicated, as a God of law. Under the twenty-fifth day note again the 
ideas of sin and atonement, prayer and the synagogue, of the study of the law, of the introduction of the scribe. 
Try to pass through your mind successive pictures of these periods and especially of the last one. Picture the 
social and religious conditions indicated by such conceptions and institutions. 


Third day. Go back to the work of the fourth day of Direction Sheet No. 7, and recall in connection with 
the selection there given (Prov. 8: 22-31) the other Wisdom literature which you have studied, and consider 
again whether Wisdom may be said to include (1) World-plans, in accordance with the laws and principles of 
which the universe was created ; (2) The Laws of Life which, if discovered and accepted, render man happy 
and successful ; (3) Life Problems, those which relate to the deepest mental and spiritual phenomena: suffering, 
love, skepticism, etc. Consider again whether this Wisdom may not embody an attempt to solve the question 
how to live and to what end. 


Fourth day. §147. With this comprehensive view in mind read Prov. 30:1-33 noting (1) the inquiry of 
the soul concerning God, vs. 1-4, (2) the statement concerning the Word of God, vs. 5-6; (3) the ideals of life, 
vs. 7, 8,9; (4) miscellaneous statements, vs. 10-14; (5) certain numerical enigmas, vs. 15-31 ; (6) an admonition 
concerning contention, vs. 32, 33. 


Fifth day. § 148. Read Prov. ch. 31, the words of King Lemuel, including (1) the superscription, vs. 1, 2; 
(2) injunction concerning women, wine, and oppression, vs. 3-9; (8) the description of the ideal wife, vs. 10-31. 

Sixth day. Recall (1) the prevalence throughout ancient literature of stories concerning the illicit loves 
of gods and women and of goddesses and men; (2) the stories in Israelitish literature of the impurity of the 
loves of Judah, Samson, Hli’s sons, David, Solomon, etce.; (3) the hundreds of wives taken by Solomon in mar- 
riage, besides his concubines; (4) the popular form of idolatry, namely the worship of Baal which involved in its 
very essence licentiousness. Consider also the place of love in life, its use and its abuse, how it enters into art 
and poetry, how it serves as “the most powerful factor of civilization, the basis of family life, consequently of 
the development of the state.” Would not the sacred writings, prepared for man, have been incomplete with- 
out specific teaching which should on the one hand counteract practices so debasing as those which were 
universal, and on the other hand lay the strongest possible emphasis on the beauty and sublimity of pure love? 
Think all this over carefully. 


Seventh day. §149. Understanding that the Song of Songs is in form dramatic and written for the pur- 
pose of emphasizing the thought of pure, as opposed to sensual, love, read ch. 1: 1—2:8,the First Act, the 
thought of which has been summarized as follows:* 


“The Shulamite has been induced to jeave her vineyards and come to Solomon’s Court. He praises her 
beauty and by fair words strives to win her love. He partially succeeds, but she resists his advances and goes 
back to her shepherd lover. The Court of King Solomon is temporarily removed to a quiet retreat in Northern 
Palestine. Solomon, having perceived the beauty of the Shulamite, desires to win her to be one of his wives. 
She is persuaded to leave her vineyards and come to the pavilion of the king. The ladies of the court, con- 
cubines of Solomon, sing in praise of the king, and describe the delights of life with their royal lover, think- 
ing thereby to influence the Shulamite to desire to join them. She, however, modestly disclaims any charms 
which might win the favor of Solomon, and gives expression to regret that she has left her wonted tasks to 
come to a place so unsuited to her. She longs to know where her lover is tending his flocks, and is smitten 
with the thought that to leave his companionship for the royal court is as truly desertion of her lover as it 
would be to have left him for one of his fellow shepherds. The ladies tell her that if she wishes her lover she 
would better go back to the shepherds’ tents. Solomon thereupon enters and praises her beauty. By this the 
Shulamite is aroused from her roving thoughts, and as a defense tells Solomon of her own beloved. The 
dialogue closes with the refrain of adjuration to the ladies not to attempt to awaken love in her unless it 
comes unsolicited to her bosom.” 


Eighth day. $150. Read 2:8—3:5, the Second Act, of which the thought is as follows: “The Shulamite 
then describes to the ladies a visit from her lover, dwelling upon their rural delights and the sweetness of her 
lover’s voice as he sings to her. Then, seeking repose, she dreams that she is taken to the city, Jerusalem, and 
that she goes about endeavoring to find her lover, and is successful in being reunited to him.” 


*By Rev. Wm. C. Deland. Thisis one of several efforts to represent in outline what is conceived to be the real force of the poem, 
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Ninth day. $151. Read 3:6—5:8, the Third Act: “The scene is now changed to Jerusalem. Preparations 
have been made at the palace to receive the addition to the harem. Marriage festivities are arranged. “The 
eople are all out to see the pageantry. A chorus of citizens describe Solomon’s palanquin as it approaches 
roa its burden of beauty. Then in his palace Solomon once more visits the Shulamite and extols her 
charms in a number of wonderful similes. The Shulamite responds no word but that she will be true to her 
own beloved, and avers that she would prefer her peaceful mountain home with its spice trees to the great city 
with all its wealth. Then her mind becomes excited by the peril of her situation, and her feelings rise to a 
climax, as she thinks of her lover coming and courting her and taking her with him, The marriage prepara- 
tions awaken this thought. Once again she seeks repose and dreams of endeavoring to find her lover: but 
this time she fails, and awakens only to adjure the ladies, the only ones to whom she can appeal, to try to find 
her lover for her.” 


Tenth day. §152. Read 5:9—8:5, the Fourth Act: “The ladies strive to soothe her by asking why she 
makes such an ado over her beloved; what is he more than another? The Shulamite then describes him, and 
becomes calmer as she proceeds. A third time Solomon approaches her and renews his suit. He repeats his 
similies and extols her above all his queens and concubines. A scene follows in which the ladies desire to see 
the Shulamite execute a rustic dance for their benefit. She accedes to their request, though modestly, and 
they describe her as she appears while dancing. Solomon observes her, and enters while they are speaking, to 
make one more effort to persuade her; but she takes his words from his mouth and maintains the most 
unflinching attachment to her shepherd. The oft repeated adjuration closes the act.” 


Eleventh day. §153. Read 8:5-14, the Fifth Act: “The last act describes the return of the Shulamite 
to her mountain home. A chorus of shepherds and vine dressers welcome her. She sings the beautiful song 
of love: 

For love is strong as death; 
Jealousy is cruel as the grave: 
The flashes thereof are flashes of fire, 
A very flame of the Lord. 
Many waters cannot quench love, 
Neither can the floods drown it: 
If a man would give all the substance of his house for love, 
He would utterly be contemned. 


She then describes how her virtue served her to resist the blandishments of Solomon, and the drama closes 
with the rejoicing of the reunited lovers.” 


Twelfth day. Consider how intimately connected with a true conception of God is the question of purity 
of life, and how, in these last days of the Old Testament times, when in every levitical ceremony the individual 
is so greatly emphasized, the importance of purity in individual life comes to the front. It is not difficult to 
see how a Sage of these times should think it wise to prepare a message which, based upon the divine prin- 
ciples of life, should give sharp rebuke to every step in the direction of sensuality. This was in accordance 
with the teaching of the law as seen inthe seventh commandment, and of the prophets as repeated again and 
again. It was one of the problems of ancient life which, side by side with those of suffering and skepticism, 
formed the wonderful trilogy given us in the Scriptures. 


Thirteenth day. Imagine a young man living two or three hundred years before Christ, educated in the 
strict religion of the Jews. Hegoes forth from home, and comes in contact with the outside world in a foreign 
country, perhaps Alexandria. He gives up the religion of his fathers and tries every possible plan of securing 
happiness. He seeks pleasure; he seeks wisdom; he tries the philosophy of the Epicureans; later that of the 
Stoics. Nothing gives satisfaction. At last old age comes, and after spending all his life in skepticism he 
comes back to the religion of his fathers, and acknowledges that the only Wisdom is tofear God. The picture 
is that of an intellectual struggle, in which the man passes through various phases of skepticism, and after all 
finds happiness in recognition of God. In this light we will take up the study of the book of Ecclesiastes which 
describes this struggle. 


Fourteenth day. §154. Read Ee.1:1-11, and note the utter despair in which the words are uttered. 
Everything is vanity. Life is not worth living. The “monotony of succession is stifling.’ Everything is 
forgotten. There is nothing new inthe world; nothing that is lasting. This is the condition of the man’s 
mind after he had been away from home for some time. 


Fifteenth day. §155. Read EKe.1:12—2:26. There is no satisfaction in increasing one’s knowledge. 
Searchfor wisdom is wearisome. Nothing is to be gained from magnificence and luxury. Perhaps sanity is to 
be preferred to insanity, but after all it matters not; there is not much difference for death comes alike to the 
wise man and the foolish. Life is hateful, and everything is “a feeding upon wind.” There is nothing better 
than toeat and drink and to enjoy life; the ability to enjoy life is a mark of God's favor. 5 


Sixteenth day. § 156. Read Ee. 3:1-22. If a man is sensible he will do everything in the time appointed 
for it, and not try to do this thing or that ata wrong time. One must not disturb himself in trying to find 
beauty and order in the universe; he must keep such desire within limits. The best plan is to eat and drink 
and enjoy good, recognizing it as the gift of God. It is true that wickedness fills the earth, and there is the 
same end for man as for beast. All go to the dust. After all let a man work and enjoy himself while he lives. 


Seventeenth day. § 157. Read Ee. 4:1-16. Misery and wretchedness exist everywhere. The man who 
succeeds is only exposed to envy. Of what advantage is it to gather riches and live by oneself, deprived of all 
companionship? The vicissitudes of life areso many and so great that it is only a great burden and a vanity. 
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Highteenth day. §158. Read Ec.5:1—6:12. The religion of the times is full of formalism, hypocrisy 
and dreams. The government of the times is one of oppression to the tillers of the soil. Under the circum- 
stances it is well to seek neither poverty nor riches, for even when one has gained wealth and obtained honor 
others come and reap the advantage. It would have been as well perhaps if we had not been born. 


Nineteenth day. §159. Read Hc. 7:1-29, in which the writer gives some of the things which he had been 
taught by his experience, explaining the value of reputation, the benefits of visiting the sick, the evil involved 
in impatience, the laws of prosperity and adversity. But who among the living had learned these lessons of 
Wisdom? Perbaps one man ina thousand, but not a single woman among all the women the writer had ever 
known. God made man upright, but man has “sought out many inventions.” 


Twentieth day. §160. Read Ec. 8:1—9:10, in which there is described the Wisdom needed by those who 
govern, but in the life of kings everything is disorder; how much better seclusion and enjoyment. The idea 
of a law of retribution is not in accordance with the facts. The wicked and the righteous both die, but it 
is a good thing perhaps to make life worth living and to throw aside everything that brings vexation. 


Twenty-first day. §161. Read He. 9:11—10:20. It is not the swift who reaches the goal; things go by 
chance. The wise man is forgotten, and money is the most powerful. The wise men themselves are for the 
most part fools, and the fools occupy high places. The man who tries to reform his time generally dies in ruin 
and disgrace, while the empty-headed talker is supreme. One can only submit in silence to oppression and 
wrong. 


Twenty-second day. §162. Read Ec. 11:1—12:7. All these meditations were thoughts which had from 
time to time existed in the mind of the writer, but these were only temporary phases of his thought. After all, 
he concludes, the right thing is to do good and to help others, and whatever may be in the future this will 
make the present life more pleasant. One may have pleasure, but one must not go too far, for it is easy to see 
that evil and disaster result from a life of sensuality. In such cases death comes soon, and the spirit returns 
to God. If the sinner has not received punishment in this life for all his sins, judgment will be meted out in 
the world to come, and the trials and sufferings of this life will, in the future world, prove to have been the 
beginning of an education which shall ultimately lead to success. 


Twenty-third day. §163. Read Ke. 12:8-14. Some writer adds the true interpretation of the book. We 
are told that it was written by a man who, though engaged in a struggle, was after all seeking for wisdom. 
The wanderings through which he passed are hard to follow, but the sum and substance of it is that the 
wisest thing for a man is to “fear God and keep his commandments.” 


Twenty-fourth day. §164. Remember that there are two books: the Wisdom of Jesus, son of Sirach, and 
the Wisdom of Solomon, which are recognized by the Roman Catholic Church as a part of the Old Testament, 
but called by the Protestant Church Apocryphal books. If you have access to one of the old family Bibles, 
you will find these books. The Wisdom of Jesus is like the book of Proverbs, and suggests many precepts for 
life. The Wisdom of Solomon is more like Ecclesiastes and the Song of Solomon. The great thought of this 
book is, Wisdom is the only means of attaining to a blessed immortality. 


Twenty-fifth day. §165. Remembering that the prophets were constantly looking forward to an ideal 
period when the state would be an ideal state, the king an ideal king, that is, the period of the Messianic King- 
dom, one may ask, what wasit in the mind of the Sages which corresponded to this ideal king and kingdom 
of the prophets? If we recall now (1) the great problem which presented itself to the mind of the Sages, 
namely, how man should live; (2) the secret of true life—Wisdom, the beginning of which is the fear of the 
Lord, (3) this Wisdom on the one hand divine and onthe other human; (4) the personification of Wisdom, that 
is, its representation as an individual (see Prov. 1:20-33), we can easily understand how it slould come in the 
course of time that the ideal life, the idea] man, the Son of God, should be identified with the personified 
Wisdom. When he says, ‘Before Abraham was, I am,” and when he prays, “ And now, O Father, glorify me with 
thine own self with the glory which I had before the world was,” we are strangely reminded of Prov. 8 : 23-30. 
Is not John 3:13 an answer to Proy. 30:4, and may we not read in close parallelism Prov. 9:4, Mat. 11:28, as 
well as Prov. 8:17 and John 14:21? 


Twenty-sixth day. §166. If we study the method of Christ’s teaching, and the purpose of it, to teach 
men how to live, we find that both are the same as has been found in the literature of Wisdom. A clear exami- 
nation, moreover, shows that the language of the New Testament in many cases is the same as that of the Old 
Testament. Compare Hebr. 12:5,6; Prov. 3:11, 12, where the ideas are almost identical ; John 7:38 seems to 
refer to such passages as Prov. 18:4; 10:11; 14:27. Onall the more important topics the teaching of Jesus 
is the same as that of Wisdom. Cf. Luke 11:28; Proy. 8:34 a, 326; Matt.6:25; Prov. 16:3. 


Twenty-seventh day. Study the Beatitudes, and verify the statement that seven out of eight of them 
have their germ in the book of Proverbs. Study the Sermon on the Mount and determine whether atleast half 
of its teachings do not sustain close relationship with what we would call Wisdom. This might be continued 
in astudy of the parables. What does all this mean? Simply that divine truth in the Old Testament and in 
the New Testament is one; that the work of prophets and sages was preparatory to that of the great prophet 
and the great sage, Jesus Christ; that Christ came, as he said, to fulfill not to destroy, that his work was the 
full corn in the ear, of which the “blade” only was given in the Old Testament; that in his coming there 
appeared a personality which included in itself the highest representation of the life and thought of humanity, 
a representation which partook also, as did the Wisdom of old, of the divine nature, and thus we see that the 
culmination of the Old Testament Wisdom as well asthat of the Old Testament priesthood and of the Old 


Testament prophecy, was Jesus the Christ. Sa 






REVIEW QUESTIONS. +, en 
READ CAREFULLY.—Answer questions, as far as possible, from memory. Then take your Bible and review with the qu 
in mind, revising your answers as yon read. Should you wish to work for a certificate, duplicate blanks for these hp 


sent on application to the office of the Institute Hyde Park, Chicago, Ill., enclosing two-cent stamp. Blanks for entire course 
will be sent at once. Any perscn sending in nine papers for the year will receive a certificate. 


1. Give the three things with which the Wisdom thought of the Old Testament deals................-..----. | 
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11. What are his final conclusions concerning a future life and the effect of this conclusion upon this life ? 
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14. Quote a passage from the New Testament which indicates the identification of the person of Jesus wit] 
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HONOR QUESTIONS. 


N.B. Any person answering the honor questions upon each of the nine question sheets in the year’ 
course will receive a Special Honor sign upon his certificate. These questions may be studied previously, bu 
must be answered from memory. 

1. Give asummary of the principal forms of Wisdom literature, naming examples of each ................. 
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Harper, William Rainey, 1856-1906. 

-».- The work of the Old Testament sages; 
a series of direction sheets for 
individual or class study in the wisdom 
element in the Old Testament, especially 
in the book of Proverbs, Job, the Song 
of Songs and Ecclesiastes ... Prepared 
by William Rainey Harper. Chicago, Ill., 
The American institute of sacred 
literature, (1924, c1904) 
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